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Ab6aKaposa PaiiraHat MaromepoBHa

[.0.H., npodeccop
[arecTtaHCKuiA rocyaapCTBEHHbIN YyHUBEpPCUTET

HpascmeeHHas ce0600a 8 sSmHO3IMUKe

Mpobnembl UccnefoBaHMA STHOITUKM 3aTParMBaioT
BONPOCHI PErYAALUN MEKIUYHOCTHBIX U
MEXKIPYNMOBbIX OTHOLUIEHWI B paMKax 3THOCA, a TaKKe
TPaHCAAUMA COLMANbHO-3TUYECKOTO OMNbITa
npeMmMmyLLecTBeHHO 0bObIAEHHbBIX HOPM NOBEAEHUSA B
npusaTHoW cpepe. HpaBCTBEHHbIE TPAAULMUK B
3THO3TUKE HEe CTAaTUYHbI, TO ECTb HE JIULLEHbI
HEKOTOPOW BHYTPEHHEe AUHAMMUKKN pa3BuTusa. B umcno
dYHKUMIA HPaBCTBEHHOM TPAAMNLMM BXOAUT HE TONIbKO
KOHCepBaLLMA COLMANLHOIO ONbITa, HO U
onpezeneHHan aganTauma obLLecTBa K MEHAOLWMMCA
yCcnoBuAmM BbITUA, KOTOPAs OCYLLLECTBNAAETCA HE NyTEM
paZMKanbHOW 3aMeHbl ycTapeBLMx obpasLos
noseAeHusA Ha bonee apdeKTUBHbIE KaK, Hanpumep,
npv peBoIOLMAX, A, HAMPOTUB, NMYTEM OCTOPOXKHOTO
«BTArMBaAHMA» HEOOXOANMOM HOBALMMU B CUCTEMY
TPaAMLMOHHbIX cTepeoTunoB. MNpobiema 3akntoyaercs
B HEOOXOAMMOCTM ONpeaennTb BO3MOXKHOCTb
nposABaeHus ceoboabl BOM IMHHOCTU B
KOHCEePBATUBHOCTU STHOKY/IbTYPHOM Tpaauumn. B
paMKax B3aMMOOTHOLLEHWU PAaBHOLLEHHbIMM
CYMTAIOTCA TONIbKO HPABCTBEHHO cBOBOAHbIE
cybbeKTbl. CybbekTamm moryT 6biTb cBOBOAHbIE
HOCUTENW OMNpeaeneHHbIX LEHHOCTEN, KOTOPble OHU
MbITALOTCA COXPAHUTb B MpoLLecce AMasnora.
ITHOKY/NbTYPHasA TPaAULLMA B paMKax ANaXPOHHOro
Aunanora 3aKpennseT KOHCEPBATU3M, @ CUHXPOHHbIN
Ananor BO3MOXKeH TONbKO Npu ycnosmm cesoboapl
cybbekToB ananora. Tpaguums B 3THOITUKE
NCTOPUYECKM pPernaMeHTMPOBaa NOBCELHEBHYIO
YKU3Hb Ha YPOBHE MEX/IMYHOCTHbIX OTHOLIEHWUI KaK
HenucaHHbIM 3aKOH MMMNEePATUBHO YTBEPKAAA BNACTb
NPOL/IOro HaA HacToAWMM. MoHATHE TpaauLUn
MOHUMAETCA KaK CMbIC/IOHECYLIMI LLEHTP
TPAAMLMOHHOIO HALLMOHANbHOIO BbITUA — 3THOITUKM.
HpaBcTBEHHAA TPAANLMA B STHOSTUKE BO3HUKAET U
CYLLLECTBYET /IULIb B OTHOLIEHUM K YENTOBEKY U
YyesioBevYeCcKOMyY 0bLLECTBY - BHE 3TOFO OTHOLWIEHUA eé
NpocTo HeT. C 3TOM TOYKM 3peHUA HPaBCTBEHHasA
TPaauUMA - 3TO CaMOBbIPAXKEHWE YeI0BEKA ero
CaMOObHapyKeHUe U CaMOyTBEpPKAEHME B
ANanekTuKe AeaTe/IbHOM CYLLHOCTU U CyLLeCTBOBaHMA.
HpaBcTBeHHas TpaAnLMA B STHOITUKE MOXKET BbITb
onpeseneHa Kak UCTOYHMK LLEHHOCTHOMO NOCTUNKEHUS
MUpa, KpuTepunes £o06pa 1 3n1a, NpeKpacHoro un
6e306pa3HOro, UCTUHbI U 3abyXKAEHUNA,
CrnpasenMBOro U Hecnpasea/aMeoro. HpascTBeHHasn
TPaAMLUMA B STHOSTUKE B CBOIO CTPYKTYPY BKIKOYAET
CTepeoTMn NoBeAeHUs, STUKET, puTyan, agaT, obbluan,
OCHOBHble GYHKLMM KOTOPbIX PEryNATUBHAA,
KOMMYHUKATUBHAA, KOHCEPBATUBHAA, aKKYMYAALMUU U
TpaHchopmauun. HpaBcTBeHHas Tpaguumsa
pernameHTUpyeT chepy obLLEeHNs 1 noBeseHMe 3Ta

«30Ha KOMMETEHLUUY PeryaaLmm MeXIUYHOCTHBIX U
0TYACTM MEXIPYNMNOBbIX OTHOWeHW. Bnaroaapa
TPagMumMm NnepBoHayasbHO NPOUCXOANT TPAHCAALMA
KYy/NIbTYPHOTO OMbITa, NONHAA Perynauua, a nosgHee
perynauma n TpaHCAAaumMA NpeMmMmyLecTBEHHO
06blAeHHbIX HOPM NOBeAEeHNA B NpuBaTHou cdepe. B
OCHOBE 3THOKY/IbTYPHOW TpaauL MK nexat
obLieyenoBeyeckne, STHUYECKUE U UHAUBUAYAbHbIE
LEHHOCTU, 06beAMHEHHbIE 3/1IeMEeHTapHbIMU HOPMaMM
HPaBCTBEHHOCTMU.

Abakarova Rayganat
Dagestan State University, Russia

Moral freedom in ethnoethics

Problems of research of ethnoethics raise the
questions of regulation of the interpersonal and
intergroup relations within ethnos, and also broadcast
of social and ethical experience of mainly ordinary
standards of behavior in the private sphere. Moral
traditions in ethnoethics aren't static, that is aren't
deprived of some internal development. Is among
functions of moral tradition not only preservation of
social experience, but also adaptation of society to the
changing life conditions which is carried out not by
radical replacement of outdated examples of behavior
by more effective as, for example, at revolutions, and,
on the contrary, by careful "retraction" of a necessary
innovation in system of traditional stereotypes. The
problem consists in need to define possibility of
manifestation of a free will of the personality in
conservatism of ethnocultural tradition. Within
relationship as the equivalent are considered only it is
moral free subjects. Free carriers of certain values
which they try to keep in the course of dialogue can be
subjects. The ethnocultural tradition within diachronic
dialogue fixes conservatism, and synchronous dialogue
is possible only on condition of freedom of subjects of
dialogue. The tradition in ethnoethics historically
regulated everyday life at the level of the
interpersonal relations as the unwritten law
imperatively approving the power of the past over the
present. The concept of tradition is understood as the
meaningful center of traditional national life —
ethnoethics. The moral tradition in ethnoethics arises
and exists only in the attitude towards the person and
human society - out of this relation it simply isn't
present. From this point of view the moral tradition is
a self-expression of the person his self-detection and
self-affirmation in dialectics of active essence and
existence. The moral tradition in ethnoethics can be
defined as a source of valuable comprehension of the
world, criteria of the good and evil, fine and ugly, truth
and delusions, fair and unfair. The moral tradition of
the ethnoethics includes a behavior stereotype,
etiquette, ritual, an adat, custom, which main
functions in the structure regulatory, communicative,
conservative, accumulations and transformations. The



moral tradition regulates the sphere of
communication and behavior this "a competence
zone" of regulation interpersonal and partly the
intergroup relations. Thanks to tradition originally
there is a broadcast of cultural experience, full
regulation, and later regulation and broadcast of
mainly ordinary standards of behavior in the private
sphere. The universal, ethnic and individual values
united by elementary norms of moral are the
cornerstone of ethnocultural tradition.

v

AspeeBa UpuHa AnekcaHapoBHaA

K.p.H., AoUeHT

MOCKOBCKMIA rocyaapCTBEHHbIN YHUBEepcuTeT um. M.B.
NlomoHocosa

lMpobrema yeHHOCMHO20 COOEePIHAHUA 3MOocCa 8
cumyayuu KoOH@auKkma

Nob6oit coumnanbHO-NONUTUYECKUIA KOHDIUKT
npeacrasaseT cobol fOCTaTOMHO C/IOXKHBIM npoLecce, B
KOTOPOM 334eMCTBOBaHbI KAaK OObEKTUBHbIE, TaK U
Cy6bEKTUBHbIE NPUYMHDI. [py 3TOM NocneaHue, aaxe
He ABNSAACb COOCTBEHHO NEPBONPUYNHAMM, YACTO
BbIXOAAT (MW BbIBOAATCA) Ha NepBble NO3ULUN,
NnocTeneHHO OTTECHAA WU [laXKe BbITecHAA (3ameLas)
NpuYnHblI 06BEKTMBHBIE. B 3TOI CBA3KM NpeacTaBaseTca
uenecoobpasHbiM 06paTUTL BHUMAHME Ha NOHATUE
CKOHQAMKTHbIM 3TOC» U Ha PO/b LLEHHOCTEN B ero
CTPYKTYpe. DNeMeHTbl 3TOCa HUKOrAa He
aKTyanusnpyoTca aBTOHOMHO, HO Bceraa GopmupytoT
KOMMJIEKC, B KOTOPOM HaXx04ATCA B OnpeseneHHbIX
TaKKe nepapxmyeckm cGopMmMpPOBaHHbIX OTHOLIEHUSAX,
M KOTOPbI MOXKHO OnpesenuTb Kak 3TOCHbIN. Mpu
3TOM LLeHHOCTW UTrpatoT BECbMA BaXKHYIO POJb U B pAje
C/ly4aeB MOTYT onpeaensaTb NoBeAeHUE IMYHOCTH,

O HAKO KaXKabl YeNnoBEK He NPOCTO BblIbUpaeT
LeHHOCTU. OH NpuaaeT UM PasINYHYI0 3HAYMMOCTb, TO
€CTb BbICTPAMBAET B ONpeAesieHHOW MepapXmUYecKom
cucTeme. B KOHTEKCTE TaKoro Noaxoaa KOHGAUKTHbIN
3TOC MOXKET bbITb onpeaeneH Kak KOMMAeKc
LLeHHOCTel, MOTUBOB M 3BPUCTUK, NOBYKAAOLWMIA
yesioBeKa K KOHGJIMKTHOMY AENCTBUIO, T.€. AeNCTBUIIO,
BeAyLLeMy K 3aHATUIO NO3MLMUK, HECOBMECTUMOM U
NPOTUBOMO/IOXKHOW NO OTHOLLIEHUIO K MHTEpecam
ApYyroit cTopoHbl. Takoe NOHMMaHKWe 3Toca B/eYeT 3a
coboli coBepLIEHHO MHOE NMOHUMaHMKeE ero
COAEPKAHMA U BO3MOMKHbIX TEHAEHLUMIA Pa3BUTUA B
CUNY TOTO, YTO TPAAULMOHHOE «Kaaccuyeckoe»
NOHWMaHWe 3Toca NpeAnonaraeT akLeHT MMEHHO Ha
€ro coumanbHO-KoHconMampyouwein GyHKuun. Takomy
noaxoAy, B YaCTHOCTM, CO3BYYHA M no3uums JaHvena
bap-Tana, U3n0KeHHaa UM B CTaTbe «ITOC
KOH)IMKTa». ITOC, MO ero MHEHUIO, HapAaay C
06LLecTBEHHbIMW LLeIAMU U CTPEMAEHUAMM (TO, YTO
CBA3bIBAET Y1eHOB 06LW,ecTBa BMecTe), NPUAAaeT CMbICA
06LLEeCcTBEHHOW KU3HU, IETMTUMHOCTb

ob6uecTBEHHOMY NOPAAKY M CNOCOBCTBYET UHTErpPaLLUn
MeXAy YaeHamu obuiectsa. B coumanbHbIx
ybexaeHuaAxX, KoTopble COCTaBNAOT naean (Kak
KBUHTICCEHLMIO LLEHHOCTHOIO BOCNPUATHUA), OH
BblparkaeTca, KaK NpaBwuo, B Lean, UAEHTUYHOCTY,
OCO3HaHWW Po/K B 0BLLECTBE U T.4. ITU ybexaeHun
LUMPOKO pa3aenatoTcs 60NbLWMHCTBOM Y1EHOB
obLecTsa, NOABAAOTCA B KAUYeCTBe LeHTPaNbHbIX TEM
Ha obLw,ecTBEHHOM NOBECTKE AHA, YacTo obeyKaatoTea
B 0OLW,ECTBEHHOM AMCKYPCE, BbIpaXKatoTcA B
KYZIbTYPHbIX NPOAYKTaX, KOTOpble NepeaatoTcs B
06pa3oBaTeNbHON CUCTEME, CYKAT CCbIIKaMK B
06L,eCcTBEHHO-NONUTUYECKUX PELLUEHUAX, MPUHATDLIX
PYKOBOAMTENAMM, U BAUAIOT Ha BbIGOP B OTHOLLEHWUM
Kypca aeincteuii. Takum obpa3om NoHMMaeMbiii 3ToC
obecneynBaeT oLyl eHNe coLmanbHoM
WMAEHTUYHOCTU. B KOHEYHOM MUTOre Mbl MPUXOAMUM KaK
pa3 K TaKOMY NMOHMMaHMUIO 3TOCa, KOTOpoe
npeanonaraet NOHMMaHWe 3ToCa YKe 3a npegenamm
HEKOero sTMYeCKOro Man MUPOBO33PEHYECKOTO
noaxoza, a AenaeT 3TOC CaMoCTOATEIbHbIM
KOHL,ENTOM, NPUTOAHbIM AN HENOCPeACTBEHHOTO
aHaNM3a Pas/INYHbIX COLMANbHO-MONNTUYECKUX
CUTYaUWNI ANA peLleHns HacyLWwHbIX 33434 B cdepe
KOHO)IMKTOB pas/iMyHOro poaa. MMeHHO aHanus aToca
(3TOCHbBIV NoaxoA) NO3BONAET HA OCHOBE BbIABAEHUA B
COCTaBe 3TOCa CTPYKTYP Pas/IMYHOro posa NPUNTK K
NMOHWMAHUIO ero KOHGAMKTHOW NPUPOabI U
coneprKaHuA, N03BONAA OAHOBPEMEHHO HAUTU KUK
K pa3peLleHnto 3TOro KoHGIMKTa NocpesCcTBOM
YKa3aHUsA Ha onpeaeneHHble npobaemol 1
NpoTUBOPEYNA, UMEIOLLME, FNaBHbIM 06pasom,
LLeHHOCTHbIN CMbICN U 3HaYeHue. M3-3a LLeHHOCTHbIX
ybeKaeHnn U BepoBaHUIA, COCTaBAAIOLLNX 3TOC U
ABNAOLLMXCA NOAYAC UMEHHO NOYBOM 1A PA3/IMYHOIO
poAa coLManbHO-NOANTUYECKUX KOHDINMKTOB U
NoBOAOM A8 NPOAOAKEHUSA KOHONUKTOB, CyLLEeCcTBYeT
HEeobX04MMOCTb U3MEHATb UX U PErYINPOBATb UX
dbopmMmpoBaHMEe, YTOOLI NPUBECTM K paspeLleHmnto
KOHOAMKTA. Mpn 3TOM HEOBXOAMMO M3MEHeHMe
LUMPOKOTO OXBaTa LLeHHOCTHOM Napasaurmbl B
obluecTse, KOTOPOE MOXKET HAYaTbCA TONbKO TOrAa,
KOr4a LLeHHOCTHbIW KOHTEKCT KOHGANKTA MEHAETCS, TO
€CTb, KOrZla Hacuane 3HaYMTeIbHO CHUMKAETCA U
HauyMHaOTCA Neperosopsl.



Avdeeva Irina
Moscow State University of M.V. Lomonosov, Russia

Problem of the valuable content of the conflict's ethos

Any socio-political conflict is a rather complete
process that involves some objective and subjective
reasons based on valuable context. In this connection,
it seems appropriate to draw attention to the concept
of "conflict ethos" and the role of values in its
structure. Elements of ethos never update
independently, but always in form of the complex,
which are defined as a hierarchical structure of values
and meanings. This values are very important, and in
some cases may determine the behavior of the
person, but each person is not just a select value. He
gives them a different significance and builds own
hierarchy. In the context of this approach, the ethos of
conflict can be defined as a set of values, motives and
heuristics encourages people to conflict action, i.e.
actions which are incompatible and opposite to the
interests of the others. This understanding of the
ethos entails a completely different understanding of
its contents and possible development trends in view
of the fact that the traditional "classical"
understanding of the ethos implies emphasis on
consolidating its social function. This approach, in
particular, and in harmony with the position of Daniel
Bar-Tal, set out in his article "The ethos of the
conflict." Ethos, according his opinion, exists only with
community goals and aspirations, giving meaning to
social life, the legitimacy of the social order and
promotes integration among members of society. In
social beliefs it is expressed as a rule, purpose,
identity, recognition of the role in society, etc. These
beliefs are widely shared by most members of society,
appear as central themes on the public agenda, often
discussed in the public discourse, expressed in cultural
products, which are transmitted in the educational
system, linked in the social and political decisions, and
influence the choice to the course of action. So
understanding of ethos provides a sense of social
identity. Such interpretation of the ethos involves
understanding the ethos already beyond a certain
ethical or ideological approach and making ethos of
self-concept, suitable for direct analysis of the
different social and political situations to solve
pressing problems in the area of conflicts of various
kinds. The details analysis of ethos allows to find out
conflictual nature and content of different situations
and at the same time find the keys to the solution of
the conflict by pointing to some problems and
contradictions that are mainly valuable context. Due
to the value convictions and beliefs in the ethos
structure we can deals with various types of social and
political conflict to continue the conflict or to lead to
looking for a resolution of the conflict. It is necessary
to know for changing the mental paradigm in a society
when the violence is significantly reduced.

AHTUNOB Anekceit Bnagummnposuu

Maructp, 1 Kypc

MOCKOBCKUI rocyaapCTBeHHbIN yHUBepcuTeT um. M.B.
JlomoHocoBa, Poccus

Cso600a u camoybulicmeo: aenaemcs au cyuyuo
c80600HbIM peweHuem?

Mpobnema camoybuiicTBa Bcerga okasbliBaeTca TECHO
CBA3AHHOM C YpOBHEM M NOHMMaHMEM cBObOAbI,
KOTOpble MPUHATLI B ONpeseseHHOM obLiecTse.
[naBHbIM BONPOC A0KAAL3 MOXHO 0603HaUUTb B
BECbMA JIAKOHWYHOM dopMe: yem aBnseTca ceobosa B
NOHMMaHUK camoybuiupl? OgHaKo nepes Tem, Kak
BbICKa3aTb rMNoTe3y OTHOCUTE/IbHO I1aBHOro BOMpoca
AOKNaga, cneayeT pasobpaThes B eLLe O4HOM, A
MMEHHO: ABNAETCA 1 BOA camoybuiiy, ceoboaHON?
OAHO3HAYHOrO OTBETA Ha 3TO BOMpOLIaHMe AaTb
HEBO3MOHO, MOTOMY YTO AABHO BbITyeT MHEHUWE, YTO
pa3sym camoybuiLbl 3aMyTHEH, @ NO3TOMY ero war —
NIeHne cebs KU3HU — He MOXKET BbITb M Ha3bIBaTbCA
cBO6OAHbLIM, 3 ABNAETCA CNeACTBUEM NCUXMYECKOTO
paccTpoicTBa. 3TO MHEHME NOAKPENAseTcA
HEKOTOPbIMU CTaTUCTUYECKUMMW AaHHBIMU U
BbIBOAAMM NCUXMATPOB, HO HECNOCOBHOCTb 3anuncaTtb
BCEX camoybuiiL, B 0ANH M3 ABYX narepeit (o uem
CBMAETENbCTBYHOT CTaTUCTUYECKME AaHHblE
BcemMupHOI opraHn3aumnmn 34paBooXpaHeHuns) —
NcUXmMYeckn 6onbHbIX UK 340POBbIX — OCTaBAAET
BO3MOXHOCTb PACcCy»KAaTb O HEKOTOPbIX CaMoybuiLax
KaK 0 /toAAX Co cBOOOAHOM BONEN, YUbe pelleHme
npuBeAeHoO B UCNOJIHEHME cBOBOAHOM pyKoW. B Tako#
cBobogae, BeAyLen K pPOKOBOMY AENCTBUIO, MOXKHO
BblAENNTb AiBE COCTaBAAIOLLMX: 3TO cBO6OAA
pacnopsXKaTbca cO6CTBEHHBIM TEIOM M cBObOAa
BblbOpa Mexay KM3HbIO U CMepTblo. B KauecTse
pa3MblLLEHMIA, BO3BPALLAIOLLMX TaKyto cBoboay B
pacnopsarKeHne YenoBeKa, NPUBOAATCA PACCYKAEeHUA
[. FOma n XK.-XK. Pycco, KoTopble CTpemMATCA NOKasaThb,
YTO aKT ybuiicTBa ceba MOXKET HbITb ANLLEH NPUBLIYHO
NPUNUCbIBaEMOI My FPEXOBHOCTM U MOKET BbITb
coBepleH cBo60AHO BNO/IHE 34PaBOMbICAALLUM
yenosekom. [l. Om ana onpaBaaHua camoybuincTea
MCMNONb3yeT BO3PAXKEHUA NPOTUB TPEX aPryMEHTOB
dombl AKBUHCKOrO: O f0/1re NO OTHOLWEHMUIO K bory, K
obLecTsy U K camomy cebe — 1 NPUXOAUT K BbIBOAY,
YTO CYyMUMA, HX OLHOMY U3 HUX HE MPOTUBOPEUUT.
Bonee Toro, pna Takoro cnocoba yxoaa U3 KunsHU Kak
camoybumincTBo Pycco HaxoguT o4eHb NPOCTYto
aHa/NIor1I0 — OH CPaBHMBAET cCaMoybuiicTBO C
NIeKapCTBOM, KOTOPOE MOKHO NPUHATL ANA
ocnabnenuns 60au, U TEM CaMbiM MPEKPATUTb KU3Hb,
KOTOpas He NPUHOCUT J06pa HU OKPYXKaIOLLMM, HU
cebe. Mo mHeHuto e K. Acnepca, noHAaTMe cBObOAbI
HeobxoAMMO BK/IOYaEeTCA B NOHATUE
«camoybuiicTBa», NO3TOMY CyMLNA OKA3blBaeTCA
aKTUBHbIM U CBOBOAHBIM MPUHECEHNEM CMEPTU
camomy cebe. OgHaKo yKasaHHas ceoboaa
npeacrasnneT coboi o4eHb ONacHoOe ABNEHWE,



KOTOpO€E AONKHO NCNONIb30BAaTbCA OCMbIC/IEHHO U
OCTOpPOXKHO.

Antipov Aleksei
Moscow State University of M.V. Lomonosov, Russia

Freedom and suicide: is suicide a free solution?

Suicide problem is always closely related to the level
and understanding of freedom which are accepted in a
certain society. The main matter of a lecture can be
indicated in very laconic form: what is freedom in
suicide's understanding? However, before
hypothesizing on the main issue of a report, it's
necessary to understand the following issue, which is:
is suicides' will free? It's not possible to give an
unambiguous answer to this questioning because
there's a wide belief that suicide's mind is aberrated,
that's why his step to suiciding cannot be or be called
free, but is a consequence of mental disorder. This
opinion is supported by some statistical data and
conclusions of psychiatrists, but an impossibility to
relate all the suicides to one of two camps (as
evidenced by statistic data of the World Health
Organization) - mentally handicapped or sane - leaves
open a possibility to reason about some suicides as
about people with a free will, whose decision was
carried into effect with a free hand. In such a freedom,
leading to fatal effect, one can single out two
components: freedom to dispose of his own body and
freedom of choice between the life and death. There
are discourses of D. Hume and Jean Jacques Rousseau
as reflections, giving back such a freedom to a
person's hands, which try to show that an act of
suicide can be deprived of its habitual sinfulness and
can be committed freely by a reasonable person. D.
Hume uses contradictions against three arguments of
Thomas Aquinas for the justification of a suicide:
about duty to God, the society, and oneself — and
arrives at a conclusion that suicide doesn't contradict
with any of them. Moreover, for such a way of quietus
as suicide, Rousseau finds a very simple analogy, he
compares a suicide to medicine which one can take for
pain relief and so to cease the life which brings good
neither to surrounding people nor to oneself. In Karl
Jaspers' opinion the concept of freedom is necessarily
included in the concept of "suicide", therefore the
suicide is an active and free giving of the death to
oneself. But the mentioned freedom represents very
dangerous phenomenon which must be used
deliberately and carefully.
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AHTOHOB Muxann Banepbesuy

K.t0.H., AOUEHT

HauMoHanbHbIM CcCneaoBaTeNbCKUI YHUBEPCUTET
"Bbicwasn WwKona skoHoMmunkn" (Cre)

SmuyecKue 0CHOBAHUA NPasa ¢ MOYKU 3peHuA
coyuosnozo-npasosoli KoHyenuyuu H.C.Tumawesa

YuyeHuk /1.U. MNeTpaxuukoro, npopeccop
dopaxemckoro yHusepcuteta (CLLUA), bnectawmi
npeacraBuTenb pycckon amurpauum H.C. Tumalues
(1886-1970) cumTaeTcs ogHUM U3 OCHOBaTeNeNn
coumoniormu npasa. Mo meHblUEWR Mepe, B
aHrnoAsblYHOM mupe. lNpaso Tumalues cuntaet
CNocoboM «3TUKO-MMMNEPaTUBHOWM KOOPAUHALMUY, Tae
NpoABAAETCA COBMECTHOE AEeNCTBME BHELLIHUX U
BHYTPEHHWUX CTUMY/IOB — BAIACTHOTO MPUHYKAEHUA U
MOpanbHOro («3Tnueckoro») ybeskaeHna. OH ncxoamt
M3 TOro, YTO NPaBO eCTb COLUMaIbHanA cuna,
yCTaHaB/MBaOLWAA HEKOTOPOE paBHOBECHKE B
obuiecTse, T.e. MMp, CTabUIBHOCTb, OPraHU3aLMto.
Jlloan B cBOEM NOBEAEHNN ONPELENAIOTCS TPEMSA
BMgamu npasua: (1) ectecteeHHble/npupoaHsle, T.e.
Korga aeicteme 06yc/ioBNEHO HEKOEW NPUYNHON,
BHELUHEN N0 OTHOLWEHUIO K UHAUBUAY: Hanpumep,
POCT NPECTYNHOCTU UM CaMOYyBUIACTB Npu
COLMANbHbIX U3MEHEHUAX U SIKOHOMMUYECKUX
Heypaguuax; (2) nogpaskatenoHole NpaBuaa, KOTopble
OEeWCTBYIOT Yepes MexaHM3M MacCoBOro NogpaxKaHus,
KOrga o4 HauMHAOT KOMMPOBATb YyXKOoe NoBeaeHue
(HoCUTb oNpegeneHHyo oaexay, OTKas oT
onpeaeneHHON NULLM U T.M.), OCTaBaACb NpPU 3TOM
cB060AHbIMU B cBOEM Bblbope; (3) HaBA3bIBaeMble
npasuna, T.e. Te, KOTOPbIMWU MHAMBKUABI 06A3bIBAIOT-CA
APYTMMU UHAUBULAMM K HEKMM L,eACTBUAMM: 3TO
MOTYT 6bITb MPUKa3bl (e4UHUYHbIE AKTbI
NPUHYKAEHWUS) U HOPMbI (MAeanbHble
npeanucaHus, 4eNCcTByOWME HEOAHOKPATHO).
KoopanHauua noBeAeHUA MOXKET OCYLLECTBAATLCA
NPV NOMOLLM 3TUKM U Be3 TaKON NOMOLLN. ITUYecKas
KOOpAMHALMA NPOUCXOLMUT, KOrAa HaBA3bIBaHUE
npaBuA NOBeAEHUA OCYLLECTBAAETCA Yepes NPUHATUE,
ybexaeHne, NpusHaHWe co CTOPOHbI rpynnbl, Yyepes
OLLEeHKY KaK NpaBu/bHOe, CNpasesvBoe 1 T.M. 310
No3BOJIAET FOBOPUTL O NpaBuaax Kak 0b
0653aHHOCTAX, 06A3aTeNbCTBAX. HeaTnyeckan
KOOPAMHALMA CBA3AHA C MPOCTbIM MPUHYKAEHUEM U
He 3aBMCUT OT NPU3HaAHUA, OT OLEHOK — Ntoan
NOAYMHAOTCA NPaBMNAM TOJIbKO U3 CTPaxa», HO He
«M0 COBECTM». TaKKe KOOpANHALMA MOXKET b6bITb
LEHTPa/IN30BaHHOW W AeLLeHTPaIM30BaHHOMN.

B nepBom cny4yae B pamKax HEKoei rpynnbl ecTb
noArpynnbl Atogemn, KoTopbix TUMaLLeB Ha3blBaeT
«aKTUBHbBIMW LLEHTPaMM BNACTHbIX CTPYKTYP» U
KOTOpbIe OCYLLECTBAAIOT BAACTb MO OTHOLLEHMIO KO
BCEM OCTa/IbHbIM YNeHAM rpynnbl (OTHOLEHWUA LLEHTp-
nepudepusn). NogobHas BnacTb ABAAeTCA
«MMNEepPaTUBHOMN KoopanHauuein». B ciyyanx
OEeLeHTPaNM30BaHHbIX rPynn HaBA3biBaHMe 06pa3L,oB



noBeAeHMA OCYLLECTBAAETCA CNOHTAaHHO: 34eChb
KaXKAbIM YNeH rpynnbl NCUXONOTUYECKM BAUAET HA BCEX
OCTa/IbHbIX U CaM NOABEPraeTca UX BAUAHUIO. 34ecb
NPUHYXAEHWe JeICTBYeT He KaK BlaCTHas
[eATeIbHOCTb, A KaK COLMaibHO-3TUYECKOE AaB/EHME,
ybexaeHue. M3 aToro cnepyeT, 4To MOXKeT bbiTb 4
TMNa couManbHOM KoopanHaumu: (1) HeaTuueckas m
HeMmnepaTMBHaA — HO 3TO HEBO3MOXHO, NOCKOJIbKY
AeNCTBME NPaBUA HUUEM He rapaHTupyeTcs; (2)
3TUYeCKan U HeMMnepaTUBHaA — AENCTBUE NPaBu,
KaK B Mopasnu, obecneynmBaeTcsa TONbKO COLMANbHO-
3TUYeCKMM ybexaeHnem, HO HET OpPraHoB, KOTopble
6bl 06ecneunBanu NopaaoK; (3) He-aTYecKan u
UMMNepaTUBHAA — 34Cb NOAN NOAUYNHAIOTCA
npasBuaam TONbKO M3 CTPaxa HaKasaHMWA, HO 3TOT CTpax
HWKaK He CBf3aH C UX ybexKAeHUAMM: TaKoBbI
TOTaNUTapHble NopAAKK; (4) aTndecKkan u
MMNepaTMBHasn, rae AencTeme npasua obecneyeHo
KaK yberkaeHnem, Tak U OpraHNM30BaHHbIM
NPUHYXAEeHUeM. 3TO U ecTb NpaBo. TakMm 06pasom,
3TMKa U BNACTb aBTOHOMHbI MO OTHOLIEHUIO APYT K
APYry, OHX MOTYT [,eMCTBOBaTb Pa3sHOHaMNpPaBaeHO, HO
ec/in Ux gencrTene obvegmHAETCA, TO Mbl UMEEM AENO
C NPaBOBbLIM PErY/IMPOBAHMEM.

Antonov Mikhail
National Research University "Higher School of
Economics' branch in St. Petersburg, Russia

Ethical foundations of law from the standpoint of
sociological jurisprudence of Nicholas S. Timasheff

A follower of Leon Petrazycki, professor of the
Fordham university (USA) and a brilliant
representative of Russian emigration, Nicholas S.
Timasheff (1886-1970) is considered as one of the
founding father of legal sociology. At least, in the
English-speaking world. Timasheff considers law as a
means of 'ethical-imperative' coordination where two
main stimuli are at work: external (authoritative
coercion) and internal (moral or ethical conviction).
Timasheff supposes that law is a kind of social force
that establishes an equilibrium in the society, i.e.,
piece, stability and organization. Human beings are
guided by three types of rules: 1) natural, or those
involving a cause that is not connected with
someone's will, 2) imitative, or those that compel to
certain behavior through the mechanism of imitation,
and 3) imposed, or those that bind some persons
through the will of some other persons. Coordination
can take place with or without ethics. In the first case,
human convictions and beliefs are co-working to
impose certain behavioral standards, in the second
case there is only physical coercion with no
justification. Finally, he singles out 4 types of social
coordination (1) non-ethical and non-imperative,
which is only a theoretical construct, (2) ethical and
non-imperative when compulsion is reduced only to
persuasion and conviction, (3) non-ethical and

imperative when human beings are compelled only
through their fear of punishment, and (4) ethical and
imperative where coordination of behavior is secured
both by moral convictions and organized coercion.
This latter case is the case of law. Therefore, ethics
and power are autonomous to each other, they can
work in different directions, but if they are combined,
this combination results in creation of legal regulation.
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ApacnaHoBa CeBetnaHa CanaBaTtoBHa
AcnunpaHT, 2 Kypc
BOpOHEXKCKMIA rocyAapCTBEHHbIN YHUBEPCUTET

lMpobaema coyuansHoli npeemcmeeHHocmu u
namsamu 8 npoekme 8cemMupHo20 8ockpeweHus H.®.
®édoposa

B cTaTbe paccmaTpuBaeTca Npobiembl KybTypHOM
NPeemMCcTBEHHOCTU M COLMaNbHOM NaMATH B STUKO-
¢dunnocopcKolt KoHLEeNUMM pycckoro mbicamtensa H..
dénpoposa.

Araslanova Svetlana
Voronezh State University, Russia

The problem of social continuity and memory of the
project world resurrection's N.F. Fedorov

The article deals the problem of cultural continuity
and social memory in the ethical and philosophical
conception of the Russian thinker N.F. Fedorov.

*e0

ApneHTbeBa Mapuam PasunbesHa

K.n.H., oueHT

Kany»cKuii rocysapcTBeHHbIN YHUBEPCUTET UMEHU
K.2. Unonkosckoro

KoHgaukm uimepecos u smuyeckue oCHo8bI
MeOUYUHBI

CraTtba NOCBALLEHA PAaCCMOTPEHMIO POIU UAEO0I0TUN
(npHLUMNOB) Hay4YHOMI, AOKa3aTENbHON MeaUUNHbI B
NPOGUNAKTUKE U KOPPEKLMM KOHOAMKTA MHTEPECOB B
pasHbIX chepax MeanULMHCKOM U COLManbHOM
nomouwm. Beayweli chpepoii meanuMHCKOM 1 gpyrux
3[10/10rMYEeCKUX (MOMOratoLMX) NPAKTMK, C KOTOPOA
CBA3aH KOHGAMKT MHTEpPEecoB, ABAAETCA
npogeccroHanbHan 3TUKa, oOPMUPYIOLLANCA B
npouecce obyyeHUs 1 TpaHcHOPMUPYIOLLAACA B
npouecce peasbHOM NPaKTMKK NOMOLLM. Uaen
BeayLel poau NPUHUMNOB AOKa3aTeNbHOM
MeAMUUMHbI B NPOGUNAKTUKE U paspeLleHnn
KOH}AMKTA MHTEPECOB B 340/10rMM NOMOraeT
paspeLwunTb psag BONPOCOB NOATOTOBKM U
nepenoAroToBKM CNELMANNCTOB, NPOPUNAKTUKY U



KOppeKumm NpodeccMoHabHOro BbiIropaHna 1
aedopmauni.

Arpentieva Mariam
Kaluga State University of K.E. Tsiolkovsky, Russia

The conflicts of interest and ethical based medicine

The article is discuss a modern idea of the importance
of principles of evidence-based medicine in the
prevention and correction, management of conflicts of
interest in various branches of medical and social
practices. Main areas of medicine and other edological
practices | are marked out where conflicts of interest
play a significant role in the rational organization of
health and health caring: research, medical and social
education, the development of national clinical and
social guidelines, edological practice in whole.
Different definitions of « conflicts of interest », its
objects and subjects in edology and edological
practices are examined. It is shown that the main
condition for the occurrence of conflicts of interest in
any field of human relations is the imperfection of
legislation and breach of professional ethics. Ethics is
the most important factor in the conflicts of interest
management. The idea of the leading role of the
evidence-based medicine principles in the control and
conflicts of interest management in edology is based
on the fact that these principles constitute a sound
basis of modern edological practice, and, therefore,
they define the rules that best of all identify the main
and competing interests in each typically conflicts of
interest . Based on these assumptions, it follows that
the policy of efficient conflicts of interest management
in medicine and edology as whole is only possible
through broad dissemination of knowledge of clinical
and social epidemiology and the evidence-based
medicine principles at all levels of the edological
community. Keywords: conflicts of interest, clinical
research, medical education, social education, clinical
guidelines, edology, edological practice, evidence-
based medicine.
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BaiipoH AneKcaHap AnekcaHaposuy
Maructp, 2 Kypc
CaHKT-MeTepbyprcknin rocyfapCTBEHHbIV YHUBEPCUTET

Odex0a Kak cnocob maHugecmayuu 3mu4ecKkozo 8
cospemMeHHOM mupe

LoKknag noceswWwEH Teme maHndecTaumm e
coBpemeHHOM 06LLecTBe MOPasbHbIX NAEaN0s.,
NPUHLMNOB, LLEHHOCTEN TMYHOCTU NOCPEACTBOM
oAeXAbl N MHbIX NPeAMETOB, KNMPUNaraemMbIx» K Teny.
AKTyanbHOCTb Npo6ieMbl BUAUTCA B cneaytowem. Bo-
nepebiX, 04EX 43, BHEWHMWI BUA YeN0BEKA — 3TO, C

O/ HOM CTOPOHbI, BCErAa HeKoe «obpalueHme» K
OKpY!KaloLLMM, BCeraa 3Hak 4ero-1m6o, 1 B aTom
CMbIC/Ie HECET B cebe «OTTEHOK» MOpasibHO
OO/IKHOTO. MpyY 3TOM 04€K 43 MOKET BblparkaTb He
TO/IbKO KOHCTaHTbl MOPa/IbHOTO CO3HAHWA YeloBeKa,
HO M ero HPaBCTBEHHbIN XapaKTep, KOTOPbIA MOXKET
6bITb YCTOMYMBBLIM UM BECNOPAZOYHBIM,
CaMOCTOATENIbHbIM WY 3aBUCUMbIM, B KOHEYHOM
CYETE, NONOMKMTE/IbHLIM UAN OTPULLATENbHBIM — BEAb
elle Meresib NUcasn, YTO KKaKOB Ye/I0BEK BHYTPEHHE,
TaKoB OH ¥ BHellHe». C Apyroi CTOPOHbI, MOpasb, Kak
abcontoTHaA HOpPMaTUBHAA CUCTEMA, PETYIMPYIOLLAN
noBegeHWe YeN0BEKa, PAacNPOCTPaHAET CBOE BAUAHME
Ha Bce 6e3 UCKYeHNA chepbl ero KU3HU U
AeATeNbHOCTU, CNef0BaTeNIbHO, B TOM YMC/Ie M Ha
oaexay. Bo-BTopbix, Nprmepbl KOHGNUKTOB,
NPOUCXO4ALLMNX HbiHE B 06LLEeCTBE MeXAY /I04bMMU,
noAanepKMBaOWMMM naeanbl U LEHHOCTU
PEeANrMO3HO-HPABCTBEHHOIO NOPAAKa, U
NPMBEPKEHLAMW CEKYNAPU30BAHHOWM
«TYMaHUCTUYECKON» MAe0N0oruK, BCheacteune
HEecoBMaAeHUA MOPaNbHOW NO3ULUM UMEHHO Ha
NnoyYBe Pas/nunsa B O4eXKAe, NOATBEPKAAIOT, YTO
MOXKET CYyLLLeCTBOBATb TECHAA CBA3b MEXKAY
HPaBCTBEHHbIMU YHEXKAEHUAMM YeI0BEKA U ero
BHELWHUM 0banKom. MNpounsoleawas B Te4eHne
NPOLL/IOTO CTONETUA U B €BPONENCKUX CTPaHaXx, U B
Poccun «cerynapumsauma mogpl» NpuBena, B Ymcie
npoyero, K TOMy, 4TO NocaeaoBaTenn
OPTOA0KCANbHOM PENTMO3HOCTU, COXPAHMBLUNE
NPMBEPKEHHOCTb TPAANLMOHHbIM HOpMam 06
o4eXA4e, CTaNN COCTaBNATb PE3KMIN KOHTPACT C
TEHAEHUMAMM K 3pOTU3aLLMM 1 OBHAXKEHMIO,
HabnogaembiMu B 06LLECTBE, YTO, C OAHOWN CTOPOHDI,
CO34a€T ANA «CTPOrMX» BEPYIOLLMX ONACHOCTb
YHUMKEHUA U HAaCMELLKM OT BPaXKaebHO HAaCTPOEHHbIX
NL, C APYroi CTOPOHbI, AeNaeT BO3MOMXKHOMN
MaHudecTaumnio NocpeaCcTBOM O4HOIO ULLb BHELHEro
06/11MKa CNOXKMBLUMXCA B PENUTUN KTPAANLNOHHBIX
LeHHOCTen», Ha MepBOM MecTe cpeaun KOTOPbIX CTOUT
uenomygpue 1 TeCHO CBA3aHHbIe C HUM lo60Bb, bpak,
cembs, Cynpy»Keckas BepHOCTb. B AoKknage
npeanonaraeTcs PacCMOTPETb 2 OCHOBHbIE
MOpPasbHble LEHHOCTH, MOTyLLMe BbITb BbipaXKeHHbIMM
nocpeacTBOM OfEXKAbl, BHELWHEro 0b6nKa:
CKPOMHOCTb U LLeIoMyApeHHOCTb. CKPOMHOCTb B



OaHHOM C/lydae MOXKET BbIpaxKaTbCA Yepes HoLleHue
NPOCTbIX, HE3ATENNNBBIX OAEKM, OAEXKA U3 AellEBON
TKaHW U T.M. — BCMOMHUM, 4TO, No MoaHHy [lamacKuHy,
HEOMNpPATHOCTb B O4eXAe (B CMbIC/IE OTCYTCTBUA
ypeamepHoU 3a60Tbl 06 ONPATHOCTU) BXOAUT B YNCNIO
XPUCTUAHCKNX fobpoaeTteneii. Lenomyapue
BblpParKaeTca NOCPeACTBOM HOLWEHUA OAeKA, He
MOTYLUMX BbI3BaTb CO6M1a3Ha, CBA3AHHOIO C NON0BOM
YyBCTBEHHOCTbIO. HOpMbI O LLenoMyapeHHON oaexKae
NPUCYTCTBYIOT B BUBNEMCKUX U KOPAHUYECKMX TEKCTAX,
a TaKKe B «CBALLEHHOM NMpeAaHnn» XpUCTUAHCTBA U
ncnama. HapacraHve HanpAXKEHHOCTU B obLyecTse No
nosogy obpaleHuna npeaceaaTens CMHOL4ANbHOTO
otgena PIL, MMM no ceA3am ¢ 06LW,ecTBEHHOCTbIO
netom 2011 r., B KOTOpOM 6bI/IN 3aTPOHYTbI BOMPOCHI
HPABCTBEHHOCTW B OAEXKAE, M NOCAEAYHOLLEro 3anpeTa
Ha HoWeHMe XMAKaboB LWKOAbHULAMMU-
MyCYy/ibMaHKamMu B page cybbekTos PO,
CBUAETeNbCTBYET O TOM, YTO OAeXKAa ANA
nocneposatenei TPagMLUOHHON PENUTMO3HOCTU
HblHE AeNCTBUTE/IbHO OKa3blBAETCA CPeACTBOM
BblpaXKEHWUA 3HAYMMbIX O1A HUX LLEHHOCTeN npes,
JIMLLOM CBETCKOrO MMpa, OTKA3 OT KOTOPOFro O3Havan
6bl B TO YK€ BPeMSA OTKa3 M OT CaMMX 3TUX LLEHHOCTEMN.
CBUAETEeNbCTBYET OHO M O TOM, YTO penpeccuBHbIe
Mepbl, KOTOPbIMW B HAcTOALLEE BPEMA MbITaeTcA
pewunTb Npobaemy anenanpyiouee K CBoekn
«CBETCKOCTM» FOCYAapCTBO, paspybums «ropames ysen»
MOpPa/ibHbIX MPOTUBOPEUNI MEXKAY CTOPOHAMM
KOHONMKTa aAMUHUCTPATUBHBIM aKTOM, B
OENCTBUTENbHOCTM He peLuatoT e€, a IMLb BeAYT K eé
ycyrybnenutio. B noknase aenaetca nonbiTka HanTK
MHOM NyTb K YNA*KMBAHUIO MPOTUBOPEYUIA MEKAY
«BPAXAYIOLWMMU» CTOPOHAMMU, KOTOPLIN Bbla Gbl
OCHOBaH He Ha $M3MYeCcKOM NoAABAEHUN OLHON U3
HUX OPYrOM, @ Ha SOCTUKEHUM COMTAacCUA MEXAY HUMM
ncxoan U3 obLmMX HPaBCTBEHHbIX LEHHOCTEN.

Bairon Alexander
St. Petersburg State University, Russia

Clothes as a way of demonstration ethical in the
modern world

The report is devoted to a demonstration subject in
modern society of moral ideals, the principles, values
of the personality by means of clothes and other
subjects "attached" to a body. Relevance of a problem
seems in the following. First, clothes, appearance of
the person are, on the one hand, always certain
"address" to people around, always the sign
something, and in this sense bears in itself "shade" of
the morally due. Thus the clothes can express not only
constants of moral consciousness of the person, but
also his moral character which can be steady or
chaotic, independent or dependent, eventually,
positive or negative — after all still Hegel wrote that
"what person internally, such is it and externally". On
the other hand, the morals as the absolute standard

system regulating behavior of the person spreads the
influence on all without exception of the sphere of his
life and activity, therefore, including on clothes.
Secondly, examples of the conflicts happening
nowadays in society between the people supporting
ideals and values of a religious and moral order and
adherents of secular "humanistic" ideology owing to
discrepancy of a moral position because of distinction
in clothes, confirm that there can be a close
connection between moral belief of the person and his
appearance. Occurred within last century and in the
European countries, and "the fashion secularization"
brought in Russia, among other, danger of humiliation
and a sneer from hostile persons, on the other hand,
does that the followers of orthodox religiousness who
kept commitment to traditional norms on clothes
began to make sharp contrast with the tendencies to
an erotization and an exposure observed in society
that, on the one hand, creates for "strict" believers
possible demonstration by means of only one
appearance of the "traditional values" which
developed in religion, among which the chastity and
closely related love, marriage, a family, marital fidelity
is on the first place. In the report it is supposed to
consider 2 main moral values able to be expressed by
means of clothes, appearance: modesty and chastity.
The modesty in this case can be expressed through
carrying common, simple clothes, clothes from cheap
fabric, etc. — we will remember that, according to John
of Damascus, slovenliness in clothes (that is absence
of excessive care of neatness) is among Christian
virtues. The chastity is expressed by means of carrying
the clothes that aren't able to cause the temptation
connected with sexual sensuality. Norms on chaste
clothes are present at Bible and Koranic texts, and also
at "the sacred legend" of Christianity and Islam.
Increase of intensity in society concerning the address
of the chairman of Synod department of ROC of MT of
public relations in summer of 2011 in which the moral
questions in clothes were raised, and of the
subsequent ban on wearing hijabs by Muslim
schoolgirls in a number of territorial subjects of the
Russian Federation, testifies that the clothes for
followers of traditional religiousness nowadays really
appear means of expression of values, significant for
them, before the person of the secular world refusal
from which would mean at the same time refusal and
of these values. It testifies and that repressive
measures with which the state appealing to "good
breeding" tries to solve a problem now, having cut
"Gordian knot" of moral contradictions between the
parties of the conflict by the administrative act,
actually don't solve it, and only conduct to its
aggravation. In the report attempt to find other way to
settling of contradictions between the "conflicting"
parties which would be based not on physical
suppression of one of them another, and on
achievement of consent between them proceeding
from the general moral values becomes.
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Philosophy and Bioethics

There are five models of the relationships between
philosophy and bioethics: the traditional, the anti-
philosophical, the process, the eclectic-syncretic, the
ecumenical models. In the first model, bioethics is
simply small branch of philosophy. It means the
application of philosophical methods and content in
medicine and biology. Anti-philosophical model
became popular as result from the convergence of the
criticism from outside philosophy. The process model
argue the importance of a process for collaborative
deliberation. Moral issues are to be resolved among
the participants in moral decisions. The eclectic-
syncretic model means the importance of diversity
and plurality in worldviews and beliefs. The syncretic
model tries to resolve the differences among systems
by mixing them into a new one. The general problem
with eclectic-syncretic model is that it robs each
discipline of its specific difference. Depending on what
elements of diverse systems are put together, this
model can easily end up in a "new" ethics that is no
ethics at all. Both syncretists and eclectics suffer from
the arbitrariness of their selections and the
incoherence of a moral system built on a patchwork of
pieces selected without a clear organizing principle of
some kind. If there is resort to such a principle, then
eclecticism and syncretism fall back into one of the
other models.
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baprawesuy TaTbAHa IOpbeBHa
AccucTeHT
CaHKT-MeTepbyprcknii rocyfapCTBEHHbIV YHUBEPCUTET

lMoHamuliHoe nose obujecmeeHHoU Mmopasnu 8 pycckoli
¢unocoguu npasa KoHua XIX — Hayana XX es.

Pycckasa mbicib pyberka BeKoB Hblla OpUeHTUpOBaHa
Ha BblABNEHME MOpPa/bHbIX NPo6iem 0bLWEeCcTBEHHOM
YKU3HW. B pycne eBponemncKknx coLmanbHbix Uae
oTeyecTBEHHbIE MbIC/IUTENIN 06PaTUNUCE K chepe
06LLecTBeHHOW HPaBCTBEHHOCTH, BbILN K Npobneme
COOTHOLWEHMA MHAMBUAYANbHOIO U OBLLECTBEHHOrO B
MOpanu, CTaBLUEN CTO/Ib aKTya/IbHOM B COLMAIbHO-
aTnYeckoi mbican XX Beka. Ocobbiii HTEpec B
KOHTEKCTe aHanu3a obL,ecTBeHHON HPaBCTBEHHOCTH
npeacTaBAsaOT UAEN PYCCKOM WKoAbl dunocopum

npasa. B ycnosuax coumancHoM AMHAMUKK U
LLeHHOCTHbIX TPaHCHOPMALLUIA, MPOUCXOAALLMX B
poccuitickom obuiecTse Ha pybexke Bekos, puaocodsl
CTPEMMUANCH HAWTN OCHOBAHMA CTaBUNbHOCTM B
HPaBCTBEHHOM COAEPXKAaHMMU «4eI0BEYECKMX COHO30BY,
KoTopble, No MHeHuto M.U. HoeBropoauesa, fOMKHbI
6bITb «HE OrpaHUYEeHNEM NINYHOCTH, 3 ee
paclwmpeHMem 1 BocnoaHeHnem». MHamsuayanoHoe
MOpasibHOE CO3HaHWe aHaIM3NMPOBANOCH
MbICIUTENSAMM B MOHATUAX 3TUKM fobpoaeTenel,
obLecTBeHHOE PacCMaTpPMBANOCh MMM B KOHTEKCTE
TUNONIOTUM «4e/I0BEYECKMX COHO30BY, NPEea0KEHHON
B.H. YnuepumHbim (cemencTBo, rpaxgaHcKoe
obLecTso, LLepKOBb U FOCYAaPCTBO, KOTOPOE
npeacrasnneT coboi Bbicee abcoNtoTHOE coueTaHne
NPOTUBOMOIOXHbIX HaYaN 0BLLEKUTUS, TMYHOTO U
obuiecTBeHHOro). NogobHan NnoctaHOBKa NpPobaembl
ABNAETCA aKTYaNIbHOM AN1A NOCTPOEHUA COBPEMEHHOTO
COLUMaNnbHO-NONTUYECKOTO ANCKYPCA, 3a4at0LLLero
HPaBCTBEHHblE BEKTOPbI Pa3BuUTUA obLecTsa.

Bartashevich Tatiana
St. Petersburg State University, Russia

Conceptual field of public morals in Russian philosophy
of law late XIX - early XX century

Russian thought on a boundary of the centuries was
aimed at identifying the moral problems of social life.
In line with European ideas of social thinkers turned to
the domestic sphere of public morality, came to the
problem of the relation of individual and public
morality, which has become so relevant in the social
and ethical thought of the XX century. Of particular
interest in the context of the analysis of public
morality are the idea of the Russian school of
philosophy of law. In terms of social dynamics and
transformations of values taking place in Russian
society at the turn of the centuries, philosophers have
sought to find a foundation of stability in the moral
content of "human association", which, according to
P.l. Novgorodtsev should be "no restriction of the
individual, and its expansion and the completion."
Individual moral consciousness thinkers analyzed in
terms of virtue ethics, public considered them in the
context of the typology of "human association"
proposed by B.N. Chicherin (family, civil society,
church and state, which is the ultimate combination of
absolute opposites social behavior, personal and
social). Such formulation of the problem is urgent to
build a modern socio-political discourse that defines
vectors moral development of society.
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CoyuanbHasa noaumuka cospemeHHol Poccuu:
MopasbHble cmpameauu

AKTYaNIbHOCTb NOCTaBAEHHOW NPOBEeMbl 3aKN0YaeTCs
B C/lefyloLLeM: B COBPEMEHHOM SUHAMUYHOM
obLecTse BO3HMKAET MHOXKECTBO HOBbIX Npobaem n
KOHO)AIMKTOB, OT/IMYAIOLLMXCA NPUYMHAMMN NOABAEHUA
1 cnocobamu pelueHus. NogobHble npobaembl
HEBO3MOHO PELUMTb C MOMOLLIO MPMUBbIYHbIX
CpeacTs, OHU TPEBYIOT 3TUYECKOro aHaNN3a U HOBbIX
MHCTPYMeHTOB. HoBble rnobanbHble Nnpobaembl
BbI3Ba/IN NOABNEHWE N BOCTPe6OBAaHHOCTb HOBOTO
BMAA STUKM - NPUKNALHON STUKK, 3a4a4aMMN KOTOPO
ABAAETCA aHaNU3 CUTYaL MU, MOUCK KOHKPETHbIX
peLweHnin 1 GopMUpPOBaAHUE CUCTEMbI STUYECKOMN
3KCNepTU3bl U KOHTPOAA. MHCTPYMEHTbI NPUKAaAHOM
3TUKN U UHCTUTYLMANN3ALMA MOPAN TECHO CBA3AHbI B
CBOEW LieNIn - 3aKpeneHnm 1 BONOLWEHUN B
peasibHOM CoLUMaNbHOM NPaKTUKe MOPaAbHbIX
LeHHocTeln 1 Hopm. CoumanbHan 3TUKa, Kak BUA,
NPWKAAGHON 3TUKK, 3aHUMaeTcA Npobiemamu,
KOTOpble CBA3aHbI C 0OLW,ECTBOM, U UMEET MHOXKECTBO
31€MEHTOB U MEXaHM3MOB B BMAE 06LLECTBEHHbIX U
KOMMEPYECKMX NPOrpPamm, COLManbHbIX MPOEKTOB U
MeponpuATUIA, FOCYAaPCTBEHHbIX N1AHOB M NAaThopm,
CNOCOBHbIX MOBAUATL HA PELLEHME MHOMECTBa
npob6aem B obwectse. OAHUM M3 CaMblX BaXKHbIX
BOMNPOCOB 3TMYECKOWN HAayKK ABNAeTcA dopmmpoBaHme
MOPaNIbHOrO CO3HAHMA U MOUCK NyTeN ero KOHTPOIA U
MOAENNPOBAHMA C MOMOLLBIO COLMANbHBIX UHCTUTYTOB
W UHCTPYMEHTOB.

Batalygina Yulia
St. Petersburg State University, Russia

The social policy of modern Russia: moral strategy

The urgency of this problem is: in today's dynamic
society raises many new problems and conflicts,
differing reasons and solutions. Such problems cannot
be solved by conventional means; they require ethical
analysis and new tools. New global challenges have
caused the appearance and demand of a new kind of
ethics - applied ethics whose task is to analyze the
situation, to search for specific solutions and
formation of a system of ethical review and
monitoring. Tools of applied ethics and
institutionalization of morality are closely related to its
objective - securing and implementing in real social
practice of moral values and norms. Social ethics as a
form of applied ethics deals with the problems that
are associated with society and has a lot of elements
and mechanisms in the form of public and commercial
programs, social projects and activities of state plans
and platforms that could affect the decision of many

problems in society. One of the most important issues
of ethical science is the formation of moral
consciousness and the search for ways to control and
simulate with the help of social institutions and
instruments.
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B3aumHoe npu3HaHue Kak cybcmumym
crnpasednusocmu: moyka 3peHus t0. Xabepmaca

Teopwus B3anmHoro npusHaHua 0. Xabepmaca moxxet
6bITb CBEAEHA K Ceaytowmm Tesuncam: (1)
obecueHuBaHne meTadU3nKKM paspyLlaeT NPMBbIYHbIE
pedepeHuMM MOPanbHbIX CyXKAeHUM K 6nary un
connaapHoctn. COOTBETCTBEHHO, BO3HUKaET
anuctemonoruyeckasn npobnema o6ocHoBaHMA
CYKAEHUM O LLOMKHOM U HEAOIKHOM; (2) ecnm UMeTb
B BMAY CUTyaLMIo BCceobLuero Kpusuca
Cy6beKTUBHOCTU, TO KOHLUENT CNPaBeA/IMBOCTU MOXKET
6bITb MCNO/IB30BAH B NPAMO NPOTUBOMOIOMHbIX LLeNAX
— 1 Ana 060CHOBAHMA NONE3HOCTU COLMANbHOM
WHTErpauun, u 4na CMeLeHna akueHTa Ha
WHTErpaumio CMcTemHyto; (3) pedaekcupytomnii
CyObEKT, NOHUMAA, YTO CUCTEMHAs MHTErpaLmn
npeAcTaBaneT AN HEro CyLLECTBEHHYIO ONACHOCTb,
NMOCKO/IbKY Pa3MbIBAET WU UCKAIOYAET ero
MAEHTUYHOCTDb, ULWET CNocob camoCcToATEIbHOTO
NOHWMaHMA MOPaaM U ONPaBAAHUA COBCTBEHHOTO
noseaeHus; (4) Ho cama ¢opma 3TOro Nomcka
ABNAETCA KOMMYHUKATUBHOM, NO3TOMY CYyOBEKT,
4TO6bI TO/ILKO YA,0CTOBEPUTLCA B TETMTUMHOCTH
npasuna (a Tem 6osee, yupeauTb ero), BbiHYKAEH
BCTYNaTb B 0CO6bIM 06pa3om opraHM3oBaHHOE
MEK/IMYHOCTHOE B3aumogencteune; (5) B Tom cniyyae,
€C/IM B X0, 3TOr0 B3aMMOAENCTBMUA NMYHAA NO3NLUA
cybbeKTa cOBMaAeT, C O4HOMN CTOPOHbI, C HAUAYULLMM
obpasom 060CHOBAHHOWM, a C ApYroi — ¢
obLenpusHaHHoM (bnharoaaps nenmbepaTuBHOM
npoweaype), MOXKHO roBOPUTb O HAaJIMYMU B3aMMHOIO
Nnpu3HaHKA Kak cnocoba obecneynTsb coLManbHYyO
MHTErpaumio U COXpaHUTb B HEMPUKOCHOBEHHOCTH
YMCTbIN NPAKTUYECKMIA pa3yM B YCOBUSAX, KOraa emy
60nblue HEKYAA TPaHCUEHANPOBATb. Taknm obpasom,
NPOEKT NocTMeTadpM3nUYECKO COLMAbHON TeEOpUN
nsberaet Nt06bIX HOPMATUBHbBIX 0606LLEHNI, XOTA
onupaeTca Ha Tpu 6a3oBbix ngeanmsaumm: (1)
KOMMYHWKATMBHOE coobLuecTBo, (2)
KOMMYHUKATUBHAA KOMMETEHTHOCTb, (3)
KOMMYHUKATUBHAA 3ddeKkTMBHOCTb. Hannume stux
YCNOBUIA HEe NMPOCTO CO34aeT NPeanocbIKA ANs
CnpaBeaIMBOro Npasa M NOANTUKM, HO U €CTb CaMo Mo
cebe 1 cnpaseaIMBOE NPABO, U MOANTUKA.
Pe3tomuMpys, MOXKHO CKa3aTb TaK: NpeacTaBieHne o
CnpaBeaIMBOCTU Kak npeameTe Bceobuiero



KOHCEHCyCca NoAYEPKMBAET, UTO B 06LLLECTBE NO3AHEr0
MoZAepHa coaepKaHne NepMaHEeHTHO YHUYTOXKAeTCA
dopmoli. Teopms B CBA3U C STUM CTAaHOBUTCA He
NPUGANKEHHON KapTUHOWN PeasibHOCTH, @ aAIFOPUTMOM
ONA AEeNCTBUA, pe3ybTaT KOTOPOro HUKOMM 0bpasom
He MoXeT bbITb NpegonpeaeneH. MMeHHO B 3TOM
3apaHee HeonpeaeneHHOoM 1 B NpuHLMNe
Heonpeaensemomn AnNcTpmnbyunm counanbHbix aar
KpUTMYECKasn Teopma BUAMT BbICLLYHO CMPaBeLIMBOCTb
KOMMYHUKaLWW.

Belyaev Max
Voronezh State University, Russia

Mutual recognition as a substitute for justice:
Habermas's view

The Habermas's theory of mutual recognition can be
reduced to the following theses: (1) A devalvation of
metaphysics destroys the usual reference of moral
judgments to the good and solidarity. Accordingly, an
epistemological problem emerges how we can justify
our assertions about due and undue. (2) In the crisis of
subjectivity, the concept of justice can be used for
opposite purposes — for justification the necessity of
both social and system integration. (3) The reflecting
subject, realizing that system integration means a
significant danger for him because it eliminates his
identity, looks for an independent way of
understanding morality and justifying his own actions.
(4) The form of this search itself is communicative, so
the subject, even just to verify the legitimacy of the
rules (and even more so, to establish it), has to be
involved to a specially organized interpersonal
reciprocity. (5) If during this interaction a personal
position of the subject coincide, on the one hand, with
a well founded, and on the other - with recognized
(due deliberative process) one, it is possible to speak
of a mutual recognition. This is a way to ensure social
integration and maintain the integrity of pure practical
reason. Thus, the postmetaphysical social theory
avoids any normative generalizations, but bases on
three main idealizations: (1) Communicative group, (2)
Communicative competence, (3) Communication
effectiveness. The existence of these conditions is not
just a prerequisite for equitable law and policy, but is
itself law and policy. Summarizing, we can say that the
idea of justice as a subject of universal consensus
highlights that in contemporary society the content is
permanently been destroyed through the form.
Consequently, the theory becomes not an
approximate picture of reality, but the algorithm for
the action, which result cannot be predetermined in
no way. In this uncertain and basically undetectable
distribution of social benefits critical theory sees the
supreme justice of communication.
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BbnoxuH MNasen Amutpuesuy
KoHcTuTyumoHHbIn Cya Poccuiickon depepaumm

Cnpasednusocme, aHano2us u cyoelickoe
ycmompeHue

ITnyecKan KaTeropusa cnpaBea/IMBOCTU He ABAAETCA
YyKAO0M topUCnpyaeHUnn. B MpakTUKe Cy[0B WNPOKO
pacnpocTpaHeHbl TaKMe NOHATUA KaK
«COPa3sMepHOCTbY» MK «NPOMOPLMOHANbHOCTLY. Naes
COpPa3MepHOCTM, KOTOPYIO OPUCT M NucaTtenb b.
LUNMHK Ha3BaH «abCcoNOTHLIM TOPXKECTBOM NpaBay,
ABNAETCA CBOe0bpPasHbIM IOPUANYECKUM CYyBCTPaTOM
naen cnpasesIMBoOCTU, UMEIOLLLE STUYECKYIO,
penurnosHyto npupoay. O4HaKo NnpUMeHeHue
noao6HOM KaTeropnn B OTCYTCTBUE ONpeaeneHHom
niormyeckon moaenun morno 6bl BbI3BaTh YNPeEK B
npousBone B agpec cyaa. Takaa Normyeckan moaenb
MMEHYETCA «TeCTOM Ha NPOMNOPLMOHANBbHOCTbY U
npv3BaHa onpeaenunTb, ABNAETCA I OFPaHNYeHMe
3aKoHOZaTeniem npaBa 04HOro ML B NOAb3Y A4PYroro
nmua, obwecTsa B LLeSIOM, NPaBOMEPHbIM (T.e.
cnpasegvebim). O6LWEeNnpU3HAHHO, YTO TaKoe
orpaHuYeHune A0JIKHO BbITb @) 060CHOBaHHbIM (T.e.
BbI3BaHHbIM HacyLHOM noTpebHocCTbI0), 6)
NPUroAHbIM W aAEKBaTHbIM (T.€. CTPOro
Heobxo4MMbIM A5 AOCTUMKEHMA LLeIN) 1, HaKoHeL, B)
CopasmepHbIM, CMpaBeaNMBbIM (T.e. 4OCTUTAOLWNM
pa3ymHbIN 6anaHC Mexay CTeneHbio yLWeMIeHu A
npasa 04HOroO NLA U BbIrOA0M OT 3TOrO APYroro nua,
obLectsa B uenom). [laHHan orMyeckan mogesnb
Kpome GopManm3aLLmm sTUYECKOro Noaxoaa B npase
npu3BaHa, Kak NpeacTaBAAeTcA, MOMOYb YCTaHOBUTb
PasNIMYHOCTb UM @aHAZIOTUYHOCTb ABYX NPaBOBbLIX
cuTyaumit; . SlelibHUL, NrUcan, YTo aHaNornYHble
00BEKTbI — 3TO TaKMe 0OBEKTBI, KPA3NUUUA MEXKAY
KOTOPbIMU McYe3atoLle Masbi». Mpeanonomnm, 4to
cylLecTByeT HOpMaTMBHOE NPaBUIO, KOTopoe
npeAnucbiBaeT NOACYAMMOrO BO BPEMA NpoLecca B
3a/e cya CoLepKaTb B META/I/INYECKON KeTKe.
[aHHyto mepy o06:KanyeT 06BUHAEMbIN B COBEPLLIEHUM
pPAAAa HAaCUNbCTBEHHbIX MPECTYNNEHNA, CBA3AHHbIX C
NPYYNHEHMEM TAXKKOTO Bpeaa 340poBblo. Cya MoXKeT
NPWATK K BbIBOAY O TOM, YTO JaHHAA Mepa — C y4eTOM
06CTOATENLCTB AN — HE ABNAETCA HECOPa3MEePHbIM
orpaHuMYyeHnem npas Takoro Anua. OgHako ganee ¢
TaKol e Kkanoboi obpalllaeTcs 4OCTAaTOYHO
pecneKkTabeibHbI 6U3HECMeH, 06BMHAEMbIN B
COBEPLUEHUMN KPYMHbIX XULLLEHWN, CBA3AHHbIX C
HedTbo. YUMUTbIBAA XapaKTep BMEHAEMOro AeAHNA U
06/1MK 3TOro NOACYAMMOrO B I/1a3axX O6LLECTBEHHOCTH,
CyA HasblBaeT TaKylo mepy HecnpaBeanBoi.
ABNAIOTCA NN PA3NMYMA MEXAY ABYMA STUMMU
CUTYaUMAMM «MUCYe3atoLLLee MasbiMU» UK, HAaNPOTUB,
CyLLEeCTBEHHbIMWU? 3TOT HENPOCTOM BOMNPOC
OKa3blBaeTcs elle 6onee CNOXKHbIM, eCIN Mbl
npeAcTaBMM, YTO Ha CKaMbe NOACYAMMbIX HAaXOANUTCA
a) HecoBepLlUeHHONETHUI nam 6) nHsanna-
KOMIACOYHMK, B) le/10 pacCMaTPMUBaETCA He



npodeccMoHaNbHbIM CyAbeW, a CYAOM NPUCANKHDIX, T)
JIMLLO OCyXKAanocb paHee 3a nober, a) obuweHune ¢
aiBOKATOM MOACYAMMOrO OKa3blBaeTCA CU/IbHO
3aTPYAHEHHbIM - U MHOYECTBO UHbIX }KU3HEHHbIX
CUTyaUMii, KOTOPbIe 3aKoHOAAaTe b He B COCTOAHUM
npeaycMoTpeTb B 04HOM 3aKOHOAATeIbHON Hopme. B
pesynbTaTe 3TUX PacCyXXAeHui 0 CnpaBeaMBOCTU U
06 aHaNOrMUYHOCTU Mbl MPAKTUYECKU HEU3OEKHO
noaxoAuMm K cnegytowen npobneme: cygenckoro
YCMOTPEHUSA (< ANCKPELMMNY), YHEMY NOCBALLEHA
M3BECTHAA KHWUra U3pannbeKkoro cyapm A. bapaka.
OnpepeneHue Toro, YTo ABAAETCA CNPaBeaNBbIM UK
HecnpaBegMBbIM, aHAZIOTMYHbIM WU He
aHaNOrMYHbIM, B KOHEYHOM CYETE, HAaXOAUTCA B PyKax
CyAa, KOTOpbI B 3TOM KayecTse AeincrayeT
NPaKTUYECKM KaK BTOPOM 3aKoHOAATEND,
bopmupytoLmiA NPaBOBYO NOAIUTUKY, OCHOBbLIBAACH Ha
CBOMX MHTYUTUBHbIX OLLYLLLEHUAX, MHTENNEKTYaNbHbIX
npotieccax, MopanbHbIX yoexxaeHuax. U BHOBb, oA
TOro 4tobbl M36€XKaTb NOA03PEHMUA B NPOU3BONE UN
NPWUCTPACTHOCTY, CYA, BbIHY}KAEH B CBOUX PELLUEHUAX
NOACHATb, YTO B ABYX KTMOXOXMUX» Ae/1aX OH NpuxoauT
K MPOTUBOMO/OMXKHbBIM BbIBOZAM, MOTOMY YTO pPasivuma
MeXAY 3TUMU AeNaMMU CKOPEE «CYLLLEeCTBEHHbI»
HeXenn «ucyesatollee masbi». Mpobaema cocTout B
TOM, 4TO PopMasibHasA JI0rMKa BpAL, M NO3BONSET
OTBETUTL Ha BOMPOC, NOYEMY CYZ NPU3HAET Mepy B
Buae wrpada B 90 Tbicay pybsieit He aHaNOrMYHOM
mepe B Buae wrpacda B 100 Tbicay pybnei n notomy
BMNOJIHE cnpaBeannBoi. M3 aToro cneayer, 4to
BONPEKM PacnpocTpaHeHHOMY MHeHMIo, cyaebHoe
peLueHne BOBCE He BCerga MOXeT 6biTb NpeAcTaBNeHO
B BM/E KaTeropmMyeckoro CMAN0rnM3ma, rae
BbILLECTOALAA HOPMa Npasa — 60/bWwan NOCbINKa,
HUKECTOoALLAA — Manasn, a Cy»KaeHue cyaa (o
KOHCTUTYLLMOHHOCTU, CNPaBeaIMBOCTU OrpaHUYeHns)
— BbIBOA,

Blokhin Pavel
The Constitutional Court of the Russian Federation,
Russia

Justice, analogy and judicial discretion

Ethical category of «justice» («fairness») is not alien to
jurisprudence. In practice courts frequently use terms
like "proportionality" or "commensurability". The idea
of proportionality, which was characterized by lawyer
and writer B. Schlink as "the absolute triumph of law",
is a kind of legal substratum of the idea of fairness,
which has an ethical or religious nature. However, the
use of such a category by a judge in the absence of a
specific logical model could cause accusation in
arbitrariness. This logical model is called the
"proportionality test", which is intended to determine
whether the legislative restriction of rights of one
person in the benefit of another person or society as a
whole, is legitimate (i.e. fair). It is widely accepted that
such a limitation should be a) reasonable (i.e., caused
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by the pressing social need), b) suitable and adequate
(that is strictly necessary to achieve the goal), and
finally, c) proportionate, fair (i.e., reaching a
reasonable balance between the degree of
infringement of the rights of one person and benefit of
other person, society as a whole). Being a way of
formalization of an ethical approach in law, this logical
model is also intended to help us to find out
differences in two legal situations; G. Leibniz wrote
that similar objects are those, where "differences
between them are vanishingly small." Suppose that
there is a normative rule, which requires the
defendant during the trial in the courtroom being
placed in a metal cage. This measure is appealed
against by a person, accused of committing a series of
violent crimes associated with causing grievous bodily
harm. The Court may come to the conclusion that this
measure - taking into account the circumstances of
the case — do not constitute a disproportionate
restriction on the rights of such a person. However,
further complaint is filed by quite a respectable
businessman, charged with a theft related with oil.
Given the nature of the alleged offense and the
appearance of the defendant in the public eye, the
Court disqualifies this measure as unfair. Are the
differences between these situations "vanishingly
small," or, on the contrary, significant? This complex
issue is even more complicated if we suppose that
accused is a) a minor or b) disabled) the case is
examined by jury rather than professional judge, d)
the person was condemned earlier of the escape, d)
communication of lawyer and his defendant is
severely hampered - and many other life situations,
for which the legislator is unable to provide a single
legal norm. As a result of these arguments about
fairness and about similarly («analogy»), we almost
inevitably come to the next problem: judicial
discretion, to which the famous book of the Israeli
Judge A. Barak was dedicated. The definition of what
is fair or unfair, different or similar is in the hands of
the court, which acts almost like a second legislator,
forming a legal policy, based on it’s intuitive sense,
intellectual processes of moral convictions. Again, in
order to avoid suspicion of arbitrariness or bias, the
court has to explain in its decisions, that it comes to
the opposite conclusion in to two "similar" cases,
because the differences between them are
"important" rather than "vanishingly small." The
problem is that formal logic is unlikely to answer the
question, why the court finds that the measure of 90
thousand rubles fine is not similar to a fine of 100
thousand rubles, and thus fair. As a consequence,
contrary to popular opinion, a judgment can not
always be understood as a categorical syllogism,
where a superior norm is the major premise,
subordinate norm — minor premise, and decision of
the court (on the constitutionality, fairness of
restriction) - conclusion.



Bpopackuii Anekcauap Nocndosuu

[.0.H., npodeccop
CaHKT-lMeTepbyprckuii rocyLapCTBEHHbIN YHUBEPCUTET

O KHUMCHUKAX U fIECHUKAX: 3MuYecKul cmoica Apxu-
nucema

B flOKNaae yTBEPKAAETCA, YTO NPEANPUHATOE B KOHLE
npowsoro seka akom [eppuaa
NPOTUBOMOCTaBAEHME YCTHOM U MUCbMEHHON peyn
ABNAETCA NNLWb OAHOM M3 GOPM BbIPAXKEHUA ABYX
NOHUMaHUI GYHKUMK A3bIKA. COrnacHoO nepBomy
NOHWMAHWIO, XapaKTEePHOMY A7 eBPOMNenCcKon
KYNbTYpbl, OCHOBHOM QYHKLMEN A3bIKa ABAAETCA
KOMMYHUKauma. CornacHo BTOPOMY NOHUMAHMUIO,
XapaKTepHomy a1 Tpagnumii bamxHero BocToka,
OCHOBHOW dyHKLMEN ABNAETCA OpraHM3aLma u
CTPYKTYpupOoBaHWe mupa. XoTta deppusga
NpUAEPKNBAETCA BTOPOMN TpaguumK, oH, Bcnes, 3a
€BpOoneincKoln InHremcTnuyeckon punocodueit XX seka
(dnnocodcroit repmeHEBTUKOM, CTPYKTYPATU3MOM,
JIMHTBUCTMYECKON dunocodumeit 1 T.n.), CYMTaET, YTo
yesioBeyeckan CybbeKTMBHOCTb MONHOCTbIO
onpeaenseTca KaHOHMMHOW» peyeBOoit MPAKTUKOM,
KOTOPYIO Ha3biBaeT Apxu-nucbMom. OgHaKo
TPaAuMLMA, Ha KoTopyto onupanca ¢unocood,
COXPaHsANa HE3aBUCMMOCTb Ye/I0BEKA OT f3blKa, TaK
KaK COOTHOCKAA ero ¢ TBOPLOM U A3bIKa U bbITUA, T.€. ¢
Borom. 3TOT acnekT TPaguMLMK CTan LeHTPaabHbIM ANA
coBpemeHHUKa Jeppuaa — 3. JlesuHaca. ABTop
CYMTAET, YTO AManor B NOHMMaHMM JleBuHaca umeet
MaJsio 06LLEero ¢ KKOMMYHUKaLMEN», O KOTOPOU naeT
peyb, Hanpumep, B dpunocopun asbika Xagerrepa,
WUAN C «peYEBbIMM aKTaMMU», O KOTOPbIX UAET peyb B
aHanuTnyeckon punocodumn. PeyeBoit akT, umetoLmi
Le/1blo BO34,EMCTBOBATb HA cobeceHMKA, B KOPHE
NPOTUBOMO/IOXKEH 3TUYECKOMY NpU3HaHMIo pyroro,
TaK KaK NpeBpaLlaeT ero B Bellb, 06beKT
MaHunynauuu. Noatomy guanory JleBuHaca
npeanonaraet CKopee Mo14aIMBOM
«rOCTENPUUMCTBOY», @ HE KOMMYHUKATUBHOE
B3amMmogencTeue. B ctatbe NnpeanpuHATa NOMbITKA
NPoAOXKUTb HavaTyto leppuaa AeKOHCTPYKLUMIO
€BPONEeNCKON KybTypbl, LOMNONHUB Uaeto Apxu-
nMcbMma 3TUYECKOW naeen «abcontoTHo [pyroro»,
nexawewn B ocHose punocoduun JlesuHaca.

Brodsky Alexander
St. Petersburg State University, Russia

On scribes and foresters: The ethical sense of Arche-
writing

The paper is argued that the opposition between
speech and writing introduced by Jacques Derrida at
the end of the previous century is only a form of
expressing two different understandings of language
functions. According to one of them characteristic for
the European culture, the main function of language is
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communication. According to the other understanding
characteristic for the traditions of the Middle East, the
main function of language is organization and
structuring of the world. Although Derrida followed
the second tradition, he was also determined by the
European linguistic philosophy of the 20th century
(philosophical hermeneutics, analytic philosophy,
structuralism, etc.) when he suggested that human
subjectivity is completely caused by the “anonymous”
speech practice which he called “Arche-writing”.
However, the tradition he followed implied that man
is independent from language because he is correlated
with the creator of both language and being, i.e. with
God. This aspect of the tradition became central for E.
Levinas, the contemporary of Derrida. The author
believes that the dialogue in the theory of Levinas is
not like the “communicative interaction” in
Heidegger's philosophy of language or the “speech
acts” in the analytic philosophy. The speech act is
fundamentally contrary to the ethical relation to the
Other because it makes the Other into the object of
manipulation. Therefore Levinas’s dialogue suggests
“the hospitality” but not “the communicative
interaction”. The article supplements the idea of
Arche-writing with Levinas’s moral idea of “the
absolutely Other” to continue the deconstruction of
the European culture begun by Derrida.
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BepewarnHa Hatanba BuktopoBHa

AcnupaHT, 1 kypc

MepmMCKMIA HAUMOHA/bHBIM UCCNeL0BaATENIbCKUI
NOJINTEXHUYECKUI YHUBEPCUTET

Mud u mopansHoe usmepeHue Yeno8eKa

Mud 1 mopasnbHble OPUEHTUPBI AaBHME CMYTHUKMU
YesIoBEKA, OHM CTa/IM MEXaHM3MaMKN OCBOEHMA
NPUPOAHOWM M CoUManbHON AeACcTBMTENbHOCTU. Ha
CeroHAWHNA MOMEHT COBMECTHOE UCC/ea0BaHMe
3TUX MEXaHM3MOB OCBELLLAETCA, HaNnpUMep, B paMKax
cneayowmx acnekTos: 1. uccnefoBaHne apxamyeckmnx
MWPOB 0 NPOUCXOKAEHUMN A06pPa U 313, MOPasbHbIX
ueHHocten u 1.0. (E.M. MeneTuHcKui); 2.
nccnefoBaHue JaHHOCTU Mopaan MMboaornyeckomy
mblwneHuto (b. ManuHosckui, /1. leeu-bptonsb); 3.
nuccnegoBaHme pemmbonormsaLmm MopasabHbIX
YCTaHOBOK (3. ®Ppeiia, K. IOHr); 4. aHann3 LEHHOCTHbIX
YCTaHOBOK B COBpPEMEHHbIX M1donornax (CexTbl,
NAEeoNorMn U T.4.). 5. uccnefoBaHne «MopaabHoOM
ctopoHbl muda» (K. NleBn-Ctpocc, B. TepHep u ap.).
CyLLecTByeT 1 NpeAcTaBAeHNE O TOM, YTO MU
ABNAETCA OCHOBOW MOPA/IbHOIO CO3HaHMA 0bLecTsa,
CPbITbIN B rNyBUHAX KONNEKTUBHOTO
6ecco3HaTeIbHOro OH onpeaenaeTcsa Kak YacTb
06LLecTBEHHOrO MOPANbHOIO CO3HAHWUA U OKa3blBaeT
B/MSIHME HA COLMANIbHYIO AENCTBUTENBHOCTb. Kak
NpaBuo, TaKOE BANAHUE, OKA3bIBAEMOE Ha COLUYM,



OLEHMBAETCA UCCef0BaTENAMM HEraTUBHO. Tak K
BCe nNpocTo? [eicTBUTeNbHO N MU NEPBUYEH MO
OTHOLLEHWIO K MOPaan? MM OHU HaxoaATCs B PaBHbIX
npasax? [na Toro, 4To6bl OTBETUTH Ha 3TOT BONPOC,
KOHEeYHO, cneayeT 06paTnTbca K Mudy, onpesenuntb,
4TO OH ecTb. C HalLel TOYKN 3peHuns, Mud — ato
YHUBEpPCaNbHasA CXeMa OCBOEHUA AEeNCTBUTENIbHOCTY,
BK/ItOYatoLLan B ceba MeHee AecATKa MEXAaHU3MOB,
No3TOMY HENPaBWJIbHO CTaBUTb BOMPOC O
NepBUYHOCTU B OTHOLWEHMM MMUda M Mopanu. B atoin
CUTYaLMM MOpPab BbICTYNaeT coaepKaHuem, a mud —
bopMOIA, «XONOCTbIM» MEXaHU3MOM, TEM HE MeHee
NpaBoOMepPHO roBOPUTL O CyLLLeCTBOBaHUM deHoMeHa
mudonormsaumm mopanu. NpeacrasneHHbii peHOMeEH
MOKHO PacCMaTPMBaATb B HECKOJ/IbKMX acneKTax, Hac
e MHTepecyeT TO, KaK MOpasibHble LLEHHOCTH
«yMNopAA0UYMBAIOTCA» B COOTBETCTBUM C
YHMBEPCANbHbIMU MUDONOTMYECKUMMN MEXAHU3MAMMU.
3TOT NPOLECC Mbl pacCMaTpMBaem Ha npumepe
nccneposanua C. Aposa «baoKagHaA aTMKa.
MpeactaBneHna o mopanu B JleHuHrpage 8 1941-1942
rr».

Vereshchagina Natalia
Perm National Research Polytechnic University, Russia

The myth and the moral dimension of human

The myth and the moral dimension of human Myth
and moral compass take an important role in the
process of becoming a man, they are the mechanisms
of development of natural and social reality. Now they
are studying in the following areas: 1. archaic myths
about the origin of good and evil, of moral values, etc.
(E.M. Meletinsky); 2. presentation of the mythological
consciousness of morality (B. Malinowski, L. Levy-
Bruhl); 3. remythologization of moral attitudes (Freud,
Jung); 4. the value system in modern mythologies
(sect, ideology, etc.); 5. the moral side of the myth
(Levi-Strauss, W. Turner, et al.). Some researchers
believe that the myth is the basis of moral
consciousness. Myth is hidden in the depths of the
collective unconscious and influence the social reality.
Is it all that simple? From our perspective, the myth -
is a universal scheme of assimilation of reality,

therefore wrong to say that the myth defines morality.

Moral - the content and myth - a form, but you can
talk about the existence of the phenomenon of
morality mythologizing. This is a complex
phenomenon, we are also interested in how moral
values "ordered" in accordance with the universal
mythological mechanisms. This process, we consider
the example of the research of Yarov "Blockade ethics.
Notions of morality in Leningrad in 1941 -1942 years ".

v
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BetioTHeB KOpuit KOpbeBuy

K.t0.H., AOUEHT

Bonrorpaackuin ¢unman Poccuinckoit akagemmnm
HapOAHOro X03ANCTBA M FOCYAaPCTBEHHOM CAYKObI

O pasau4uu 0HMOI02UYECKO20 U AKCUOA02UYEeCK020
MnoHUMaHus ceobodbl 8 npase

OaHa 13 HensbekHbIX 0COBeHHOCTEe NO3HaHNUA B
3MoOXy NOCTMOAEPHA COCTOUT B TOM, YTO Ha MecTe
AB/NIEHMA, Ka3aBLIErocsa paHee LUea0CTHbIM U
HeZeNMMbIM, BCe Yalle NpUXoanuTCsA BUAETb
MHOECTBEHHOCTb, HabOP PA3ANYHbIX ABNEHUN,
KOTOPbIe NULLb UAHO30PHO NPEACTaloT B KayecTse
yero-To eanHoro. Tak MPoOMCXoauT 1 co ceoboaom —
aHaNM3Mpys ee NPoNABAEHMSA B chepe npasa, Mbl
0bHapyXunBaem, 4To Noa MUMeHem «cBoboaa» moryTt
durypmposatb peHOMEHbI, €CIN U He pasnyatomecs
pagmKasbHO, TO BCE }Ke He coBnajatoLLme Nno CBOMM
Ba)KHbIM CBOMCTBaM. Bo-nepBbix, cB060Aa MOXKeT
NOHMMATBCA KaK ONpeaeNeHHan yXKe CyLLEeCTBYIOLWLAN U
[AOCTUTHYTan, OCBOEHHAA M UCMOb3yeMan YeI0BEKOM
cdepa camopeanmsaumm, }KU3HeHHoe NPOCTPaAHCTBO,
COBOKYMHOCTb AOCTYMHbIX €My 61ar, BO3MOMKHOCTeM
nosegeHuA. Ee MOXKHO HasbIBaTb «cBO6OAA
peanbHas» (cBoboAa Kak AaHHOCTb). OHa
npeacTasaseT coboi HeyCTpaHUMOe, Npucyllee
KaXK40MY Ye/I0BEKY CBOMCTBO, KOTOPOE OH COXpaHseT
Oaxke nepeg, MMLOM 06bEKTUBHON 3aKOHOMEPHOCTU U
HeobxoamMmocTu. PaKT cylLecTBOBaHNA TaKoM
cB0604bl HEOCMOPMM, O4HAKO ee 06beM Y PasHbIX
nogei, B 3aBUCUMOCTM OT COLMANbHOIO NOJIOXKEHNA U
MCTOPUYECKMX YCOBUI, 6E3YCNOBHO, M3MeHYMB. B
3TOM CMbIC/1IE BbIpaXkeHne «HecBoboaa» asnserca
napazoKcasibHbIM, MOCKObKY MONHOMO OTCYTCTBUA
cB060/bl YENOBEK HE 3HAeT. BeposaTHO, nos
HecBob0A0M MMEOTCA B BUAY C/lydau, Korga
OLLYLLAETCA HeNpeogoNMMoe NPENnATCTBUE Ha NyTH
LOCTUMKEHMNA KaKON-N1MBO0 KU3HEHHOM Lenun, YTo
NopoXKAaeT UNN3MnI0, BYATO Bbl }KU3HEHHOTO
NnpocTpaHcTBa HeT BoBce. Bo-BTopbIx, cBo6oAa — 3TO
npegmeT YeI0BEYECKOro YCTPEMIEHUA, YCUAUIA U
60pbbbI («cBOBOAA Kenaeman», cB060Aa KaK
LeHHOCTb). OHa BO3HMKAET Tam, r4e HaunmHaeT
YyBCTBOBATbLCA HEXBATKa CBO6OAbI peasnbHOoN. B
CO3HaHUK nosAsAAeTcs 0bpas byaywero, B KOTOPOm
HeT Tex NPenATCTBUM, YTO MELLAOT YeI0BEeKY B
OenicTBUTENbHOCTU. YacTo cBoboaa MbICAUTCA BOBCE
6e3 BCAKMX OrpaHMYEHN, YTO NPUAAET en
HecObITOUYHBIN (YTONUYECKUIM) XapaKTep, MOCKObKY
YKM3Hb YeNoBEKa HEBO3MOXHaA BHE KO/IEKTHBA,
cooblecTsa, rae HemsbeKHO NPUXOAMUTCA CUMTATLCA
co cB060A0M OKpyrKatoLWMX. B-TpeTbux, cBoboaa
CYLLECTBYET KaK onpeaeneHHoe TpeboBaHMe uam
npasuno («cBoboaa AoMKHanA», cBoboaa Kak
HOPMaTUBHOCTb). OHa BbICTYMNaeT KaK cnocob
cornacoBaHuA cBoboabl peanbHOM U cBoHOAbI
Kenaemom, Kak cBoeobpasHoe BTOp:KeHue GpaHTasnm
B 4eNCTBUTENbHOCTb. MMEHHO K 3TOMY TUMY OTHOCUTCSA



csobopa B tOpMAMYECKOM 3HAYEeHUM (Hanpumep, B
CN0BOCOYETaHUU «npaBa u cBoboapl Yenoseka»). OHa
npeacTasaseT cobow coLManbHO NPU3HaAHHbIE U C
OTHOCUTENIbHOM TOYHOCTbIO 3aPUKCUPOBAHHbIE
npeacTasaeHns He o Tol ceoboze, KOTopo toam
o6napatoT GaKTMYECKn, a 0 TOM, KOTopas cunTaeTca
[0MyCTUMOWN 1 Nnpuemiemoii. IMeHHO B 3TOM CBA3M
BO3HMKaeT npobnembl A3blKa cBOOOAbI — TAKMX
€nocoboB CNOBECHOrO ONUCAHUA FPaHuL,
[,03BO/IEHHOTO, KOTOpble 6blnK 6bl HE TONBKO
MOHATHbI, HO U y6eanUTeNbHbI ANA YeN0BEYEeCKOro
CO3HaHwMA.

Vetyutnev Yury
Volgograd branch of the Russian Academy of National
Economy and Public Administration, Russia

On the difference between ontological and axiological
understanding of liberty in law

One of the inevitable features of knowledge in the
postmodern era is that in place of the phenomenon,
that seemed integral and indivisible, increasingly, we
see the multiplicity, the variety of phenomena that
only appear illusory as something unified. So it is with
freedom — analyzing its manifestations in the field of
law, we find that under the name of "freedom" may
be apparent phenomena, and if do not differ radically,
it is still not matching their properties. First, freedom
can be understood as a certain existing and achieved,
mastered and used by man, the sphere of self-
realization, living space, the totality of benefits
available to him, and behaviors. It can be called "real
freedom" (freedom as a given). It is a fatal inherent in
every man that he maintains even in the face of
objective regularities and need. The existence of such
freedom is undeniable, but its volume in different
people, depending on the social situation and
historical context, of course, changeable. In this sense,
the expression "lack of freedom" is paradoxical, since
the total absence of freedom of man does not.
Probably under the freedom we have in mind cases
where there is an insurmountable obstacle to
achieving any goals in life, which creates the illusion,
as if the living space is not at all. Secondly, freedom is
the subject of human aspirations, efforts and struggle
("desired freedom", freedom as a value). It arises
where there begins to be felt the lack of real freedom.
In the mind there is the image of the future in which
there are those obstacles that prevent a person in
reality. Often freedom is thought of at all without any
restriction that makes it impossible (utopian) the
nature, because human life is impossible outside of
the collective, the community, where inevitably have
to reckon with the freedom of others. Thirdly,
freedom exists as a specific requirement or rule
("freedom should," freedom as the normativity). It
acts as a way of harmonizing the real freedom and
freedom desired, as a kind of intrusion of fantasy into
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reality. It is to this type of freedom in a legal value (for
example, in the phrase "rights and freedoms"). It is a
socially accepted and with a relative accuracy of the
recorded presentation is not about the freedom that
people have in fact, but one that is considered valid
and acceptable. In this regard, there is the problem of
the language of freedom — such ways verbal
description of the boundaries of what is permitted,
which would be not only understandable but also
compelling to the human mind.
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F'paueBa Mapua ButanbeBHa
Maructp, 1 Kypc
CaHKT-MeTepbyprcknit rocyfapCTBEHHbIV YHUBEPCUTET

Busyanuzayua HpascmeeHH020 udeana s
cospemMmeHHOM socrniumamesibHomMm amoce

B npouecce HPaBCTBEHHOrO BOCMUTaHMA ocoboe
MEeCTO 3aHUMAET ugean, KoTopbli PUKCUpyeTcs B
ob6pa3uax. OCHOBHOM CMbIC/1 HPABCTBEHHOIO MAaeana, B
OT/IMYMe OT cTepeoTmna — popmmnposaTb
onpefeneHHbli HA6oP MopasbHbIX MPUHLMNOB U
XapaKTepUCTUK. B ciyyae naeana takme npuHUUNbI
npuobpeTatoT popmy abCONOTHOCTM U BEYHOTO K HUM
cTpemneHus. ObpaseL, KOHKPETU3UPYET naean u
BOMJIOLWAET ero B peasbHOM Npumepe, NpuaaeT emy
npeameTHocTb. OBpa3LLOM MOXKET ABNATLCA Nto6oM
CyOBbEKT MU MPUMEpP NOBEAEHUSA, HA KOTopble
YesIoBEK CTApPAETCA PaBHATLCA B CBOMX MOCTYMKaXx, a
TaKXKe Npu NPUHATUM BaXKHbIX A1A cebA HPaBCTBEHHbIX
pelweHunit. Tem He MeHee, OCHOBHOM 0COHBEHHOCTbIO U
HPaBCTBEHHOro 06pasLa, U HPAaBCTBEHHONO MAeana
ABNAETCA UX HaNpPaBAEHHOCTb Ha NPOABAEHUE Yepes
chepy CO3HaHMA U AYLWEBHbIX NEPEXUBAHUN — B
MOCTYMKax, peLeHnsx, HpaBCTBEHHOM OLLEHKE U T.4,
MpocneanB NCTOPMYECKU CKNAAbIBAOLLMECA B Pa3Hble
3MNOXW UAEaNbl, MOXHO YBUAETb, YTO CBOMCTBA
npunucbiBaemble TOMY UM MHOMY 06pasLy 6biin
npenmyL,ecTseHHO HaueieHbl UMEHHO Ha AyXOBHOe,
pedneKkcMBHOE BOCMPUATUE, U NPeaOCTaBNANM cobol
KapTUHY NOBEAEHMUSA, CTPEMIEHUIN U HPABCTBEHHbIX
NPWHUMMNOB AaHHOIO naeana. B cospemeHHOM
obLecTse, B CBA3W C NOABAEHNEM TaKMX
MHPOPMALIMOHHBIX UHCTPYMEHTOB, KaK TeNeBUAEHNE U
NHTepHeT, Ntobon obpaseL, TPAaHCIMPYEMBbIA HAaM C
NOMOLLbIO AaHHbIX MHOOPMALLMOHHbIX CPEACTS,
BOCMNPUHMMAETCA B NepBY0 ouyepesb BU3yasnbHO, U
JIMLLb BO BTOPYHO oYepesb Ha YpoBHE HPaBCTBEHHOIO
CO3HaHwuA. Mo cyTU, Mbl CHaYaNa OLEeHNBAEM
«KapTUHKY» 1 ee BHELWHUI 06/11K, @ y»Ke NOTOM
HauYMHaEeM OLEHMBATb TO, YTO 3Ta KKAPTUHKA» Aenaet
W roBOpUT. BU3yannsauma — sTo ctpemaeHune
BbIPa3nTb HEYTO BHELUHEM BUAOM 0ObeEKTa,
Hanpumep, HeKYI NPUYACTHOCTb K KaKoMy-1n6o
06pasuy noseaeHua. Takoin NpuHUKMN paboTaeT B
cpesie MONoAEXHbIX CYOKYNbTYp, Koraa Yyenosek



BMAMT OnpeaenieHHble BHELIHWE XapaKTepUCTUKM
cobeceHVKa, 4TO NO3BONAET MY UAEHTUMLMPOBATL
cebs ¢ HUM AW, HAaobOoPOT, BblAAET YyKoro. B aTom
nAaHe, Kaxapli, KTO UMeeT AaHHble BHELWHWE
XapaKTePUCTUKK, ByaeT y:Ke aBTOMaTUYECKU
BOCMPUHMMATBLCA, KaK CYyObEKT HaZleNleHHbIM TaKUM
HabopoOM MOpanbHbIX NPUHLMMNOB, KOTOPbIE CAENAT
ero B rnasax cobeceiHMK 06pasLLOM HPABCTBEHHOMO
yenoBeka. C TOUKM 3peHuUA coumanmsaLmu,
BU3yaNnM3aumaA, KaK 1 CTEPEOTUMNHOCTb MblLLEHUA,
HaobopoT ynpoluaer 3agavy 1 genaet Hanbonee
HarnA4HbIMU MHCTPYMEHTbI aganTaummn B obuiecrtse.
Ho ¢ TouKK 3peHnA HpaBCTBEHHOIO BOCNUTaHWA,
npobnema BM3yanunsauuu ABNAETCA OAHOMN U3 FNaBHbIX
npobsem 3TUKM BOCNUTAHUA B COBPEMEHHOM
0bLLEeCTBe, TaK KaK OCNIOXKHAET npouecc
bopmHnpoBaHMIO HPABCTBEHHOIO AETCKOrO U
noApocTKoBOro 06pasuLa, a TakKe NPMBOAMUT K paay
Apyrux npobaem, a UMeHHO: paspyLleHne mupa
[AeTCTBa; CTePEOTUNN3ALLMA; KKNNMOBOCTbY» CO3HAHUA.
HaxogsAack B cutyauumn popmmnposaHmna cebs, Kak
JIMYHOCTEN, AeTU U NOAPOCTKU NOMaAatoT nog,
CUAbHOE BAUAHWE UHTepHeTa 1 TeneBuaeHus, B
BW3ya/IbHOM MPOCTPAHCTBE KOTOPbIX NPOUCXOAUT
noAMeHa NOHATUIN HPaBCTBEHHOIO Maeana u obpasua,
3amMeLLaloLLMXCA CTepeoTMnamMm.

Gracheva Mariia
St. Petersburg State University, Russia

Visualization of the moral ideal in the modern
upbringing ethos

Ideal, which is fixed in the samples, occupies a special
place in the process of moral upbringing. The basic
meaning of the moral ideal, in contrast to the
stereotype - to form a certain set of moral principles
and characteristics. In the case of the ideal of such
principles take the form of absolute and eternal
aspiration for them. Sample concretizes ideal, and
embodies it in a real-world example, gives it
objectivity. The model can be any subject or an
example of behavior to which man tries to be in their
actions, as well as making important moral decisions
for itself. However, the main feature of the moral
sample and the moral ideal is their directionality on
the manifestation through the sphere of
consciousness and emotional experiences - in the
actions, decisions, moral evaluation, etc. Traced the
historical folding ideals in different epochs, we can see
that the properties attributed to a particular sample
were predominantly are aimed precisely on the
spiritual, reflective perception, and provided a picture
of the behavior, aspirations and moral principles of
the ideal. In modern society, due to the advent
information tools such as television and the Internet,
any sample that is transmitted to us with the help of
these information resources, primarily perceived
visually, and only secondarily on the level of moral

consciousness. In fact, we first evaluate the "picture"
and its outward appearance, and only then begin to
evaluate what this "picture" does and says.
Visualization - this aspiration express something
through outward appearance an object, for example,
some involvement in any pattern of behavior. This
principle works in the environment of youth
subcultures, when a person sees certain external
characteristics of the interlocutor which allows him to
identify with him, or, on the contrary, it issues a
stranger. In this sense, everyone who has these
external characteristics, it will be automatically taken
as a subject endowed with such a set of moral
principles that make it the sample of the moral person
in the eyes of the interlocutor. From the point of view
of socialization, visualization, as well as stereotyping,
on the contrary it makes it easier and makes the most
visible instruments of adaptation in society. But from
the point of view of moral upbringing, the problem of
visualization is one of the main problems of ethics of
upbringing in modern society as complicating the
process of formation moral sample for children and
adolescents, and also leads to a series of other
problems, namely: The destruction of the world of
childhood; Stereotyping; "Clipping" consciousness.
Being in a situation of forming themselves as
individuals, children and adolescents come under a
strong influence of the Internet and television, where
in visual space there is a substitution of concepts
moral ideal and the sample, replacing stereotypes.
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FpuweyknHa Hatanba BacunbesHa

K.$.H., goueHT

daxpyguHosa dnbmupa PyctamoBHa

K.}.H., accucTeHT

CapaTOoBCKMI rocy4apCTBEHHbIN MeAULMHCKAN
yHuBepcuteT um. B.N. PasymoBckoro

3muka s3aumodelicmsus 8pa4va u nayueHma 8
cucmeme 3/1eKmMpPoOHHO20 30pa8oOXPAHEHUs

3NEeKTPOHHOE 34PaBOOXPAHEHNE NPEAOCTaBUNO
Bpayam M naumeHTam Hosyto naatdopmy ans
nosy4yeHus u obmeHa nHpopmaumnen. INeKTpPoHHoe
34,0aBOOXpPaHEHNE — 3TO KOMMIeKC MHGOPMALMOHHO-
KOMMYHUKALMOHHbIX TEXHONOTUI U CPeacTB ANA
opraHu3aumMm 1 NpeaoCcTaBaeHUA yCaAyr o obmeHy
MHbOpMaLmel B MHTepecax BCEX YHAaCTHUKOB
npoLiecca okasaHua ycayr B 061actm meauumHbI.
Pa3BuUTME 31EKTPOHHOIO 34PaBOOXPAHEHUA
noagepraeT paamKasibHOMy NnpeobpasoBaHuUIo
COBPEMEHHYIO MeAMULMHY, UTO TPebyeT paanKaibHbIX
M3MeHeHMI cnocoboB OCMbICAEHMA POAW Bpadel 1
nauMeHToB. 3TO B3aUMOLENCTBUE XapaKTepum3yeTca
aKTMBHbIM y4acTMeM NauueHTa B TepaneBTMYECKOM
npouecce, HaMyMem NOCTOAHHOM COLMaNbHOM
ceTeBoOW Noaaep kKM, bbicTpon nepegayei



MHPOPMALUM U OTKPBITbIM ABYCTOPOHHUM ANANOTOM.
Bnor, counanbHble ceTH, OH-NakH KOHCYIbTalMmK U T.4.
NOpOXKAAT HOBblE MOAENN MHTEPaKL MM Bpayen u
nauMeHToB, Ne4ebHbIX yUpeXaAeHUN U gpyrux
cy6BbeKTOB MeAMUMHBI U GOPMUPYIOT HOBYIO Cpeay
B3aMMOAENCTBMA, KOTOPAA Ha AaHHbIA MOMEHT
NpaKTUYeCKM He nayyeHa. OHK, eCTECTBEHHO, He
3aMeHAT TPagULMOHHbIe GOPMbI B3aMMOAENCTBUSA
Bpaya v naumeHTa. Ho X BO3MOMKHOCTM KaK
nnatpopmbl 4na popmmpoBaHua
nepcoHan3MpPoOBaHHOM MeauLMHbI (MpeaocTaBaeHme
naumeHTam MHGoOPMaLMnN, BOSMOXKHOCTb
KOHCY/IbTaL MM C APYTMM CMeunanncTom)
CNocobCTBYIOT NPUHATUIO B0/1ee B3BELLIEHHbIX
peLleHnit OTHOCMTEIbHO CBOETO 340PO0BbA.
B3aumogeicTeumA Bpaya 1 NaLMeHTa B cucteme
3NEKTPOHHOrO 34 paBooXpaHeHus obnagatoT
cesyoWwnmMm NpemmyLLecTBaMmn: MrHOBeHHas
obpaTtHas cBs3b, NOJly4EHNE CaMOM aKTya/ibHOM
MeANUMHCKOM MHPOpMaL MK B peaibHOM BPEMEHMW,
MOCTOAHHBIN JOCTYMN K yXOA4Yy Yepes coLmasbHble CETH,
Npo3paYyHOCTb MHPOPMALMM A8 NALMEHT], ee
AOCTYMHOCTb Ha PAcCTOAHWUW, ABYCTOPOHHUIA Ananor B
peanbHOM BpeMeHM.

Ho Hapsaay ¢ npenmyLLecTBamm, B3aumogencrame
BpayYa M NauMeHTa B CUCTEME SNEKTPOHHOIO
34,paBOOXPAHEHUA MOPOKAAET AONONHUTENbHbIE
PWCKM, CBA3AHHbIE C 3aLMTOM NePCOHaNbHbIX AaHHbIX,
Ka4yecTBOM M AOCTOBEPHOCTbIO MeAMULIMHCKOM
MHpopmaLmu. B cBA3mM ¢ aTUM Heobxoamma
BbIPAabOTKa 3TUYECKUX MPUHLUUMOB B chepe
3NEKTPOHHOM MegMULMHbI, 6a30BbIMU U3 KOTOPbIX
asnatoTcs: 1) HelTpanbHOCTb U KOMMETEHTHOCTb.
KoMMYyHMKaLMA Bpaya 1 NaLMeHTa SO/IKHA
OCYLLECTBNATLCA HAa MPOCTOM, AOCTYNMHOM A3bIKE U
OCHOBbIBATbCA Ha 9KCMEePTHOMN Nogaep KKe. 2)
[ocTtoBepHocTb. Bcsa MHPopmaLma fomKHa
NoAKPENNATLCA PE3yAbTaTaMM HAYUHbIX
nccneaoBaHUM UAK OMNbITOM, KOTOPOMY MOXKHO
[oBepATb. 3) PaBHONPaBHOCTb M AOCTYNHOCTb.
d¢ddeKTMBHOE B3aMMOAENCTBME BPAYa U NaLMEHTa B
cUcTeMe 3/71eKTPOHHOTO 34 PaBOOXPAHEHNA LOKHO
obecneynBaTb paBHble BOSMOMXKHOCTU U JOCTYN K
pecypcam 34paBoOXpaHeHUA.

Grishechkina Natalia

Fahrudinova Elmira

Saratov State Medical University of V.l. Razumovskyi,
Russia

Ethics of interactions Physician and Patient in e-health

The e-health provide to doctors and patients a new
platform for receiving and sending of information. The
e-health is a complex of information and
communication technologies and means for the
organization and rendering of services for exchange of
information in interests of all participants in the field
of medicine. Development of e-health transformes
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modern medicine that demands radical changes of
doctors and patients role. This interaction is
characterized by active participation of the patient in
therapeutic process, existence of continued social
network support, fast information transfer and open
bilateral dialogue. The blog, social networks, online
consultations, etc. generate new models of an
interaction of doctors and patients, medical
institutions and other subjects of medicine and form
the new environment which have to studied. It is
won't replace traditional forms of interaction of the
doctor and patient, but their opportunities as
platforms for formation of the personalized medicine
(providing information to patients, possibility of
consultation with other expert) promote adoption of
more weighed decisions concerning the health.
Interactions of the doctor and the patient in system of
e-health have the following advantages: instant
feedback, obtaining the most actual medical
information in real time, continuous access to care
through social networks, transparency of information
for the patient, its availability at distance, bilateral
dialogue in real time. But along with advantages,
interaction of the doctor and patient in system of e-
health generates the additional risks connected with
protection of personal data, quality and reliability of
medical information. In this regard development of
ethical principles in the sphere of electronic medicine
is necessary, basic from which are: 1) Neutrality and
competence. Communication of the doctor and
patient has to be carried out in simple, available
language and be based on expert support. 2)
Reliability. All information has to be supported with
results of scientific researches or experience which can
be trusted. 3) Equality and availability. Effective
interaction of the doctor and patient in system of e-
health has to provide equal opportunities and access
to health care resources.
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Fyces OmuTtpuii Anekceesuu
AccucteHT
CaHkT-lMeTepbyprcknin rocysapCcTBEHHbIV YyHUBEPCUTET

3muyecKue 0CHOBAHUA Meopuu NMPOUCXoHOeHUA
ueHHocmeli X. Moaca

B cBOMX McCnenoBaHMAX O MPOUCXOXKAEHNN
LeHHocTel X. Moac HepeKo onvpaeTca Ha
KNnaccmyeckue atmdeckne punocodpckue pabotobl. B
YaCTHOCTW OH KPUTUKYET UAEN O MPOUCXOKAEHUU
LeHHocTten y @. Huuwe, aHanusupyet Teoputo H.
FapTmaHa u apyrue. OaHako Moac He npoacHaeT B
[0CTaTOYHOM CTENEHN CBOU 3TUYECKME BO33PEHMA.
PeKOHCTPYKLMA 3TUYEeCKMX B3r1a408 Moaca no3sonnt
¢ 6bonbLUel TOYHOCTbIO M a4EeKBAaTHOCTbIO
MHTEepPNPeTMPOoBaThb U NPUMEHATb €ro TEOPUIO
NPOUCXOXKAEHNA LeHHOCTEN. ABTOP AOKNaaa



npeanaraeTr 06paTUTbLCA K TEOPETUYECKOMY U
MeTOA0M10TMYeCcKOMY UCTOKY paboT Moaca —
¢unocodumm nparmatuama . Mmnga. B ceoeit bonee
paHHeii pabote X. Moac (George Herbert Mead. A
Contemporary Re-examination of His Thought)
pa3bupaeT sTMYecKMe anemeHTbl nparmaTmsma r.
Mwuga. Npeanonaraetca, 4To Moac He TonbKo
KPUTUYECKN OCMbBIC/IUA STUYECKUE S/IEMEHTbLI TEOPUM
Muza, HO M UICNONb30BAJ UX B CBOUX NOC/EAYIOLLMX
TpyAax.

Gusev Dmitriy
St. Petersburg State University, Russia

Some Ethical Grounds of the Theory of the Genesis of
Values by H. Joas

In his studies of the genesis of values H. Joas often
referrers to the classical philosophical works on ethics.
In particular, he criticized the idea of the origin of the
values by Nietzsche, analyzes the value theory of H.
Hartmann, and others. However, Joas did not
sufficiently clarify his own ethical grounds and views.
Reconstruction of ethical views of Joas will give a
chance of a more accurate and adequate
interpretation and application of his theory of the
genesis of values. The paper proposes to turn to the
theoretical and methodological source of Joas” works -
the philosophy of pragmatism by G.H. Meade. In an
earlier study (“George Herbert Mead. A Contemporary
Re-examination of His Thought”) H.Joas examines the
ethical elements of G. Meade pragmatism. It is
assumed that Joas not only critically reflects the
ethical elements of the theory of Mead, but also used
them in his subsequent writings.
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JAeHuceHko Bnagucnas Banepbesuy
K.t0.H., AoueHT
BOpOHEKCKKNI rocyAapCTBEHHbIN YHUBEPCUTET

JuckypcusHas amuka u npobaema ae2umumHocmu
Mpagosbix cucmem

[NcKypcrBHanA 3TMKA NPUMEHUTE/IBHO K NOJIUTUKE U
npaBy CBs3aHa C UMeHeM HemeLKoro dpunocoda
KOpreHa Xabepmaca. B coBpeMeHHbIX yC0BUAX
rnobanmsaumm u akTyaNbHOCTM MOHMMaHUSA
NOIMTUYECKON M IOPUAMYECKON CnpaBesInBOCTM 3Ta
Teopua npeacTaBseTca Hanbonee NEPCNeKTUBHOM.
ITMKa He MOHUMAETCA KaK HeYTo AaHHOe pas U1
HaBCerga, HO Kak TO YTO MOXKET MeHATLCA B MpoLiecce
Anckypca. H0.Xabepmac, KpUTUYECKM OTHOCUTCA K
KN1lacCUYECKOMY TUMY PaLLMOHaIbHOCTH, 0603HaYas eé
MeTad)VIBVILIeCKVIM MbllLNEeHnem n NpoTnBoNOCTaBNAA
emMy noctmeTadpusnyeckoe MbilLeHME U
NOCTKNACCUYECKYHO PaUMOHaIbHOCTb. MmeHHO AanAa
NpeoaoNeHMsA Heg0CTaTKOB KNacCMYecKoro Tuna
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paunoHanuama K.-O. Anenb 1 K0.Xabepmac n
npeanaratoT YT oT MOHONIOTMYHOIO
MeTapU3NYECKOro MbILLIEHMSA, OT, TaK Ha3blBaeMoW
«napagurmbl cybbeKTa», K nocTmetadpmsnyeckomy
MbILUNEHMIO U UAEUN UHTEPCYOBEKTUBHOCTU. Naes
MHTEePCYOBEKTUBHOCTM, KOHEYHO, CYLLECTBYET U B
pamMmKax paga ApYrux NoAxoA0B, SK3UCTEHLMANN3IM
WAWN repMeHEeBTMKa, HO B OT/IMYME OT HUX TeopuA
KOMMYHUKATUBHOM PaLMOHaNbHOCTU ABNAETCA
Teopuen NpakTUYeckoro pasyma, nbo, byayum
Teopuen paunoHanmM3mMa, OHa TaK e OCHOBaHa Ha
NpaKTUKe «NoBCeAHEBHOW» KOMMYHUKaLUUKU. Takum
ob6pasom, naea KOMMYHUKATUBHOM PaLMOHANIbHOCTH
H0.Xabepmaca He npusHaeT cybcTaHUMOHaIbHO-
HOPMATUBHbIV XapaKTep UCTUHbI. C NO3MLMIA TaKoro
noAxona UCTUHHO MopasibHoe (HOPMAaTUBHO
3HauMMoe) pelleHMe NPeacTaeT Kak JIMLLIEHHbI N
Cyb6CTaHLMOHANbHOM OCHOBbI NOCTOAHHO
MEHSAOWMNINCA pe3ynbTaT CoOLMaNbHOro ANCKypca. ITo
03HayaeT, YTO PaLMOHANBHOCTb B KOHLENLMMU
H0.Xabepmaca HOCUT He CYLLHOCTHBbIN XapaKTep (4To
KaK pa3 bbli10 XxapaKTepHo B pamkax «[poeKTa
MpocBelLeHnn»), B COOTBETCTBMM C KOTOPbIM
3HAYMMOCTb HOPMbI (@ NPUMEHUTENBHO K NpaBy — ee
06LLEe3HaYMMOCTb) 334AETCA HEM3MEHHDBIM,
TpaHCUEeHAEeHTaIbHbIM MO CBOEN Npupoae
CYLLHOCTHbIM MPU3HAKOM, a MpoLeAypPHbIi
(KoMMYHMKaTUBHBbINM) XxapakTep. 0. Xabepmac B
paboTte 1992 roga «PaKTUYHOCTb M 3HAYMMOCTbY (B
opuruHane «Faktizitdt und Geltung» ) ykasbiBaet uTo
KLIAPHUPOM» MEKAY KU3HEHHBIM MUPOM U CUCTEMOW
WMHCTPYMEHTANbHbIX OTHOLEHUMN, AOXKHO BbITb
no3uTMBHOE Npaso. [1paBo He JO/KHO CBOAUTLCA
Wb K GaKTUYHOCTH, TO eCTb MPUHYAUTENBHOCTH, OHO
OOJ/IKHO coaepraTb B cebe 1 3HaYMMocCTb, TO ecTb -
NermTMMHoOCTb. KaK yKa3blBaloT uccnegosaTenm
[AaHHOW TEOPUU - MPUYMHA 3HAYUTENBHOTO BAUAHMUA
K0.Xabepmaca Ha COBpPEMEHHYIO MbIC/b 3aK/Il04aeTca B
TOM, YTO eMy yaanocb ybeautenoHoro n punocodckm
060CHOBaAHHOTIO CUHTE3a ABYX TeYeHul B punocodpumn
npaga: AMbepannama, COCTOALLErO B 3aLLuUTe
WHAMBMAYaNbHOW cBOb6OAbI, U pecnybIMKaHn3ma,
AEenaloLWero akueHT Ha NOIUTUYECKOM Y4aCTUM.

Denisenko Vladislav
Voronezh State University, Russia

Discourse ethics and the problem of legitimacy of legal
systems

Discursive ethics in relation to policy and law related
to the name of the German philosopher Jurgen
Habermas. In modern conditions of globalization and
the relevance of understanding the political and legal
justice this theory is the most promising. Ethics is not
understood as something given once and for all, but as
something that can be changed in the process of
discourse. J. Habermas, critical refers to the classical
type of rationality, indicating its metaphysical thinking



and opposition to him post-metaphysical thinking and
post-classical rationality. It is to overcome the
shortcomings of the classical type of rationality K. O.
APEL and J. Habermas and offer to get away from
monological metaphysical thinking from the so-called
"paradigm of the subject" post-metaphysical thinking
and the ideas of intersubjectivity. The idea of
intersubjectivity, of course, exists in a number of other
approaches, existentialism, or hermeneutics, but in
contrast, the theory of communicative rationality is a
theory of practical reason, for being a rationalist
theory, it is also based on the practice of "everyday"
communication. Thus, the idea of communicative
rationality, Habermas does not recognize the
substantial and the normative character of truth. From
the standpoint of this approach truly moral (normative
significant) the solution is presented as devoid of
substantial foundations of an ever-changing result of
social discourse. This means that the concept of
rationality in Habermas is not essential (which was
typical in the framework of the "Enlightenment
Project"), pursuant to which the significance of the
norm (in relation to the right — it obstaclesthe) is
immutable, transcendental by nature, the essential
characteristic, and procedural (communicative)
nature. Yu Habermas work in 1992, "the Facticity and
significance" (original "Faktizitat und Geltung" )
indicates that the "hinge" between the life world and
the system of instrumental relations, must be positive
law. Law should not be confined to factual, that is, of
coercion, it should contain and significance, i.e., the
legitimacy. As indicated by the researchers of this
theory is the cause for the significant influence of
Habermas on the modern thought is that he managed
a convincing and philosophically informed synthesis of
the two currents in the philosophy of law: liberalism,
consisting in the protection of individual liberty, and
republicanism, with a focus on political participation.
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DepxuBuuknii EBreHnii Buktoposuy
K.$.H. goueHT
CaHKT-MeTepbyprcknin rocyaapCTBEHHbIV YHUBEPCUTET

TonepaHmMHocmeo 8 eapornelickom MUpo8o33peHuU: om
meepobix NPUHYUMOB K 31ACMUYHbIM UEeHHOCMAM
(onbim amuyeckoz2o aHanu3a)

TonepaHTHOCTb MMEET 4OTYI0, HO NPEPbIBUCTYIO
uctopuio. MoateepKaeHne TOMy BCTPEYaeTc B
aHTUYHOCTU U peHeccaHce. OgHaKko popmupoBaHue
«TBEPAbIX MPUHLMMNOBY» TONIEPAHTHOCTM HAYMHAETCA C
MpocBelLeHns, Ha YPOBHE MPOrPeccUBHbIX
dunnocopckmx naei, a 3aTem — B NONMTUKO-NPABOBbIX
MHCTUTYTaX. XOTA B 3Ty 3MOXY TONEPaHTHOCTb
BOM/I0LANACh B MOJUTUKE CEKYNAPU3ALNU, UMEHHO U3
ee naei BbIPOC/IO COBPEMEHHOE NpeacTasB/ieHne o
«TEPNUMOCTU», MOHUMAEMOM WKpPE, YeM B
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nepBOHAYabHOM PEeNUIMO3HOM 3HaYeHun. C
pesoatoumin 1848 r. TonepaHTHOCTb aCCOLMMPYETCA C
naeel nporpecca, KOTopbI A8 COLMANbHOTO
ycTpoiicTBa 61aroTBOpPEH B TOM e Mepe, YTo U Ann
3KOHOMMYecKoro. U c cepeanHbl XIX B. HU3KUN, C
TOYKM 3pEeHUs eBponeiLLeB, yPOBEHb Pa3BUTUA
obLecTBa 06bACHANCA HE CTONBKO ero
CyObEKTUBHBIMM XapaKTePUCTUKAMM, CKO/IbKO
«OOBEKTUBHBIM» PA3/IMYMEM MEKAY Pacamu.
MpeacTaBaeHme o MUCCUM eBpONenua, HecyLwero
nporpecc oTcTasbiM HapoZ4am, UMEo YepTbl
MECCHaHCTBA, HO aprymeHTauma bblaa OTHIOAb He
pPenurnosHom, a BOCxoamuna K paLmoHanmsmy
MpoceeweHuns. Ecnm Bce N0aM HageNeHbl PAa3yMom,
TO KY/IbTYPHbIE U PEIUTUO3HBIE OTANYUA HE UMEIOT
3HayeHun B obLLelt cucteme mmposo3ssperus. C
OKOHYaHWeMm epBoit MMPOBOW BOMHbI
WHCTUTYLLMOHAIbHOE Pa3BUTUE NPUHLMMNOB
TO/IePaHTHOCTM ONepPeKano UX YKOPeHEHMe B
Co3HaHuwW. Jlura Hauni BHeapsana ux B Buae
[eKnapauuii, Kotopble, TakKMM 06pa3om, CTAaHOBUAUCH
odunLManbHOM TOYKOM 3pEHNA NPABUTENBCTB, U, B
CBOIO o4epeab, MHEHMEM BONbLUMHCTBA rPparkaaH,
NPOron0COBaBLUMX 33 HUX HA BbIbopax. TOpPKeCcTBOM
NPWHLMUMNOB TONEPAHTHOCTM CTaN NpoLuecc
AEKONOHU3ALUMN U HAaYaBLLAACA «MOIUTUKA OTKPbITbIX
asepen». Toraa e 0603HauYMNUCh ABE TEHAEHUUN.
MepBan BONNOTMAACL B HAYase eBPOMHTErpaLmu,
BK/1IO4AA «NpoeKT EBpabua», HanpaB/ieHHbIM Ha
BOB/IeYeHMEe B OpOUTY eBPONENCKON NONUTUKM CTPaH
Marpuba. Bropas — B NpoekTe My/nbTUKYAbTYPHOTO
obLectsa, B NPOTUBOBEC aCCUMUAALNOHHOM
NOIUTUKE, KaK HecnpasesIMBON K TEM, KTO IMLLAETCA
BblbOpa MeXKAy NPUHATUEM LLEHHOCTEM HOBOM
KYNbTYpPbl U COXPaHEHWEM BEPHOCTU CBOEW.
Bo3MmMoO»KHO, B 3TOM B nociegHUi pas nposasuia cebn
WANO3MA NPOCBETUTENEN, YTO NPEBOCXOACTBO
KY/bTYpbl, OCHOBAaHHOW Ha paLMOHaAN3Me, OKaxeTcA
CTONb AEMOHCTPATMBHOM, YTO BbIXoALbl U3 bonee
OTCTaNbIx 06LLECTB OTAAAYT NpeanoyYTeHME ei.
OfHaKo KpU3nC eBPONENCKOM UOEHTUYHOCTH,
CBA3AHHbIN CO CHMXEHMEM aBTOpUTETA TPALAULMOHHbIX
[AYXOBHbIX LLEHHOCTEN U COLMANbHbIX UHCTUTYTOB,
npuBen K Tomy, 4To BmecTo obLecTBa,
npeznonaratoLLero B3anmHoe obLeHne KyabTyp,
BO3HMK/I0 06LLECTBO C KOHOANKTAMM KyAbTyp. ITO
NpPOABUIOCH B ABYX B3aUMOMUCKIOUAOLLNX
nocneacTBUAX: B pOCTe NOMNYAAPHOCTM I03YHIOB
KpanHe npaBbix 00 yKeCToYEHUN SMUTPALLMOHHOM
NOJINTUKN U B HENPUATUM eBponenLamm camon naen
orpaHuyeHus npas u ceoboa. [lyxoBHble LEHHOCTH,
npveeaLwwmne K NOCTPOEHMIO OTKPLITOro 06LLecTBa,
OKa3a/IMCb HENPUIOAHBIMW A5 BOMJIOLLEHWSA
MYAbTUKYNbTYpPanmM3ma. PoHOM 3TUX NPOLLECCOB CTANO0
Bce 6o/bllee NPoABAEHME NPPALMOHAAU3Ma.
M36bITOK «gocyra» B yC/JIOBUM OTCYTCTBUA
0b6beamHALLEN AYXOBHON LEHHOCTU NPUBOAMT K
«CKYKe», 0AHUM 13 NPOABIEHUIN KOTOPOI ABNAETCA
pacTyliee Hacuane, HEeMOTUBMPOBAHHOE U KECTOKOE.



B cnucke yrpos, cnocobHbIX PaspyLUmnTb 3anasHyLo
uMBMAM3aumio, coctaBneHHom LLlennu, ckyka naet
BC/e[, 3a AAEePHON BOMHOW U NepeHaceneHnem,
nepeg, 3KoN0orn4eckol Katactpodon u snnaemmen
cmepTenibHon 6one3Hn. Pobept HU3b6eT cBoit Tpya,
«Mporpecc: uctopusa naen» sasepluaet
HEOXMAAHHbIM 06paLLEHNEM UMEHHO K GEHOMEHY
CKYKM KaK aHTunogy uaeu nporpecca. Ewe oguH
napagoKc COCTOWT B TOM, YTO MAEA CAMOLLEHHOCTH
TONIePAHTHOCTU BO BCeX Chepax KM3HKU obLiecTsa
BOCXOAMT K PaLMOHANN3MY, U OAHOBPEMEHHO
onpoBsepraet ero. PacnpocTpaHatoLeecs none
TONIePaHTHOCTM HauYMHaeT NPOTUBOPeYUTbL 6a30BbIM
LEeHHOCTAMM 06LLecTBa, TAKUM KaK LLeHHOCTb
4eNIoBEYECKOW KU3HWU. Bpeisuk u NltobosuTy, cTanm
NopoXKAeHNEeM UMEHHO To/IepaHTHOCTU. MepBbIi
MMen He TonepaHTHble yoexaeHUsA, HO pa3se C/0Ba
BosibTepa 0 TOM, YTO «KMHE HEHaBWCTHbI BallK
yberKaeHna, HO A roTOB OTAATb XM3Hb 33 Balle NPaBo
WX BbICKa3blBaTb» He NPeAnoiaratoT TOSEPaHTHOrO K
HUM OTHOLLEHMA? BTOPOI, BOCNO/1b30BaBLUUCH
npaBoOM Ha BpayebHyto TaliHy, obe3onacun CBoto
YACTHYIO KU3Hb, HannM4uMe nNpobaem B KOTOPOW TOXKe
TpebytoT 6eperKHOro OTHOLLEHUA CO CTOPOHDI
obuwectsa. Mpobnema TonepaHTHOCTU TpebyeT NoncKa
CpeacTs ANA ee yNopAA0YeHUA U, BOSMOXKHO,
orpaHu4eHnsa. Ho MHCTUTYLIMOHANIbHO 3TO HE MOKET
6bITb peanusosaHo. Moatomy Tam, rae 6eccunbHbI
3aKOHbI, OCTaeTCA aTUYECKUii guckypc. OgHako Bonpoc
0 TOM, C YErO HAaYMHATb, U KaK 3TO AenaTb ocTaeTtca 6es
oTBeTa.

Derzhivitskij Evgenij
St. Petersburg State University, Russia

Tolerance in European ideology: from principled
approach to flexible values (ethical analysis)

Tolerance in European culture has very long but not
uninterrupted history. The proving jf it is seen in
Ancient and Renaissance times. After national
European revolutions in 1848 tolerance started to be
associated with idea of progress. The progress which is
as beneficial for social system as well as for economy.
Certainly the presentation of the mission of European
"white man" which brought a progress to less
fortunate people had a trait of messianism but was
not in fact religious mission: it was a rationalism of
Enlightenment. All humans by nature have intellect.
However cultural and religious differences have only
secondary influence in the ideology of human being. In
the second part of XIX century low level of general
development was explained not only by its subjective
characteristics but by "objective" differences between
races, which had very different evolution path. By the
end of the First World War institutional development
of tolerance principles was way faster than possibility
of European to accept them in their minds. As an
example League of Nations was developing and
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implementing idea of tolerance in a form of
declaration and recommendation, which are de jure
became official opinion of governments and therefore
the opinion of majority of people who live in European
countries and vote for this governments. The high
point of tolerance principles became the process of
decolonization, and "policy of open doors" that
followed after. At this point we could see two clear
tendencies. The first one was realized at the beginning
of European integration, one part of which was
"Eurabia" aimed to include countries of Greater
Maghreb in European economy and politics. The
second one was in cross cultural community which
would weight out assimilation policy which is unfair to
the once loosing a choice between a new culture and
loyalty to their own culture. That was the last
appearance of Enlightenment illusion. Superiority of
culture based on rationalism appear so emphatic that
people from less fortunate communities would prefer
European life and way of thinking. However the crises
of European identity associated with deterioration of
intellectual values authority and social institutions
lead to the society with cultural conflicts. It showed in
two alternative consequences: popularity growth of
ultra right movements that promoted xenophobia and
asked for changes in emigration, social and
educational policy, and in nonacceptance of idea of
rights and freedom limitations in Europe. Intellectual
and cultural values that would allow to build a nation
of common welfare and open society was not suitable
for cross-culture environment. The background of
those processes was the demonstration of high
irrationalism, as well as in individuals and in nations.
Too much "free time" without unified mental values
leads to "boredom" which manifested for example in
growing violence as the only way to escape
unbearable weight of having "free time". In the list of
five threats that can destroy western civilization
composed in 70th XX century by Harlow Shapley
boredom comes after nuclear war and overpopulation,
and before ecological catastrophe and epidemic of
deadly disease. Another paradox is in fact the total
idea of self-value of tolerance which become apparent
in every field of activity of community ascends to
European rationalism and at the same time it rejects
it. It goes as far as tolerance comes into conflict with
common values, the main one is the value of human
life. "The Sleep of Reason Produces Monsters" - as was
said by Francisco Goya. But Breivik and the other one
Lubitz are the result of tolerance based on intellect.
The first one legally purchased automatic rifle did not
have tolerant views at all, but should we be tolerant to
him? The other one used the right of medical secrecy
secured his private life and personal issues, and our
society also needs to be very gentle in this case. The
problem of tolerance needs to be not only
reconsidered, but we need to find means to limit it
and regulate it. When there is no low that can solve
the problem the only hope left for ethics. However the



guestion is where to begin and how to make it
happen. | am afraid this question will remain without
an answer.
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Do6popeesa UpuHa KOpbeBHa

K.}.H. npodeccop, 3aBeaytowas Kadpeapon
dwnnocodum n penvrmosegeHnn

LyickuiA dmunman MBaHOBCKOIO rocyapCTBEHHOO
yHMBEpCUTETA

«bonbHasa cosecmo» Kak MUd)OﬂOZEMG mMoparsibHoO20
CO3HAHUA pyCCKOD’ UHmMenanu2eHyuu

B MOpasibHOM CO3HaHUM PYCCKON MHTENUTeHLMN
cbopmMmnpoBanoCh YCTOMYMBOE NpeacTaBieHne 0b
0c060M OTHOLLEHMM K HApoAay, BUHE U
OTBETCTBEHHOCTU nepeg HUM. 3TO
rMnepTPoPUpPOBaHHOE YYBCTBO OTBETCTBEHHOCTM
C/IOXKMNOCb HA ocHOBe peHoMeHa «bonbHOM coBecTu,
YTO HALL/IO CBOE BbIPAXKEHME B PYCCKOM NyBANLUCTUKE
N Xy[0XeCTBEHHbIX TeKCTax. Bo MHOrom ata
cneumdmrKa MOpPasibHOrO CO3HAHMA PYCCKOM
WHTENAUTeHLMM Bblna 0bycnoBaeHa OCMbICAEHUEM
cobCTBEHHOM POIM B 06LLLECTBEHHOM NEpPeyCcTPoKcTBe,
COBEPLIEHCTBOBAHUMN COLMANBHOIO MUPOMNOPALKA,
NOCTPOEHWM COLMabHOM PeasibHOCTU HAa MOPAJIbHbIX
OCHOBAHMAX.

Dobrodeeva Irina
Shuisky branch of lvanovo State University, Russia

"Sick conscience" as the myth of the moral
consciousness of the Russian intelligentsia

In the moral consciousness of the Russian
intelligentsia a stable idea of special treatment for the
people, guilt and responsibility in front of them has
formed. It has developed an exaggerated sense of
responsibility on the basis of the phenomenon of "sick
conscience" that was reflected in Russian journalism,
and literary texts. In many ways, this specificity of the
moral consciousness of the Russian intelligentsia was
due comprehension of its own role in social
reconstruction, improvement of the social world
order, the construction of social reality on moral
grounds.

*oe
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Aonoukaa Hatanna AneKkceeBHa
Maructp, 1 Kypc
CaHKT-MNMeTepbyprcknin rocyfapCTBEHHbIV YHUBEPCUTET

Mnaropanusm u aHMazoHU3M Kak 6a308sie npedukamel
demokpamuu

[JemoKpaTus, Kak nonnTuyeckoe obpasoBaHue nmeet
CyLLECTBEHHbIE OTANYMA OT ApYrx Gopm NpaBaeHUs.
Mpeae Bcero, B 3ToM dopme NpaBaeHUA BNaCTb He
KOHLLEHTPUPYETCA B OAHOM /IOKa/IbHOM cybbeKTe
Bnactu. Cneaya KoHuenumn XKaka deppuaa,
AEMOKPaTMA MOXHO PacCMaTpUBaTb Kak coobLuLecTBo
Apy3ei, rae Bce BbICTYNaloT Kak paBHble Apyr Apyry C
TOYKM 3peHuns npas 1 0bs3aHHOCTel (4To ABNseTCA
TaK¥Ke XapaKTepuUCTUKOMN ApyKbbl). C TOUKM 3peHun
WaHTanb Mydd AemoKpaTma xapaKTepusyeTca Kak
aroHUCTMYECKME OTHOLLEHMA, basupytoLmMe Ha
onpeaeneHHOM KOHCEHCYCe, NO3BO/IAOLLEM MbICIUTb
He B aHTAarOHUCTUYECKMUX TEPMMUHAX YHUUTOKEHUA
[Opyroro (Bpara), Ho Npegnonaratowem nogobHyto
BO3MOXHOCTb. CefioBaTeIbHO, AeMOKpPaTHA
npeAcTaeT Kak YHUKabHbIN B CBOEWN ABOWCTBEHHOCTM
dbeHoMeH, Yba aMbUBaANEHTHOCTb, (KOTOpYHO
BO3MOXHO TPaKTOBaTb B ¢ppeingoBCKOM CMbIC/E, rae
KOH®/IMKT, MOCTOAHHO CyLLecTBYIoLWMIA B 06LLeCTBE,
ABNAETCA O/IMLLETBOPEHNEM AECTPYKTUBHOIO, XOTA U
He B CBOel paanKasnbHon dopme, a ApyKba
ONMLLETBOPEHNEM 3POTMYECKOTO, CO3MAAIOLLENO
B/leYeHus), He peayumpyema. OgHako gaxke npu
YC/IOBUM PacCMOTPEHMA AEMOKPATMM Kak coobuiecTBa
Opy3en, OHa OCTaeTca NoJIUTUYECKMM pEHOMEHOM, MO
NPUYNHE HEBO3MOKHOCTM yUeTa BCEX CYLLECTBYHOLLMUX
ToueK 3peHua. CnenoBaTeNbHO, 4EMOKPATUA He
ABNAETCA MNONHOCTbIO «CBOOOAHOM», TaK KaK nwaeT
YacTb UHOMBMAOB NPaBa Ha BNACTb, OTBEpras ux
NPUTA3aHUA KaK HegemoKpaTuyeckue. [laHHble
WMHAMBUAbBI CTAHOBATCA YyXXMMK B CTPYKTYpPE AaHHOMN
cucTemMsl, TpaHchOPMUpPYACH B ee BParos.

Dolotskaya Nataliya
St. Petersburg State University, Russia

Pluralism and antagonism as basic predicates of
democracy

Democracy, as a political entity has significant
differences from other forms of government. First of
all, this form of government power is not
concentrated in a single subject of the local
authorities. Following the conception of Jacques
Derrida, democracy can be seen as a community of
friends, which all act as equal to each other in terms of
rights and duties (which is also a characteristic of
friendship). From the perspective of Chantal Mouffe,
democracy is characterized as agonistic relations
based on certain consensus. This consensus allows you
to think not in antagonistic terms of the destruction of
Other (the Enemy), but suggests such a possibility.



Therefore, democracy is presented as unique in its
duality phenomenon, whose ambivalence (which
might be interpreted in a Freudian sense, where the
conflict is constantly present in the community, is the
personification of the destructive, though not in its
radical form, and friendship is the personification of
the erotic, creating affection) is not reducible.
However, even if considering democracy as a
community of friends, it is a political phenomenon, for
failure to take into account all existing points of view.
Therefore, democracy is not completely "free"
because it deprives individuals of the right to power,
rejecting their claim as an undemocratic. These
individuals become strangers in the structure of the
system, transforming in its enemies.

v

JopoxuHa Pumma BukroposHa

K.p.H., foueHT

BopoHeKCKMI rocy4apCTBEHHbIN apPXUTEKTYPHO-
CTPOUTENbHBIN YHUBEPCUTET

Ce0600a U 0meemcmeeHHOCMb 8 2eHOEPHbIX
OMHOWeHUAX

O cBobogEe B reHAEPHbIX OTHOLEHMAX MOXHO
rOBOPWTb /IMLLb B TOM C/ly4ae, ec/iv NpPoLEeHT cBo6oabl
MeKay napTHepamu 6yaeT pasgeneH u cTporo
NPOMNOpPLIMOHANEH NPOLEHTY OTBETCTBEHHOCTU. Ecnn
e nofobHan anddepeHumaLMa oKaxeTcs
HepaBHO3HAYHOW, TO B BOMPOCE reHAepHbIX
OTHOLLEHWI c/lefyeT roBOPUTb O 3aBUCUMOCTH,
KOTOpas B CBOO oYepesb NogpasyMeBaeT yLiemieHue
cB060AbI OAHMM 13 MAPTHEPOB.

Dorokhina Rimma
Voronezh State University of Architecture and
Construction, Russia

Freedom and responsibility in gender relations

We can talk about freedom in gender relations only if
the percentage of freedom will be divided between
the partners and strictly proportional to the
percentage of responsibility. If such a differentiation is
unequal, we should talk about dependence in the
question of gender relations, which further implies the
infringement of freedom of one of the partners.

v
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EpemeHKo TatbssiHa BagumoBHa

[O.nepa.H., npodeccop

PA3aHCKWIA rocy4apcTBEHHbIM YHUBEPCUTET UMEHM
C.A. EceHunHa

OmeemcmeeHHOCMb KaK Kpumepuli Kelic-aHanusa
UHOPMAUUOHHO-3MuUYecKux cumyayuli 8 8y308CKOM
coobuwecmese

[My6ankauma noagrotosaeHa B pamkax
noapepxaHHoro PFTH® HayyHoro npoekTa N2 15-03-
00049]

By3oBcKoe coobLecTBO ABAAETCA CPefoM, B KOTOPOW
NOCTOAHHO BO3HMKAIOT M HAaXO4AT TO UM MHOE
pa3pelleHne MHGOPMALNOHHO-3TUYECKME CUTYALLUN.
Xopolne nepcnekTMBbl 41A aHaINM3a TaKUX CUTYaLUIA
C NO3ULUMIN STUYECKOMN LLEHHOCTN KOTBETCTBEHHOCTbY
OTKPbIBAET NPMMEHEHNE METOAMKM Kenlc-cTagu. Bo-
nepBbIX, OTBETCTBEHHOCTb BAUAET HA BbIGOP cybbeKTa
B pa3peLleHnn HPaBCTBEHHOIO NPOTMBOpeUns B chepe
OTHOLUEHWUI C MHOPMALMEN U, COOTBETCTBEHHO,
MHPOPMALIMOHHO-ITUYECKMIA KEC MOXKET BbITb
NPOaHaIM3NPOBAH C TOYKM 3PEHUA IMYHOCTHOM
OTBETCTBEHHOCTU /IIOAEN, BOB/IEYEHHbIX B CUTYaALLMIO.
Bo-BTOpPbIX, NOHMMAHME COBMECTHOMN OTBETCTBEHHOCTU
KaK OCO3HAHMA NPUYACTHOCTM K TOW MU MHOM
npobneme v NpUHATUE Ha cebs OTBETCTBEHHOCTU 3a ee
peLueHWe No3BOIAET NPU aHaM3e Keilca onpesenaTb
[0/110 OTBETCTBEHHOCTU 3a cobatogeHne Hopm
BY30BCKON MHPOPMALMOHHOM STUKM OTAENbHbIX
AKTOpPOB, B YaCTHOCTW, TaKMX, KaK PYKOBOACTBO BY3a,
Kadeapbl U paKynbTeTbl, OTAE/bHbBIE MpenogasaTenm
W cTyAeHTbl. na anpobaumm aHanmsa
MHGOPMALIMOHHO-3TUYECKOM CUTYALLMK C NO3ULMIA
LLeHHOCTM «OTBETCTBEHHOCTbY rpynne CTyAeHTOB
BTOPOro Kypca PA3aHCKOro rocy4apCTBEHHOr0O
yHuBepcuteta umenun C.A. EceHunHa 6bis10
NpeanoXKeHo BblCKa3aTb CBOE MHEHUE O Kelice
«KypcoBas paboTa». Kelic 6bin pa3paboTaH aBTopom 1
npeactasnan coboi pacckas o cTyaeHTe Apteme,
KOTOpPbI BNepBble NULLET KYPCOBYHO paboTy 1
COMHEBAeTCs, MPaBUIbHO /I OH UCNOMb3YyeT
nHbopmaumio B cBoem Tekcte. OH COBETYETCA CO
CBOMMMU COKYPCHUKamu Hacteit n Kupunnom un
CTa/IKMBAETCA C PA3HbIM OTHOLLIEHUEM K BbINOJHEHWUIO
KypcoBoW paboTbl. B 06CyKAEHUMN TaKKe NPUHUMAET
yyacTue CTapLIeKypPCHMK, CAYYalHO YC/blLLaBLUNA
pa3srosop Aptema 1 Hactu. AHanmsumpya Keuc,
CTYZEHTbl AaBanu pa3BepHyTble OTBETbl Ha ABa
gonpoca: 1. YA no3numa 13 BbICKAa3aHHbIX B CUTyaL MK
Bam 6onee 62m3ka: Hactu, Aptema, cTyaeHTa-
CTapwekypcHuKa, Kupunna? MNouemy? 2. Kak, no-
Ballemy, B Aa/ibHenwem noctynut Aptem? MNMoyemy?
KaK 6bl Bbl IMYHO NocTynuamn Ha ero mecrte? Moyemy?
MucbMeHHbI aHanus npeacTasmam 36 CTyAEHTOB.
OugHKU, KoTopble fanu CTyAeHTbl NOBEAEHUIO
OMNUCaHHbIX B Kelice cybbeKToB, NO3BOMAN COOPaThb
LeHHY0 HbOopmMaLmtio 06 ypoBHE IMYHOCTHOM



OTBETCTBEHHOCTU MX CaMMX. Bblan caenaHsl
cnepytowme BbIBOAbI: 1) cpean CTyAeHTOB,
NPUHABLIMX y4acTue B aHaAn3e, A0NA TeX, KTO
CTpemMMUTCA Cef0BaTh 3TUMECKMM HOPMaM, MPUHATLIM
B BY30BCKOW Ccpejie B OTHOLIEHUWN UCNO/Ib30BaHUA
MHbOPMALLMK, JOCTAaTOYHO BenMKa (80,6%); 2) ToNbKO
2 cTyneHTa (6,0%) rotoBbl NOMTM Ha CO3HaTeIbHOE
HapyLIeHWe 3TUX HOPM, AarKe NPeaBuaA BO3MOXKHOCTb
HaKasaHuA 3a HUX; 3) 6onee NONOBUHBI CTYAEHTOB
(52,8%) B cBOMX BbICKa3blBaHWMAX MOKa3a M BbICOKMI
YPOBEHb IMYHOCTHOM OTBETCTBEHHOCTHU, T.K.
06bAcHAAN BbIGOP CBOEM NO3ULUK HEOBXOANMOCTBIO
CO3HaTe/IbHOro 1 A06POCOBECTHOrO OTHOLLEHMA K
06YyYEeHUNIo U AEMOHCTPUPOBAAN FOTOBHOCTb B3ATb Ha
cebs gononHMTeNbHYIO pPaboTy No AOBEeAEHUIO
KYPCOBOW 4,0 COOTBETCTBUA HEOHXOAMMbIM
TpeboBaHMAM. B LLesIOM NPUMEHEHNE METOAMKM Kelic-
CTaZM NoATBEPAMNIIO NPEANOJIOKEHNE O ee XOPOoLIEM
noTeHuuane B usyyeHum MHGOPMaLMOHHO-ITUYECKUX
CUTyaLMii, BO3HMKAIOLLMX B BY3€, B TOM YNCAE C
No3uLMi KPUTEPUA KOTBETCTBEHHOCTBY.

Eremenko Tatiana
Ryazan State University of S.A. Esenina, Russia

Responsibility as Criteria for Case Analysis of
linformation-Ethical Situations in the University
Community

The university is the environment where information-
ethical situations have been constantly arising and
somehow resolved. The use of the case study method
reveals good prospects for the analysis of such
situations from the standpoint of the ethical value of
"responsibility". First, the responsibility affects the
choice of a person who has to resolve a moral conflict
in relations with the information use. Consequently,
information-ethical case can be analyzed in terms of
personal responsibility of people involved in the
situation. Second, understanding the shared
responsibility as an awareness of involving in issues
and taking part in their solutions allows to determine
through the case analysis what is the share of each
university actors (the university administration, the
university schools and departments, the faculty
members and the students) in complying with the
university information ethics’ requirements. In order
to test the analysis of information-ethical situations
from the standpoint of the responsibility a number of
second-year students of Ryazan State University were
asked to give their opinions about the case "Term
Paper". The case is developed by the author and it is a
story about a student Artyom, who write a term paper
for the first time. Artyom doubts whether he uses the
information correctly and he consults with his fellow
students Nastya and Kirill. Artyom faces with different
attitudes to the writing of the term paper. Moreover,
a senior who has overheard the conversation is also
involved into the discussion. The students were given

detailed answers to two questions: 1. Whose position
(Nastya’s, Artyom'’s, senior’s, Kirill’s) do you share?
Why? 2. How, in your opinion, Artyom will go further?
Why? What would you do in his place? Why is that? 36
students presented their answers in writing. Their
opinions and moral judgments about the case allowed
to gather valuable information on the level of the
students’ personal responsibility. The conclusions as
follows are made: 1) among the students who studied
the case the percentage of those who are eager to
follow information ethics’ norms is sufficiently large
(80.6%); 2) only 2 students (6.0%) are willing to make a
conscious violation of these rules, even they foresee
the possibility of punishment for that; 3) more than a
half of the students (52.8%) in their statements show a
high level of the personal responsibility because the
choice of their positions was based on the conscious
and conscientious attitude to learning and the
students demonstrated a willingness to take on extra
work in order to match the requirements. In general,
the use of the case study method confirmed the
assumption of its good potential in analyzing
information-ethical situations in higher schools, as
well as from the standpoint of the criteria of
"responsibility".
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Epwos Me6 Onerosuy

Maructp, 1 Kypc

MepMCKM1 rocy,apCTBEHHbIN HaLMOHA/IbHbIN
nccaen0BaTeIbCKUN YyHUBEPCUTET

CmaHdapmel npogheccuoHanbHOU 3MUKU UCMOPUKA 8
cospeMeHHYH 3Moxy

CraHaapTbl NpodeccnoHaNnbHOM 3TUKM UCTOPUKA B
coBpemeHHYo anoxy MNMpumepHo ¢ cepegmHbl 20 BeKa
CneumanucTbl B 061acTh 3STUKM U yYeHble ApYrux Hayk
C HeobxoaAnMoCTblo 0bpallatoTca K npobaeme
npodeccMoHaNbHOM 3TUKK B HayKe. ITUKa — 3TO
yyYeHue 0 Mopann, 0 HPABCTBEHHOCTW, @ MOpPasib — 3TO
COBOKYMHOCTb MAEa/I0B, YCTAHOBOK, OPMEHTUPOB,
KOTOPbIMW PYKOBOACTBYETCA YE/I0BEK B npoLecce
KOHCTPYMpPOBaHUA cebs, CBOEN KU3HU. Tak,
npodeccMoHanbHan 3TUKa y4eHoro npu3saHa
perynnpoBaTb ero noseseHne B pamkax
npodeccMoHabHOM UccieoBaTeNnbCKoM
[eATeNbHOCTH, T.€. OHA PernaMeHTUpPyeT, YTo ceayet
AenaTtb B TOW UM UHOM 061aCTW, UAKU Ha YTO
Hanaraetcsa 3anpeT. lNpobaema npodeccmoHanbHOM
3TUKM B HayKe K KoHLy 20 cTonetns HaunmHaet
Cnewumanm3nmpoBaTbea, Tak, NOABAAIOTCA
npodeccroHanbHble 3TUKM BUonoros, GU3NKOB,
apXeo/10roB 1, KOHEYHO, UcTopmkos. CosgaHmne
npodeccMoHanbHOM 3TUKM UCTOPUKA ABAAETCA
C/I0XKHOM 3afa4ei B cuay cneundukmn nx
npodeccMoHanbHoM gestenbHocTU. [lna onpegenexHna
CTaHAAPTOB TAKOrO MOPabHOIO KOAEKCa,



Heobxo4MMo, Npexae BCero, onpeseInTbCs C TeM, YTO
€CTb CaMa UCTOPMA U KaK HayKa, U Kak GeHOMEH.
YacTo aBTOPbI STUYECKMX KOAEKCOB A1 UCTOPUKOB
YMYCKatoT 3TOT MOMEHT W BbICTPaUBaOT CBOMU
peKkomeHAauuu, onupanch Ha obLine npeacTaBaeHUn
06 uccnefoBaTeNbCKOW AeATENBHOCTM U HayKe: 1.
«KoaeKc nctopmkos» baetca (ocHOBbIBaeTCA Ha
Bceobuen aeknapaLmm npas YenoBeKa,
PekomeHngauunm KOHECKO o ctaTtyce
npenosaBaTeNlbCKUX KapOoB BbICLUMX y4ebHbIX
3aBeZeHni, MexayHapoaHOM NaKTe O rpaxKAaHCKUX U
nosMTUYECKMX npasax); 2. Kogekc AMepuKaHcKon
MCTOPUYECKOM accoumaumm 06 OCHOBHbIX LEHHOCTAX U
npakTuKax npodpeccun CTOpMKa; 3. «ITuyeckme
pekomeHaaummy» (Ethics Guidelines) HaunoHanbHoro
coseTa no obuwecteeHHOM uctopuu; 4. «CTaHaapThI
npodeccMoHanbHOM AeATENBHOCTU U STUKU»
(Statement of Professional Standards and Ethics)
AMEpPUKAHCKOM accoLmaLLmMm 0Te4eCcTBEHHOM U
permoHanbHoOM Uctopun 5. «PekomeHZauumn no
oueHKe KadecTtBa» (Evaluation Guidelines)
Accoumaumnm ycTHol uctopuu; 6. «MpuHLMnbl 1
CTaHAapTbl GeaepanbHbIX UCTOPUYECKUX MPOrPaMM»
(Principles and Standards for Federal Historical
Programs) Uctopuyeckoro obectsa npu
PenepanbHoOM npaBuUTeNbCTBE U Ap. Bee aTn
AOKYMEHTbI UMetoT 06LLYH0 COCTaBAAOLLYIO —
onucaHue paboTbl UccnegoBaTens, HO 3T
pEKOMEHAALMN HE OTPAXKAIOT BCEN MNONHOTbI PaboTbl
MCcTopMKa. [1nA BbINONHEHWE 3TOWN 3a4a4M
Heobxo4MMO, KaK y¥Ke Bbl10 CKa3aHo Bbille,
onpesennTb, YTo ecTb UCTOPUA KaK HayKa U Kak
dbeHomeH, yunTbiBaa cutyaumto 21 seka.

Yershov Gleb
Perm State National Research University, Russia

Standards of professional ethics of the historian today

Standards of professional ethics of the historian today
In the 20th century, experts in the field of ethics and
other sciences researchers with the need to address
the issue of professional ethics in science. Ethics - is
the study of morality, morality, and morality - is a set
of ideals, attitudes, orientations that guide people in
the process of constructing himself, his life. Thus,
professional ethics scholar intended to regulate his
conduct in professional research activities, ie it
regulates, what to do in a particular area, or that the
ban is imposed. The problem of professional ethics in
science at the end of the 20th century begins to
specialize, so appear professional ethics of biologists,
physicists, archaeologists and, of course, historians.
Create professional ethics of the historian is
challenging due to the specifics of their profession. In
order to determine the standards of the moral code,
you must first of all decide what is the very history and
science, and as a phenomenon. Often the authors of
codes of ethics for historians overlook this moment
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and build recommendations based on common
understanding of the research and science: 1. "Code
historians" Baetsa (based on the Universal Declaration
of Human Rights, the UNESCO Recommendation
concerning the Status of higher education institutions,
the International Covenant on Civil and Political
Rights); 2. Code of the American Historical Association
on the basic values and practices of the profession of
the historian; 3. "Ethical recommendations» (Ethics
Guidelines) National Council on Public History; 4.
"professional standards and ethics» (Statement of
Professional Standards and Ethics) of the American
Association of domestic and regional history 5.
"Guidelines for quality assessment» (Evaluation
Guidelines) Oral History Association; 6. "The principles
and standards of the federal historical programs»
(Principles and Standards for Federal Historical
Programs) Historical Society of the federal
government and others. All these documents have a
common component - the description of the
researcher, but these recommendations do not reflect
the fullness of the work of the historian. To perform
this task, as has been said above, to determine what is
the history of science and as a phenomenon, given the
situation of the 21st century.

v

XaayHoBa Hatanba BnagumuposHa

K.d.H., HaYaNbHMK LLEHTPa AONONHUTENLHOMO
obpasoBaHuA

CpeaHe-BoxkcKknit HCTUTYT (punman)
BcepoccuiicKoro rocyjapcTBEHHOIo yHUBEpPCUTETA
toctnumm (PMA MuHiocta Poccun) B . CapaHcke

SMuKo-HopmamueHble acrnekmel UHOPMAUUOHHOU
80UiHbI

MNpob6aema MHGOPMALMOHHOMN BOMHbI
aKTya/IM3MpOBasiacb B CBETE COBPEMEHHbIX
MHPOPMALIMOHHDBIX TEXHONOMMIA, MO3BONAIOLWMNX
KaXK40My No/ab30BaTeNto ceTu H6biTb 06BbEKTOM
BO34,EMNCTBUS U CYOBEKTOM, MHULMATOPOM 3TOrO
Bo3AeicTBusA. Mpn 3TOM Nosib30BaTeNb B CUNY
OMCTaHLMPOBAHHOCTM U OTCYTCTBUSA IMYHOMN
NMaeHTUPUKALMK, OH He CBA3aH HOPMaMM, Kpome
WHAMBUAYaNbHbIX HPABCTBEHHbIX YCTAHOBOK, NpU
YCNOBMU, YTO TaKoBble nmetoTcA. B noaobHbIX
YCNOBUAX PACLUMPAIOTCA BO3MOMXKHOCTU ANA
MaHUMNYIMPOBAHUA MACCOBbIM CO3HAaHNEM, OCOBEHHO
B KOHTEKcTe 60pbbbl 33 NpU3HaHWeE, NOBbIWEHME
cratyca. 3¢ deKTUBHbIMU CTAHOBATCA NYBANYHbIE
NPOBOKaLMK, ONUPAIOLLMECA Ha arpeccuBHbIE U
NpoTMBOpPeYnBble KOHLEeNTbI. Mpn 3ToM
MaHUNyAATOPaMM U MPOBOKATOPaMm MOFyT BbITb He
TONbKO oduuManbHble U HeodpuumanbHble CMU, Ho m
YacTHble NLA, UMEetOLMEe onpeseneHHbl aBTOpPUTET.
MpeacTaBaseTcs BaXKHbIM aKTyaIM3MPOBaTb
HeobXxo4MMOCTb HPABCTBEHHbIX OrPaHUYEHN



BefeHnA MHGOPMALMOHHOM BOMHbI Ha PasHbIX
YPOBH#AX. [TOCKONbKY B CUTyaL MM KOHAMKTA CTOPOHbI
npenogHocAT MHGopmaL Mo B BbIrO4HOM Aa ceba
KAtoue, Heobxoa4MMO NOCTOAHHO YYUTbIBATD, YTO
MHPOPMALIMOHHOE NPOTUBOCTOAHME HE JOMKHO
nepexoanTb B UHGOPMALMOHHLIA TEPPOPU3M,
cnefoBaTeNIbHO, MPUHLMMbI CNPaBeA/IMBOCTH,
OTBETCTBEHHOCTM, YECTHOCTH, YBAXKEHUA LOCTOMHCTBA
NPOTUBHMKA AOMKHbI ObITb U3BECTHbI TEM, KTO B3A/CA
3a «MHGOpPMaUMOHHOE opykue». CoBpeMeHHas
reonosIMTUYECKan CUTyaumsa CBUAETENLCTBYET, UTO

3¢ deKTMBHOCTb MHPOPMALMOHHOW BOWMHbI
NOBbILIAETCA C KaXKAbIM ro40M, KOHTPO/Ib
MHPOPMaLMOHHOro NpoTMBO6OPCTBA NPaBOBLIMMU
cpeacTBaMu He obecneynBaeT rapaHTUi ot
HeCaHKUMOHMPOBAHHOIO BO34EWCTBUA Ha CO3HaHWe
HW FPa*KAaHCKOMY HACce/IeHUIO, HU BOEHHOCYKALLMM.
Taknum obpasom, BarKHOW Npobaemolt cTaHoBUTCA
OOCTUNKEHWME COrNalleHNA MeX Ay MOPaibHbIMM
Cy6beKkTaMmn OTHOCUTENIBHO COAEPIKAHUA
HPaBCTBEHHbIX OFPaHUYEHWI BeAeHUA AaHHOTO BUAA
MHGOPMALMOHHON AeATENbHOCTU. MHOOPMALMOHHYIO
BOMHY NOHMMaeM, Kak toboe HeraTueHoe
MHPOPMALLMOHHOE BO34,ENCTBME HA ONMOHEHT],
KOTOPOE MOMKET BbITb MeX Ay NtobbiMK CybbekTammn —
KaK YacTHbIMM, TaK U NyBANYHbIMK. [INA feTanbHOoro
M3y4yeHua npobnembl Heobxoanmo
NpoaHaIN3NPOBaTb MPUUMNHbBI OTCYTCTBUA
HPaBCTBEHHbIX OFPAHUYEHUI B CUTYaL MK
MHPOPMALIMOHHOIO OCBELLEHWA; BbIABUTD
cogeprKaHue U HOPMATUBHbIE OCHOBAHMA
HPaBCTBEHHbIX OrpaHMYeHUn MHPOPMALMOHHOM
BOMHbI, HEOBXOAMMOCTb KOTOPbIX MPU3HAOT
KOMMYHUUMPYIOLLME MOPanbHble CYyObeKTbI;
0603HaYnTb OCHOBHbIE NPEeAIOKEHMA NO
OCYLLEeCTB/IEHMIO HPABCTBEHHOMO KOHTPOAA
MHPOpPMaLMOHHON aeAaTenbHOCTU. OAHUM U3 TaKKUX
orpaHUYeHUNn ABNAETCA NPUHLMMN NPEAOCTOPONKHOCTU
KaK cMcTema BHYTPEHHEro NpoTUBOAENCTBUA U
KOHTPO/IA, TO €CTb pasrpaHnyeHus MHGOPMaLMOHHbIX
NOTOKOB, UX OLLEHNBAHWA U NPUHATUSA OTBETCTBEHHOTO
peLeHnn o TpaHCAALUMN MHOOPMALMUN C YETKUM
0CO3HaHWeM nocnencTsmii. MopanbHble AnaeMmbl
NPUHLMA NPesoCTOPOXKHOCTY NO3BONAET
paccmaTpurBaTb Kak NOCTYMNKKU B CUTYaLmn
HeonpeaeneHHOCTU NOCAeACTBUIA U HEOHXOANMMOCTH
CPOYHOrO pearMpoBaHNA Ha MHGOPMALMOHHbIE
«B6pocCbI». OH MOXKeT 6bITb chopMyNpPOBaH
cnegyowmnm obpasom: pelleHne HEOTNOXKHbIX,
cyAbbOHOCHbIX Npobaem He MOKeT 3aBUCeTb OT
KakyLLenca LOCTOBEPHOCTM UCTOYHUKA MHbOPMaLUK,
a Npu HeJocTaTKe NCXOAHOM MHGOPMaLUKN AOKHO
OPUEHTUPOBATLCA HA XYALWNIA U3 BOSMOMKHbIX
CUEeHapueB NOCNEACTBUI NPUHATUA PELLEHNA HA
OCHOBE MOJIYYEHHbIX AaHHbIX. MpUHLMN
NpeLoCTOPOXKHOCTU KOHCEHKBEHLUMOHAIEH MO CBOEMY
coAepKaHWIo, OH ONMPAETCA HE Ha aHa/IM3 MOTUBOB,
3anpeLaroLLmx an paspeLuaLwmx Te Uam UHble
nencrema B UHGOPMaLIMOHHOM BOMHE, a Ha
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MaKCcMMasnbHoe onpeaeneHune nocneacTsui,
NMOCKO/IbKY C/lef0BaHME 3TOMY NPUHLMNY
pa3BopayMBaETCA B peasibHOM BPEMEHM B
NoSIMTUYECKM AEeTEPMUHUPOBAHHOW cdhepe. B
KOHTeKcTe MHOOPMALMOHHOM BOMHbI MPUHLMN
NpeAoCTOPOXKHOCTM UMEET ABa YPOBHA NOHUMAHMA U
peanunsaumm: nepsblit — MaKpPOypOBEHb, COOCTBEHHO
NoJIMTUYECKMIA, KOTAa pedb UAEeT 0 NponaraHze,
naeonornyeckoit 6opobe, HanpaBieHHOM Ha
Npu3HaHWE MEXAYHAPOAHbIM COOBLLECTBOM,
KOHCTaTaLUMIO CU/bl U 3HAYMMOCTU; BTOPOM —
MWKPOYPOBEHb, HAa KOTOPOM PAa3BOPAYNBAIOT
AeNCTBNA OTAENbHON IMYHOCTM, aCCOLMMPOBAHHOM C
TOW MMM UHOW TPYNMOM, 34eCb BaXKHbIM ABAAETCA
COBOKYMHOCTb HPABCTBEHHbIX MOTMBOB, OL,EHKA
OEeNCTBUNA U pe3ynbTaToB. Takum obpasom,
cNef,0BaHNE HPABCTBEHHbIM OrpaHUYEeHUAM
MHGOPMALIMOHHOM BOMHbI AOMKHO BbITb HaNpPaBAEHO
Ha cobaoaeHWe NPUHLMNG NPeaoCTOPOIKHOCTH,
perynmpyoLLero nocTynkn OTBETCTBEHHbIX 3a
pacnpocTpaHeHne nHbopmaLmMm cybbeKToB, 1
pa3paboTKy MexKAyHapPOoAHbIX MPABOBbIX HOPM,
pernameHTUpyowmnx 6opbby 3a NpusHaHue,
NpWBAEKaoWMX BHUMAHME MeXAYHAPOLHOM
06LLecTBEHHOCTM K Npobaemam MeXKHaLMOHaAbHOro
B3aMMOLENCTBUS.

Zhadunova Natalia

Sredne-Volzhsky Institute (branch) of Russian State
University of Justice (MOJ Russia RPA) in Saransk,
Russia

Ethics-normative aspects information war

In the context of actualization of the concept of
struggle for recognition become aggravated ethnic
conflicts. Since the national stereotypes are widely
used in the public space, and often with the objectives
of the escalation of the conflict, we can talk about this
phenomenon as the information war of nations. One
of the conditions to prevent war is the moral
constraints (the precautionary principle, etc.).

*oe

3umbynu AHgpeii EBreHbeBuY

[.¢.H., npodeccop

Poccuiickunin rocyiapCTBeHHbIM Nefarormyeckumii
yHuBepcutet um. A.MN. lepueHa

MpuknadHas smuka: KOMIpecc, NPUNAapKa uau
Komnac?

ABTOpP UCXOAMUT U3 TOFO, YTO CYyAbObI STUKK B HaLlen
CTpaHe 3aHMMaTebHbl. B coBeTcKkoe Bpems oHa bbina
0653aTeNIbHOM BY30BCKOM AUCUUNANHON. Npuyém B
«CnoBape Mo 3TUKe», YTO BbINYLLEH B Te rofbl, He TaK
YK MHOTO J/I3KM 1 0BYCNI0BNEHHbIX TOrAALIHEW
naeonorueli nepekocos. [1ocTaTo4HO 06EKTUBHO,



¢dunnocodckm B3BELEHHO ONUCHIBAKOTCA TEMbI
«'ymaHusm», «CosecTtb», «CnpaBesMBOCTbY,
«Cyactbe», «MNosegeHune», «[1poCTynokK»,
«lpectynneHune», «Mpepatenpctso», «feponsm» n
TOMy Nogob6Hble. B Halwm e AHW 3TUKY BCE bonee
AKTMBHO 3aC/IOHAET NPUKAAAHAA 3TUKA. XOTA 3TUKY
eLlwé HMKTO He OTMeHAN. Takaa HayKa ecTb. U usyyvaer
OHa He TONbKO NPUKAAAHble BOMPOChI, HE TO/IbKO
CHOKETbl, CBA3AHHbIE C MOPa/blo — MPeAMET 3TUKN B
cebs, co BpemEH oCHoBaTeNA 3TOW HayKu, ApuctoTens,
BK/ItOYaeT 1) peanbHble B3aMMOOTHOLLEHMUSA,
CK/N1aAbIBAOLLMECA MEXKAY IOAbMU, 2) TO, KaK 3TH
B3aMMOOTHOLLEHMA OTPaXKaTCA B YE/I0BEYECKOM
CO3HaHWUM (B BUAE OLEHOK, HOPM, NPUHLMMOB,
naeanos), a TakKe 3) HpaBCTBEHHO-NCUXOI0TMYECKNE
nepexmMBaHuA, UCNbITbIBAEMbIE II0AbMU N0 NOBOAY
3TUX B3aMMOOTHOLWEHMIM. Toraa Kak B paccyKaeHuax
Npo TaK Ha3bliBaeMyo «NPopeCcCUOHaNbHYIO STUKY»
aBTOPbI UMEIOT B BUAY He GUIOCOPCKYHO HAYKy O
HPABCTBEHHO-LEHHOCTHbIX B3AMMOOTHOLLEHUAX UK
nepexMBaHMAX NO NOBOAY STUX B3aUMOOTHOLLEHUN.
Peub, Kak NpaBunio, BeAETCA O CBOMCTBEHHbIX TON NN
MHOM NpodeccnoHanbHoM chepe KatoyeBbIx
HPaBCTBEHHbIX Npobaemax, 0 coLManbHO 3HAYUMBIX
HPABCTBEHHO-NCUXONOMMYECKNX KayecTBax 3aHATOrO B
AaHHon chepe npodeccrmoHana. To ecTb peyb MAET O
npaktuke. Ho Beab 3TUKa NpM3BaHa M3y4yaTtb
YyenoBeYyecKue Aena, NeperKMBaHMA N MbIC/IY, @ He
npocTo gena. Bot noyemy KpanHe enatesbHO
Y4YUTbIBaTb CUCTEMHOCTb, KOTOPOM B TENepeLHNX
npo¢peccMoHabHO-3TUYECKMX MOCTPOEHUAX HACTO He
XBaTaeT. B KaxAoW KU3HEHHO BayKHOM cdepe HYKHO
OCMbICANBATb B3aMMOAONOHAOWME CoLMabHble
ponun. ToNbKO Toraa npegMeT HayKu 3TUKK ByaeT He
K/IOYKOBATbIM, @ LLe/IOCTHbIM. [TpaKkTUKyemoe B Hale
BpeMs NPUKNaLHOE NPUMEHEHMNE STUYECKMX 3HAHUI B
3HAYUTENbHOW CTENEHN MOXKHO 06BACHUTD
HecnocoboCTbio COBPEMEHHOM 3TUKM (COBPEMEHHbIX
3TUKOB-NPODECCMOHAN0B, a TaK¥Ke BCEX TeX, KTO
nosib3yeTtcs eé HapaboTKaMm) K MOLLHbBIM
0606uweHnam, Hanogobume Mowuceesbix. ABTOpy
XOYEeTCA NOHATb, YTO ByAEeT C KyNbTYpHbIM
NOTEHLMANOM POCCUMCKUX STUKOB. U xoueTca BepuTb,
YTO TaK HasbiBaemas MPUKNAAHAA STUKA B cBomx
BOCTPebOBaHHbIX COLMYMOM pe3y/bTaTax byaer
ncnonb3osatbca HE KAK MPUMAPKW, a ckopee KAK
KOMIMPECC nan ewé nyvwe KAK KOMMAC.

Zimbuli Andrey
Russian State Pedagogical University of A.l. Herzen,
Russia

Applied ethics: a compress, poultice or compass?

The author believes that the fate of ethics in our
country entertaining. In Soviet times, it was
mandatory academic discipline. And in the "Dictionary
of ethics", which is released in those years, not so
many lies and caused the then ideology warps. Quite

objectively, philosophically balanced describes the
theme of "Humanism", "Conscience", "Justice",
"Happiness", "Behavior", "Misconduct", "Crime",
"Betrayal", "Heroism" and the like. In our days the
ethics increasingly overshadows applied ethics.
Although ethics has not been canceled. Such a science
is. And she learns not only practical issues, not only
the subjects connected with morality is the subject of
ethics in itself, since the founder of this science,
Aristotle, includes 1) a real relationship developing
between people, 2) how these relationships are
reflected in human consciousness (in the form of
assessments, standards, principles, ideals), and 3)
moral and psychological suffering experienced by
people about these relationships. Whereas in the
arguments about the so-called "professional ethics,"
the authors mean not a philosophical science of moral
relationship or feelings about these relationships. It
usually is a characteristic of the particular professional
field key moral issues, socially significant moral and
psychological qualities of the employed in this field a
professional. We are talking about practice. But ethics
is designed to study human actions, feelings and
thoughts, not just business. That is why it is advisable
to take into account consistency, which in current
professional ethical constructions often lacking. In
every vital area need to comprehend complementary
social roles. Only then the subject of the science of
ethics is not clumpy, and holistic. Practiced in our
time, the application of ethical knowledge to a
considerable extent can be explained by
nesposobnosti modern ethics (modern atikul
professionals, and all those who use its practices) to
powerful generalizations, like Moses. The author
would like to understand what will happen with the
cultural potential of the Russian Atakov. And | want to
believe that the so-called APPLIED ETHICS in popular
society the results will NOT be used AS a POULTICE,
but rather AS a COMPRESS or even better AS a
COMPASS.
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KamHes Cepreit Bnagumuposuu
Maructp, 1 Kypc
CaHKT-MNMeTepbyprcknin rocyaapCcTBEHHbIV YyHUBEpCUTET

Yimnepamus omeemcmeeHHocMU 8
npogeccuoHanbHoli amuke medua-npocmapHcmsa

BakHocTb CMW ans coBpeMeHHOCTb HacTO/IbKO
BbICOKA, YTO MX Ha3blBatoT "yeTBepTan Bnactb". MpaBo
He B COCTOAHME obecneuynTb KOHTpoab CMU,
yO0BNeTBOpAtoLWNiA noTpebHoCcTAM obuiectsa He
HapyLLan Npu 3TOM OCHOBHbIX NpaB 1 cB060A,
NMyHOCTU. BeneacTteue aToro, ceityac, Kak HUKorga
paHbLLUe CTav MHCTPYMEHTbI CaMOperynsaLmm
npodeccrMoHanbHOro meana-coobuiectsa. KomuteTtbl 1
KOAEKCbI - MeXaHU3Mbl Ana obecneyeHma Takoro



KOHTpOoAA. OTBETCTBEHHOCTb e, Ta KaTeropusa
KOTopas fBaseTca "Ayxom 3aKoHOM" BCeW BHYTPEHHEW
perynaumm npodeccMoHanbHOro coobLecTsa.

Kamnev Sergei
St. Petersburg State University, Russia

The imperative of responsibility in the professional
ethics of the media

The importance of the media for the present is so high
that they are called " fourth power " . The right not to
be able to provide control of the media that meets the
needs of society while respecting the fundamental
rights and freedoms. Therefore, now more than ever
become instruments of self-regulation of professional
media community. Committees and Codes -
mechanisms to ensure such control. The responsibility
, that category which is " the spirit of the law"
throughout the internal regulation of the professional
community .
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KapuaruH EsreHnii Bnagumuposuy

K.p.H., foueHT

Bosrorpagckuii rocyaapCTBEHHbIN apXUTEKTYPHO-
CTPOUTENbHbBIN YHUBEPCUTET

Udes cnpasednusocmu 8 KOHMeEKCMe meopuu
A3bIKOBLIX U2P

[MccnepoBaHwme BbInoAHEHO Npy pUHAHCOBOM
nopaepxke PFTH® n AgmuHucTpaumm Boarorpasackom
061acTM B pamKax Hay4HO-UCCNeL0BaTEIbCKOrO
npoekTa «lopoa, TpaHCNOPTHas MeanaLms,
couManbHaa cnpaBesMBOCTb: COLMONOTNYECKOE
nccnefoBaHMe ropoAcKkoro obLLecTBeHHOro
TpaHcnopTa B r. Bonrorpage», npoekt Ne 14-13-
34013a(p)]

BaKkHble acneKTbl NOHMMaHWA UAEN CNPaBea/IMBOCTU
BbISB/ISET TEOPUA A3bIKOBbLIX Urp No3aHero J1.
BuTtreHwTeliHa. 3HaTb 3HaYeHMe CNpaBes/IMBOCTH
03HayaeT 3HaTb ynotpebieHne 3Toro TepmmnHa B
A3bIKOBbIX MPaKTUKax. CoaeprkaHue cnpasesnnmBocTu
onpeaenseTca TeM, Kak OHa CYLLEeCTBYeT U
npaKkTnKyetca. Koraa npepbiBaeTca pyTUHHOE
nenctene, o6bACHUTL cebe UK gpyrum, moyemy emy
CNeAyloT, HEBO3MOXKHO WM KpaliHe 3aTpyAHUTENbHO.
MopasnbHble NPaKTUKK OPraHMU3yHTCA YiKe No APpYrum
npasunam. B Hux ecTb: 1) npeacraBneHune 06 obuem
6n1are; 2) 06L,EeCTBEHHbIE CAHKL MU 33 HapyLUeHWe
npasuna; 3) UMeeTca NOTeHLMaIbHasA BO3MOXKHOCTb
onpasaaTtbcsa. Mpasuna namM HoOPMbl, KOTOPbIE MOMKHO
OnucbIBaTb B TEPMUHAX CNPABes/IMBOCTH,
BOM/IOW@eMble B Hallem NoBegeHMMn, OCHOBaHbI Ha
NPaKTUYECKOM M TEOPETUYECKOM NpeacTaBieHnmn
COOTBETCTBMA, YMECTHOCTH, YNOPALOUYEHHOCTHU U
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obLei npaBnabHOCTU. MoHATaA cambiM 06LLMM
06pa3om cnpaBeaNMBOCTb ECTb MEPA AO/TIKHOIO
pacnpegeneHuns coumanbHbix 6nar n TAroT. Mbl 4acto
roBOPMM O CMPaBEA/IMBOCTU KaK O CBOMCTBE CaMOM
peanbHOCTU, CAMUX CUTYAUNI, NtoAen, UHCTUTYLMIA,
Bellel u aneHunit. CnpaBea/IMBOCTb Kak naen
ONpaBAAHHOCTU COLMOKYNBbTYPHOTO NopAaKa B
KayecTBe npeaenbHOi aKCMOoorMyeckom onopbl
obecneynBaeT yCTOMYMBOCTb MOPANN AAHHOTO
coobuectBa. MopasibHble NPAKTUKK CNpaBeaIMBOCTH
npeanonaratoT Haanyme BO3MOXKHOCTM OBBUHEHUSA U
BO3MOXHOCTb ONpPaBAaHUA, YTO NPAMO 3aneyaTneHo B
A3blKe: CNpaBenIMBOCTb — OMNpaBAaHue; justice —
justification. ABCoNtOTHbIX U BHEBPEMEHHbIX
3HaYeHWUM, NOHATUI C COBEPLUEHHO 3aKpPenieHHbIM U
YHUBEPCANbHbIM 3HAaYEHNEM HE CYLLLECTBYET,
NMOCKO/IbKY MOHATUA ABNAIOTCA SN1eMEHTaMU
MHOro0o6pasHbIX A3bIKOBbIX UTP. A3bIKOBbIE UTPbI
CTPYKTYPUPYIOT CaMy BO3MOKHOCTb BbICKa3blBaHUI O
CnpasenIMBOCTU, ABAAACL CBOEOOPA3HbIM
AKKYMYNIATOPOM OnNblITa CNpaBes/IMBoCTH,
HaKonaeHHOoro coobLecTBamu, KOTOPbLINA, OAHAKO,
TPYAHO reHepanusnposaTb. TPYAHOCTb
reHepasuns3aunmn 1 yHueepcaamsaLumm npasun
CNpaBea/IMBOCTU COCTaBAAET CyTb NPobaeMbI
CnpasBeasMBoCcTU. TeM He MeHee He/lb3A CKas3aTb, YTO
cywectsyeT 6eCKOHeYHOoe YMCI0 3HaYeHUN,
KOHTEKCTOB yNoTpebAeHUsA U HOPM CNpPaBea/IMBOCTH.
CoBpemeHHble nUccnenoBaHMA CNpaBeaanBoCTyH
CTPEMATCA NPOU3BECTM CBOETO POAA MHBEHTAPM3ALLMIO
ynoTpebaeHunit cnpaBegIMBOCTU U BbICTPOUTL
npYeMIIEMYIO TUMO/IOTUIO ee 3HAYUMbIX KOHTEKCTOB
(M. Yonuep, /1. BontaHcku, /1. TeBeHo n ap.). B aToi
CBA3M MOXHO BblAENUTb LWecTb obnactei
CNpaBeaIBOCTM NO crneundrKe UUPKYIUPYIOLLMX
6nar, ncxoan n3 TPAAMLMOHHBIX BEPCUIA OCMbICEHUA
CoLMaNbHOM peanbHOCTU B coumanbHo-punocodcKom
nuTepatype. Kpome TOro MoXKHO BblAEeNTb NO
KpanHen mepe TpM ypOBHA HOPMATUBHbIX obiacTei
CNpaBea/IMBOCTU B 3aBUCMMOCTM OT MacliTaba:
MWKPO-, MaKpo- U MmeraypoBeHb. CxemaTuyeckoe
HanoxeHwe obnacTtelt Ha YpPOBHM AaeT BOSMOXHOCTb
NMOCTPOUTb 06LLYIO, KOMNJIEKCHYIO MOAENb
COLMOKYNbTYPHOW peanunsaunm cnpasesnBoCcTy.

Karchagin Evgeny
Volgograd State University of Architecture and Civil
Engineering, Russia

Idea of Justice in the context of language games theory

Late Ludwig Wittgenstein's theory of language games
reveals important aspects of understanding of the idea
of justice. To know the meaning of justice is to know
the use of this term in language practices. The content
of justice is determined by how it exists and practiced.
When routine action is interrupted, it is hard to
explain to yourself or to others, why we follow it.
Moral practices are organized by different rules. They



include: 1) awareness of the common good; 2) public
sanctions for violation of rules; 3) a potential
opportunity to justify yourself. The rules or norms that
can be described in terms of justice embodied in
human behavior, based on practical and theoretical
view of conformity, propriety, orderliness and general
correctness. In general, justice is the measure of the
proper distribution of social benefits and burdens. We
often talk about justice as a property of reality itself,
situations, people, institutions, things and
phenomena. Justice as the idea of the justification of
social and cultural order and the axiological support
ensures the stability of the morals of given
community. The moral practice of justice presuppose
the possibility of prosecution and the possibility of
justify, which is directly captured in the language of
fairness, justification, justice — justification. Absolute
and timeless values, concepts with a completely fixed
and universal value do not exist, because the concepts
are the elements of diverse language games. Language
games provide the possibility of statements about
justice, accumulating experience of justice, gained by
the communities, which, however, is difficult to
generalize. The difficulty of generalization and
universalization of the rules of justice is the essence of
the problem of justice. Nevertheless, we cannot say
that there are an infinite number of meanings,
contexts of use and rules of justice. Contemporary
justice theories aim to produce a sort of inventory of
meanings of justice and to build a reasonable typology
of its relevant contexts (M. Walzer, L. Boltanski, L.
Thevenot, etc.). We can name six areas of justice
based on the specifics of circulating goods supported
by traditional versions of understanding social reality
in the socio-philosophical literature. It is possible to
distinguish at least three levels of normative levels of
justice depending on the scale: micro-, macro - and
mega-. Schematic overlay of areas on levels gives the
opportunity to build a general, integrated model of
socio-cultural realization of justice.
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KawHukos bopuc HUkonaesny

0.0.H., npodeccop

HauuMoHanbHbIV ccnenoBaTeNbCKUt YHUBEPCUTET
«BbIcwwasn WKoaa s3KoHOMUKKN» (MocKBa)

Cripasedsiusocme KaK ¢hopma ornpasoaHus Maccoso2o
Hacunus

HacToswee uccnegosaHue obbeanHsaeT B cebe Tpu
YPOBHSA. OANH U3 HWX CBA3AH C UCTOPUYECKUM
NPOUCXOXKAEHWEM U Pa3BUTUEM MOpanu. HoBble
[JaHHble MO3BOIAOT YTBEPKAATb, YTO HACU/INE He
TOJIbKO IN1yOOKO YKOPEHEHO B YE/TIOBEYECKOM NPUPOAE,
HO M cama 3Ta NpUpPoAa KpaiHe noasukHa. Hacunune
AEeNCTBUTENIbHO BCErAa CONyTCTBOBAJIO YE/IOBEKY U ero
MBOTHbIM MpPeAKam, HO 3TO He 03HavyaeT, YTo OHa He
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MOKeT 6bITb NOCTaBNEHO NOA KOHTPOAb. B
AEeNCTBUTENBbHOCTM Ye10BEYECTBO HE UMEET MHOM
anbTepHaTUBbl. Peub naet o Tom, 4Tobbl Bee e
MOCTaBMTb HAaCMAME NOA KOHTPOAb UAU NOFUBHYT.
[pyroii ypoBeHb UccneaoBaHUA UMeET OTHOLLIEHUE K
COBpPEMEHHbIM NapagMrmam MaccoBOro Hacuus,
TaKMM KaK NpecTynHoe Hacuaune, reHouma,
TEPPOPU3M, BOMHA, MaccoBas NOAULENCKAn onepauus
W T.A.; @ TaK}Ke HeKoTopble crneumanbHble Gopmbl
3TOro HAaCWUUA CTPYKTYPHOE Hacuane, KybTypHoe
Hacuane, PesIUrMo3HOe Hacuame, NOAUTUYECKoe
Hacuaue, neranbHoOe Hacuame u T.4. TpeTuii ypoBeHb
nccneaoBaHMA UMeET OTHOLWEHWE K HOPMaTUBHOMY
WUAKN 3TUYECKOMY ONpPaBAaHMIO HACUAINA NOCPeaCTBOM
NPEeCKPUNTUBHbIX CYKAEHMUI U NOTUKKN. Hacunne
BCEraa nosly4ano HeEKOTopoe MopasibHoe onpasgaHue
[ae B ero camblx y*KacHblx Gpopmax. 3To morna 6biTb
CCbl/IKa Ha A0bpble HamepeHus, Uan 6raropoaHble
LLeSIM UAK KaK conyTcTaytollee HeobxoaMmoe 310 Ha
nyTu B Bbiclemy 6aary. MoaobHble ycnamna ocobeHHo
CTaNn XapaKTepHbl C BO3HUKHOBEHWEM JOKTPUHbI
crnpasea/InBon BOMHbI. HeaaBHMe pa3BUTUA B 3TOM
chepe 03HaMeEHOBANMCL NOABEHMEM HOBOWM
napagamrmol 3TOM AOKTPUHbLI NOA HAa3BaHUEM
«Napagurma npae yenoseKka. MapagoKcanbHo, HO
¢baKT 3Ta Napagurma He TONbKO No3BoAseT
OnNpaBAbIBaTb BOMHY, HO TaK¥XKe U NbITKMK,
HeNernTUMHbIe apecTbl, NOAUTUYECKMe YBuiicTBa
NOSIMTUYECKMX OMMNOHEHTOB, BCE TO YTO paHee
paccmaTpmBanoch Kak mala in se. Takum obpasom,
orpaHMYeHUA mexayHapoaHoro npasa 6onee He
AEeNCTBYIOT U rNobanbHbI AMbepanbHbIl cyBepeH
AeNCTBYET B paMKaXx UCKNHOUMTE/IbHOTO NpaBa.
Mpobnema B TOM, YTO UCK/LOYEHWNE TPO3UT CTaTb
NpPaBuIOM. ITO NPUBOAMT MO MEHbLLEN Mepe K Tpem
nocneacTsusam. Bo-nepsbix, paznnume mexay
rnobanbHbIM TEPPOPM3IMOM U F106aIbHbIM
nmbepann3mom CTaHOBMTCA Masio 3aMeTHbIM. Bo-
BTOPbIX, BOMHa NpeBpaLLaeTca B HEKOTOPYHO
HepacyNeHEeHHYH TOTalbHOCTb HAaCUIUA, B KOTOPOW
Y*Ke HEBO3MOHO OTIMYNTbL BOMHY OT NOAULENCKOM
onepauun uau n3bupartenbHbiX YOUNCTs, unm
reHouuaa uam Teppopa. MHbIMM cnoBamm BoiHa
pacTBOpPAETCs B MHbIX, MeHee baaropogHbix popmax
MaccoBOro HacuaMA. YenoBeyecTBO OKasblBaeTCA
OoTbpOLLEHO B COCTOAHME A0-MOLEPHA, A BparKaa
npuobpeTaeT abcotoTHbIV XapaKTep.

Kashnikov Boris
National Research University "Higher School of
Economics", Russia

Justice as a form of justification of mass violence

There are three major research fields | am going to
bring together. One is the research on historical
emergence and development of morality. The new
data make it possible to claim that violence is not only
deeply “embedded” in “human nature”, but also that



this nature is very flexible. Violence always has been
one of the character traits of human and even pre
human existence, but it does not mean that it was
never controlled and could not be reduced at least to
some acceptable level. The humankind has little
choice. It has to put violence under control or perish.
The second field of research is related to the
contemporary paradigms of mass violence such as
criminal violence, genocide, terrorism, war, police
operation, etc., as well as some special forms of this
violence like structural violence, cultural violence,

religious violence, political violence, legal violence, etc.

The third field, under consideration is related to the
normative or ethical justification of violence by means
of prescriptive language and logic. It has always been
the case that violence was justified at least to some
extent. Even the most vicious forms of violence were
usually justified by reference to the good intentions or
as a collateral damage on the road to the summum
bonus. The like efforts were always ripe and with the
emergence of the Just War Doctrine they became
systematic and consistent. The latest development in
the field is the new paradigm of the Just War Theory,
namely the Human Rights Paradigm. By way of
paradox it not only allows to justify war whenever one
thinks fit, but it also ends up justifying torture,
extrajudicial confinement and targeted killing of the
political enemy, which has always been regarded as
mala in se. In this case the restrictions of international
law are no longer deemed valid and the new global
liberal sovereign tends to act on the exception. The
problem is that the exception tends to become the
rule. It triggers at least two consequences. First of all,
the difference between global liberalism and
radicalisms of all stripes tends to blur. Second, war
itself tends to degenerate into some indistinguishable
totality of violence, with fuzzy margins between police
operation, terrorism, war proper, targeted killings and
genocide. In other words, war as an institution tends
to dissolve in some other much less honorable forms
of mass violence. Humanity is catapulted back to pre
modernity and the general enmity adopts absolute
status.
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Kosanesa TaTtbAHa BukTOpOBHa
K.p.H., foueHT
CaHKT-lMeTepbyprcknin rocyaapCTBEHHbIV YHUBEPCUTET

buosmuKa e Hay4Hol KapmuHe mupa

BnoaTnka — OTHOCKTE/IbHO HOBaA HayKa,
cbopmmnpoBaBLLIAACA TOSIbKO B KOHUe 1960-X roaos,
pelwaeT npobaembl, npuleswne 3 raybuHbl BEKOB U
COBpPEMEHHbIE, MOPOXKAEHHbIE HAYYHO-TEXHUYECKUM
nporpeccom. B KoHLe XX BeKa aKkagemunyecKas
MeaMLMHA BbIHYXAeHa bblia npM3HaTh
Heobxo4MMOCTb B BMO3TUKM, KaK HEKOM COBECTM 3TOM
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npodeccum, KoTopas noj AasjaeHnem nporpecca
obpallana BHUMaHMeE Ha y3KonpopeccuoHabHble
npobaembl BHYTpY cebsn, Tepas HapaboTaHHbIe
npeablayLLMMm NOKONEHNAMM Bpayelt ocobble
HPABCTBEHHbIE NPUHLMMbI, NPUCYLLME TObKO 3TOM
npodeccun. BuomeanUMHCKas 3TMKa NocTapanacb
BbIBECTU Ye/IOBEKA C NO3MLMKN 06bEKTA Uccef0BaHNe
Ha ypoBeHb cybbekTa. OHa cTaBuT nepen cobom
TPEXCTOPOHHIO 3aaauy: 1. O6cyRaeHNE BaXKHbIX
BOMPOCOB 06Lei MeAMLMHCKON NPaKTUKK U
NPUMHLMNOB OpraHM3aLUnmn CUCTEMbI 34PaBOOXPaHEHUA
B Poccum 1 B ApYrMx SKOHOMUYECKM PasBUTBIX
cTpaHax. 2. bopbba ¢ nocneacTBUAMM HOBbIX
B6UOMEIMLMHCKUX TEXHONOT U, BHEAPAEMbIX B
MeANUMHCKYIO NPaKTUKY, T.e. C NoABAEHUAMM
6M03TUYECKUX AMNemMM. 3. AKTUBU3ALMA YCUNUIA
MEXKAYHAPOOHbIX MeAULMHCKUX OpraHM3aumii B
061aCTU MeXAYHaPOAHOro 0bLLeCcTBEHHOrO
3paBOOXPaHEHUSA U OKa3aHUA MEAULIMHCKOW NMOMOLLM
B 3KOHOMMUYECKM C1abopas3BUTbIX palioHaX 3eMHOT0
wapa. Ocoboe BHUMAHME yAENAETCA ITUHECKUM
annemmam B 061acTi reHeTUKK, CCae0BaHmA
CTBOJ/IOBbIX K/IETOK M HAaHOTEXHO/0MMI. HapasHe ¢
BbllIeyKa3aHHbIMW HanpaBeHNAMMU CBOETO
nccnenoBaHus, 6MO3THKa M BUOMeANUMHCKaN 3TUKa
BbIHY)X/EHa peLlaTb BHYTPEHHWE AMNEMMbI, KOTOpPbIE
BbI3bIBAIOT NPOTUBOPEYNA U3HYTPU U MELaoT
npasunbHO GyHKUMOHMpPOBaTb. Hanbonee 3Haunmble
npo6embl — 3TO cpaLMBaHMe NOHATUA "BMO3TUKA" C
"6BomeANLNMHCKOM 3TUKON", Koraa OAHO NOAMEHSAIOT
Apyrum. Tem cambiM BHOCUTCA onpeaenieHHas
nyTaHWLa M NogMeHa NOHATUIA, YTO HEeraTUBHO
CKa3blBAETCA Ha MOHMMAHUKN HAY4YHOM AMCKYCCUM,
0CO6EHHO C y4eTom NPobaem BO3HMKAIOLLMX B
MEXANCUMNINHAPHOM auanore.
MeXaMCcUMNIMHAPHOCTb cama no cebe HeceT maccy
NPOTUBOPEUYNIA B TEPMUHOIOTMYECKOM U
KOMMYHUKaLMOHHOM NiaHe. bonee Toro, Kaxkaan
HayKa, BXOAALLAA HAaYYHYIO KapTUHY MUPA, OONKHA
cebs TeCTMPOBaTb HA MOMEHT aKTyasIbHOCTU U
3HaYMMOCTH AN yenoseyectsa. Obyyatowan u
HayyaloLLas YacTb KaxkA0M HayKu JOMKHa ObiTb
3aKpensieHa yuebHbIMU, METOANYECKMM NOCOBUAMU U
MmoHorpaduamu. lioboe yuebHoe nocobue fonKHO
COZEePrKaTb YCTOABLUYIOCA YaCTb METOL0N0TUN U
MEHAIOLLYHOCA NPUKNAAHYI0 YacTb. BbicTpo
MeHSAWaAca NPMKAaLHAA YacTb NPUBOAMUT K
yCTapeBaHnio MHGOPMALMM U USMEHEHMIO aKLLEHTa
MOPAaNbHbIX AUNEMM U T.4. AKTYanbHOCTb,
NOABUMKHOCTb BUO3TUKN N BUOMEAULIMHCKOWN 3TUKU
3acTaBAseT CNeLunanmcToB B 3To 061acTu K
NOCTOSSHHOMY AMANOTy U AUCKYpPCY C
npeACcTaBUTENAMM APYTUX HAYYHbIX HAMPaBAEHWUN,
LWKOJI, 06LLECTBEHHbIX OPraHU3aLmii U KoHbeccui.



Kovaleva Tatiana
St. Petersburg State University, Russia

Bioethics into the scientific view of world

Bioethics is a relatively new science, emerged only in
the late 1960-ies, and solves problems that have come
from time immemorial and modern problems,
produced by scientific and technical progress. At the
end of the twentieth century academic medicine was
forced to recognize the need for bioethics as a
conscience of the profession, which has drawn
attention to specific problems under the pressure of
progress within themselves losing accumulated by
previous generations of doctors particular moral
principles that are unique to this profession.
Biomedical ethics have tried to deduce from the
object of study on the subject. It has set itself a
threefold mission: 1. Discussion of important issues,
General medical practices and principles of the
organization of the health system in Russia and in
other industrialized countries. 2. Wrestling with the
implications of new biomedical technologies
introduced into medical practice, i.e. with
appearances of bioethical dilemmas. 3. Intensification
of efforts in international medical organizations in the
field of international public health and medical care in
economically underdeveloped areas of the globe.
Special attention is paid to ethical dilemmas in
genetics, stem cell research and nanotechnology.
Along with the above mentioned directions of his
research, bioethics and biomedical ethics must deal
with the internal dilemma that cause contradictions
inside and prevent proper function. Is there a
difference between the terms "bioethics" and
"biomedical ethics"? The answer is ‘yes’ as they
cannot tend to be used interchangeably. In a word,
some foreign researchers can consider both of them
to be exactly the same thing; however they differ on
provided by the spheres of scientific research. In doing
so it would be some confusion and equivocation,
which have the negative impact on the understanding
of scientific discussion, especially including the
problems of the interdisciplinary dialogue.
Interdisciplinarity provides a lot of terminological and
communicational contradictions. Moreover, every
science, which is a part of the scientific world of view,
has to test himself in the context of its relevance and
importance to humanity. Training and educative part
of each science must be corroborated by the training,
teaching AIDS and monographs. Any training manual
should contain an academical part and a changing
application part. Rapidly changing application part
leads to outdated information and the change of
emphasis in moral dilemmas, etc. The relevance,
mobility of bioethics and biomedical ethics makes
specialists in this field to conduct a dialogue and
discourse with other scientists from directions,

schools, members from social organizations and
religious leaders.
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Kosanb EKaTepuHa AnekcaHapoBHa

K.¢.H., goueHT

CpeaHe-BosKckuin dunman Poccuinckoit npaBoBoi
akagemumm MunHuctepctsa toctuumm PO (r. CapaHck)

HopmamusHelili KOHUKM npasa Ha NpusHaHue u
npasa Ha 3abseHue 8 ycno8uAxX UHPOPMAYUOHHOU
80LliHbI

[Mpu drHaHcoBol Nnogaepkke PFTH®, npoekT Ne 15-
03-00414]

B coBpemeHHO coLmanbHOM M MOpasibHOM Teopun
[OBOJIbHO MOMNYAAPHBIM U NEPCNEKTUBHBIM
KOHLLeNTOM ABNsfeTcA npusHaHue. CerogHa MHAMBUAbI
M rpynnbl 6OPIOTCA yXKe He 32 SKOHOMMYECKOE, a 33
cTaTycHoe paBHonpasue. MNpaBo Ha NpU3HaHKWe, No
CYyTH, ABNSIETCA HOPMATUBHOW KOHKpeTusaumnemn
NPUHLUNOB TEPNUMOCTU, U3/I0XKEHHDBIX B [leknapaLmm
KOHECKO 1995 roga. dunocodckan pednekcus
dbeHomeHa Npu3HaHKUA oTpaxeHa B paboTax HO.
Xabepmaca, A. XoHHeTa, Y. Tannopa, H. painzep u ap.
MpuU3HaHWE HOCUT KOMMYHUKATUBHbIV XapaKTep,
NoO3TOMY NPaBO Ha NPU3HAHWE KOHLENTYaNbHO
CBA3AHO C BO3MOXHOCTbIO peasinsaumu, B nepsyto
ouyepesb, TaKMX Npas u cBoboa, Kak cBoboaa cnoBa,
cB0604a coBecTH, NpaBo Ha 0b6beanHeHne. OgHaKo B
ycnoBuax MHGOPMaLMOHHOW BOMHbI NPaBO Ha
Npu3HaHWe J0/IKHO UMETb HOPMATUBHbIE (B NepByto
ouyepesb, HPAaBCTBEHHbIE) OrpaHNYeHMA BO u3bexaHue
3710ynoTpebeHns AaHHbIM NPABOM acoLMabHbIMU
WHOMBUAAMM U Fpynnamu (IKCTPeMUCTCKME U
TeppopucTuyeckne obbegMHEHUA U ABUKEHUA U Ap.).
MpeacTaBaseTcA MHTEPECHbIM coveTaHme 60pbbbl
npoTre ¢eHomeHa, KoTopblit A. XOHHEeT 0b03HavaeT
TepmuHom «lookingthrough», n HopmatusHoro
obecneyeHun npasa Ha 3abseHune. C 04HOM CTOPOHDI,
NPW3HaHWE IMYHOCTM WU COLMANbHOWM rpynnbl
BK/ItOYAeT B cebs obmeH MHbopmaumelt apyr o apyre
MeXAYy KOMMYHWKaHTaMM, MpUYem NosHoTa
nHbopmaummn obecneunsaet popmmpoBaHme
ycTonumsoro npmusHaHma. C apyrov CTopoHbl, NPaBo Ha
3abBeHMe 03HaYaeT, HanNpPOTMB, YMeHbLUEHWE NOAHOTbI
MHbOPMaLLMK, B TOM YMCNE, HE KOHPUAEHLMANBHOM,
uMpKyanpytowei B nybamyHom npoctpaHcTee. B
YCN0BUAX MHGOPMALLMOHHOWN BOMHbI NPABO Ha
3abBeHMe, KaK W NPABO Ha NPU3HAHWE, LLOMKHO UMETb
HOPMATUBHbIE OrpaHMyeHuns. 3noynotTpebnerHve
NpPaBoM Ha 3abBEeHWE MOKET NPUBECTU K yAANEHUIO
06LLecTBEHHO 3HAYMMOW MHDOPMALLIUK, COKPBITUIO
OaHHbIX, KOTOpble Heobxoaumbl 4nA GopmrpoBaHUA
aeKBaTHbIX OTHOLUEHWI C KOHTPAreHToOM, yTanBaHuUIo
HebnaroBMAHbIX NOCTYNKOB MNYBANYHBIMKW MAEepaMu.
MNpaBo Ha 3abBeHMe — 3TO TOMOP, KOTOPbLIM, BONPEKU



NMOroBOPKE, MOMKHO BbIpybUTb HAaNMCAHHOE NEPOM.
BO3MOHOCTb YHUUTOXKEHMA CBOETO
MHPOPMALMOHHOTIO cefa — 3TO BO3MOXHOCTb CKPbITb
cBOe y4yacTtue B 0601 nHGopMaLMoHHOM
«nepecTpenike», HUBEIMPOBATb OTBETCTBEHHOCTb 33
MHGOPMALMOHHOE 3arpAsHeHne. Takum obpasom,
npaBo Ha NpPU3HaHWe M NPaBo Ha 3abBeHWe moryT
BCTYNaTb B C/IOKHbIN HOPMATUBHbIN KOHOAUKT: A
KaXKAeT Npu3HaHuUA, peanunsyeT ceobosy cnosa,
rosops o cebe n Apyrom; [lpyroii, ucnonb3ysa NpaBo Ha
3abBeHue, yganseT To, 4To 3aaBneHo A o Jpyrom B
ny6anyHom npoctpaHcTse. Mpu aTom A, nputaAsatollee
Ha xabepMacoBCKyto TpUaay UCTUHHOCTH,
NpPaBUIbHOCTU U NPaBAMBOCTM, OKa3blBaeTCA
06MaHyTbIM. ECTb 1 Apyras - napafoKcaibHan CTOPOHa
KOH}/IMKTa: NpaBo Ha 3abBeHNE MOXKeET 06epHyTbCA
nony4yeHnem npusHaHus. Tak, Hanpumep, paspaboTka
€BPOMeNCKOro BapnaHTa HOPMATUBHbIX MEXaHWU3MOB
peanusaumm npasa Ha 3abBeHMe CBA3AHa C pPeLUeHNeM
EBponelickoro cyga B nonb3y Mapuo Koctexm
loHcaneca, KOTOPbIM NbITANCA YHUUTOXKUTD
MHPOPMALMOHHBIN Caes 0 CBOMX NPOLUbIX
¢durHaHcoBbIx npobnemax. OgHAKO NOCKObKY
cyaebHbIl npeueaeHT He B Nonb3y Google 6bin
YHWKaneH, BMecTo 3abBeHuUs FoHcanec noayymn
NpuU3HaHWe, ero UMA, ero UCTOPUA, BKAtOYAA
¢durHaHcoBble Npobaembl B NPOLUAOM, AOCTYNHbI NO
TbICAYAM CCbIIOK B ceTU MIHTepHEeT Ha pa3HbIX A3blKax
mupa. MNpeacTaBnseTca, YTO HPAaBCTBEHHbIM
orpaHM4yeHMem npasa Ha NPU3HaHWE MOXKeT bbITb
NPUHLMM NPeSoCTOPOXKHOCTU: OTBETCTBEHHAA OLLEHKA
BO3MOXHbIX NOCNeACTBUIA NyBAMKaummn nHbopmauum
obeperaeT mopanbHOro cybbeKkTa ot
3noynoTpebaeHna ceobonol cnosa. B To e Bpems,
CYyTb O4HOTO M3 NPABOBbIX MEXAaHW3MOB peannsauum
npasa Ha NPMU3HaHWE CBUAETENbCTBYET O TOM, YTO
CyObEKT MMEET NPaBo Ha yAa/leHNe HeaKTyaIbHOM
MHPopmaLMK. B LaHHOM cnyyae npuHLMN
NpPeLoCTOPOXKHOCTU HEPENEeBAHTEH, MOCKO/bKY
NMOCTYMOK Y¥e coBepLUeH. [pn 3TOM NOCTYMNOK MOXKeT
6bITb KaK BHEMOPA/IbHLIM, TaK U aMOPa/bHbIM,
Hanpumep, pacnpocTpaHeHne HPOPMALIMOHHOTO
3arpA3HeHMA Kak cnocob BeaeHna MHGOPMaLMOHHOM
BOMHbI. 34eCb HPABCTBEHHbBIM OFPaHUYEHNEM
3n0ynoTpebaeHns NpaBom MOXKeT BbITb
[06poBONbHOE NPUHATME HA cebA OTBETCTBEHHOCTU 33
BCE CKa3aHHOE IMYHOCTLIO B Ny6ANYHOM
NPOCTPaHCTBE, CMUPEHME C TEM, YTO JOCTOBEPHO
CKa3aHO 0 IMYHOCTU [IpyrMm 1 yBarKEHUEM K
4YeCcTHOMY, HOPMaTMBHO NPaBUAbLHOMY NyHAUYHOMY
cnosy [pyroro o cebe.
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Normative conflict of right to recognition and right to
oblivion in conditions of information war

[With the financial support of RFH, project # 15-03-
00414]

In today's social and moral theory quite popular and
promising concept is the recognition. Today,
individuals and groups are fighting not for economic
equality but for equality of status. Right to recognition
is a normative concretization of principles of tolerance
from the Declaration of UNESCO in 1995. Philosophical
reflection of the phenomenon of recognition is
presented in the works of Habermas, Honneth, Taylor,
Fraser, etc. Recognition is communicative phenomena
in nature, so right to recognition is conceptually
related to the possibility of realization, in the first
place, such rights and freedoms as freedom of speech,
freedom of conscience, freedom of association.
However, in terms of the information war right to
recognition should have normative (primarily ethical)
constraints to avoid abuse of this right on the part of
antisocial individuals and groups (extremist and
terrorist movements and associations, and others.). It
is an interesting combination of the fight against a
phenomenon that Honneth represents as
«lookingthrough», and normative ensure the right to
oblivion. On the one hand, the recognition of a person
or social group includes the exchange of information
about each other between the communicants, and
completeness of the information ensures the
formation of stable recognition. On the other hand,
the right to oblivion conversely means reducing the
completeness of information, including non-
confidential information that circulates in the public
space. In the information war the right to oblivion, like
right to recognition, should have normative
restrictions. Abuse of the right to oblivion can lead to
the removal of public important information,
concealing data which are needed for the formation of
an adequate relationship with a counterparty, conceal
unseemly actions by public leaders. The right to
oblivion is Axe, which, contrary to the saying, you can
cut out what a pen has written about. The ability of
destruction of information trace is the ability to
conceal involvement in any information "shootout"
and avoid responsibility for the information pollution.
Thus, right to recognition and right to oblivion may
enter into a complex normative conflict: Self hungry
for recognition, realizes freedom of speech, speaking
of Self and Other; Other, using the right to oblivion,
removes what Self declared about the Other in the
public space. At the same time Self, that want to have
Habermasian triad of truth, correctness and veracity,



is deceived. There is another side of the conflict: the
right to oblivion could turn obtain recognition. For
example, the development of a European version of
normative mechanisms of realization of the right to
oblivion associated with the decision of the European
Court of Justice in favor of Mario Costeja Gonzalez,
who tried to destroy the information trace about their
past financial problems. However, since judicial
precedent no in favor of Google was unique, instead
of oblivion Gonzélez received recognition, and his
name, his story, including the financial problems in the
past, available on the Internet in different languages.
It seems that the moral restriction of the right to
recognition may be the precautionary principle.
Responsible evaluation of possible consequences of
publishing information protects the moral subject
from abuse of freedom of speech. At the same time,
the essence of one of the legal mechanisms of
realization of right to recognition demonstrates that
the subject has the right to delete irrelevant
information. In this case, the precautionary principle is
irrelevant, because action has already been
committed. This act may be nonmoral and amoral, for
example, the spread of information pollution as a way
of active participation in the information war. Here the
moral restriction of abuse of the right can be
voluntarily acceptance of responsibility for all that has
been said in the public space, the humility to the fact
that authentically said about the person by Other and
respect for honest, normative right public word of
Other about themselves.
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Kocbix Muxaun Metposuy
K.b.H., goueHT
CaHKT-MeTepbyprcknin rocyfapCTBEHHbIV YHUBEPCUTET

O "nnoxom" u "6nazux cmpacmsax"

CoobueHne nocBALWaeTca 04HOM U3 popm
NPWKAAQHON 3TUKMK, CcBA3aHHOM ¢ paboToi Hag coboi.
C 3TOl TOUKM 3pEHMNA PACCMaTPMBAKOTCA KOHLLeNUMA
aAbEeKTUBHOTO M CYBCTaHTMBHOMO CMbIC/IOB
"xopouwero" n "nioxoro" 1 yueHue o "6narmx
cTpacTtax". Kpome Toro, B Hem obcyxaaeTcs
BO3MOHOCTb CYLLECTBOBAHUSA U JOCTUXKEHUA Bnarmx
3MOLMOHA/bHbIX COCTOAHMUI B OTHOLIEHUU K
TeNeCHOMY M AyLWeBHOMY CTPAZaHUIO, A TaKKe
NPM3HaHMIO ceba NIoXum.

Kosykh Mikhail
St. Petersburg State University, Russia

On "bad" and "good passions"
The report is devoted to one of forms of applied ethics

connected with working on oneself. The conception of
adjective and subjective senses of "good" and "bad"
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and the doctrine of "good passions" are considered
from this point of view. Moreover, it discusses the
possibility of existence of good emotional states and
achieving them in relation to corporal and mental
pain, and confessing oneself as bad, too.
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KysHeuoB Hukuta Bcesonoaosuy

O.0.H., goueHT
CaHKT-lMeTepbyprcKuin rocyiapCTBEHHbIV YHUBEPCUTET

MopasnbHble LeHHOCTU B YCI0BUAX COLMANbHbIX
npeobpasoBaHnit (oNbIT coBpemeHHo Poccum)

[FpaHT PTH® Ne 14-03-00361 «McTtopuocodus
couManbHbIX NpeobpasoBaHuit B Poccmum»]

ANHaMU3M COLMaNbHOM KU3HK ABASETCA
HECOMHEHHbIM GAaKTOPOM, BIUAIOLLMM HA CUCTEMY
MOPpanbHbIX LeHHoCcTel 0bwecTsa. CoumanbHble
npeobpasoBaHmna NOCAEAHUX AECATUNETUN,
npoucxoguelumne B Poccum, He MOrIn He 0TPasUTLCA
Ha noBeeHYeCKUX NPAKTUKAX U MOPaAJIbHOM
CO3HaHUW 0bLecTBa. B cBA3M C 3TUM BO3HUKaET
npob6siema KOMMNIEKCHOTO 3TUYECKOro aHan3a
LLeHHOCTHbIX CTPYKTYP 1 NOBeAEeHYECKUX NPAKTUK B
NPOCTPaHCTBE 06LWECTBEHHO MOPaan COBPEMEHHOM
Poccumn. OaHMM 13 HanpaeieHuit ccneg0BaHU Ham
BMAMUTCA NPobaeMa BbIABAEHWUA, aHANN3a LEHHOCTHbIX
OCHOBAHMI COLMANBHOMN NONUTUKM, MOPANbHbIX
BEKTOPOB COLMANbHOM NONUTUKM U B CBA3MU C 3TUM —
aHa/IN3 LEHHOCTHOM COCTaBAOLLEN NPAKTUK
npeaynpexaeHna KOHGAMKTOB, MOCKONbKY
MOpa/ibHble LEeHHOCTM BbICTYMAOT MHTErpaTUBHOWM
OoCHoBOW 0buiecTBa.

Kuznetsov Nikita
St. Petersburg State University, Russia

Moral values in terms of social change (the experience
of modern Russia)

The dynamism of social life is a definite factor in the
system of moral values of society. Social
transformations of the last decades that have taken
place in Russia, affected the behavioral practices and
moral consciousness of society. In connection with this
appears the problem of complex ethical analysis of the
value structures and behavioral practices in the area
of public morals in modern Russia. One of the research
areas we see the problem of identifying, analyzing
value grounds of social policy, the moral vectors of
social policy and in this context - the analysis of the
value component of conflict prevention practices as
moral values are the integrative framework of society.
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KymaHbKoB ApceHuit Amutpuesny

K.}.H., npenogasaTenb

HauunoHanbHbIV UccneaoBaTeNbCKUI YHUBEPCUTET
«BbiCLIanA WKoNa 3KOHOMUKM» (MocKBa)

KoHuenyus muHumaneHoli cnpasedausocmu 8
noaumuyeckoli amuke bpatiaHa OpeHda

BpaiaH OpeHa, npodeccop YHusepcuteta Yotepay,
M3BECTEH KaK OAMH M3 Hanbosiee 3aMeTHbIX aBTOPOB
HOBOTIO NOKOJIEHUA TEOPETUKOB CNPaBEAINBON
BOWHbI. B cBOEN NepBoit MoHorpadum «BoiHa u
MeXAyHapoaHan cnpaBesMBOCTb: B3rA4 C
KaHTMAHCKOW TOYKM 3peHusa» OpeHg chopmynmposan
OPUTUHANbHYIO KOHLLEMNUUIO MUHUMAIbHO
cnpaseaaunsoro (minimally just) noantuyeckoro
coobuecTBa, KOTOpPYHO NocneaoBaTe/IbHO Pa3BMBan B
nocnenyowmx paborax. Maea MMHUManbHO
cnpasegnsoro coobuectsa Heobxoanma OpeHay
AN 060CHOBAHMA KKOYEBbIX MOJIOXKEHWNM CBOEN
TEOPWUW CrpaBes/IMBOM BOWHbI, HO MOXET
paccmaTpuMBaTbCA U KaK aBTOHOMHas 3TUKO-
NnoanTMYecKasa KoHuenuma. OpeHa 3aHMmaeT
cneumdUYEcKyro KaHTUAHCKYIO NMO3ULMIO.
PaupnoHanbHbIM Cy6beKT, MO MHEHWIO KaHAZACKOro
dwnnocoda, MoKeT NpU3HaATb Hag cobolt BNacTb TONIbKO
TaKoOW MNOIMTUYECKOM CUCTEMbI, KOTOPasA CNocobHa
obecneunTb y40BNETBOPEHME BCEX €70 KU3HEHHbIX
notpebHocTen. OCHOBOM MOpPannN CTAaHOBUTCA He
NoHATUE AOCTOMHCTBA, @ NoTpebHocTU. Kpome Toro,
BNACTHAA MHCTUTYLMA AONXKHA BbICTYNaTh B KayecTse
rapaHTa npas YyesioBeKa. [lBe oCHOBHble GpyHKLUN
rocyfiapcTsa CBOAATCA, TAKMM 06pa3om, K 3awmTe
npasa YesnoBeKa U obecneyeHuto nopagka. OfHaKo
MOCKONbKY NpaBa YesnoBeKka obnagatoT
YHWBEPCANbHbIM 3HAYEHMEM, FOCYAaPCTBO 0653aHO B
onpeaenéHHo mepe CoAenCcTBOBAThL OCYLLECTBAEHUIO
npaB BCEro Ye/I0BEYECTBa, YTO NposAsaseT cebn B
OTKase OT NPUYMHEHMA BPeaa MHOCTPAHHbIM
rpaxgaHam. OpeHg onpeaenset MUHUManbHO
cnpasea/inBoe coobLecTBO NOCPeACTBOM CAeAYOLMNX
Kputepwmes: 1) rocysapcTBo NpmM3HaHO COBCTBEHHbIMU
rpaxgaHamm U MMPOBbLIM COOBLLLECTBOM 2) OHO He
HapyLlLaeT NpaBa cocegHUX rocyaapcts 3) oHO
obecneunsaeT cobntogeHme nNpaB cOBCTBEHHbIX
rpaxagaH. JIeruTMMHOCTb NPaBUTENbCTBA AO/KHA
NoATBEPXKAATbCA EF0 MOPabHOCTbIO. Hannune y
rocyapcrsea onpeaenéHHblx Npas, B TOM YUCIE U
npasa Ha BeAeHMe BOWHbI, cBA3biBaeTcA OpeHLOM CO
CNocobHOCTLIO rocyAapcTBa peanM3oBbiBaTb NpaBa
yenoBeKa. HEBO3MOXKHOCTb YA0BNETBOPUTD
noTpebHOCTU YenoBeKa WM FPYNMNbl 03HAYaEeT NoTepto
rocyapCTBOM YBaXKEeHWs K LOCTOMHCTBY YE/I0BEKA;
COOTBETCTBEHHO, JIOAN MOTYT BbIATU U3 NOAYMHEHUA
NpaBUTENbCTBA, KOTOPOE HE CUMTAETCA C UX
notpebHocTaMU. NpUHUMNNANBHOW ABAAETCA
KOCMOMNONINTUYECKAA OPUEHTMPOBAHHOCTb NPOEKTa
OpeHpa. MMHMManbHO cnpasesnBoe coobLLecTso
[ONXKHO 3aMEHUTb Takue o606LWatolme NoHATUSA, KaK
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«4EMOKPATUYECKUI Y, «1nbepanbHbIi» UK
«3anagHolii». MMHMMaNbHO CNpaBea/IMBbIM
coobuiecTBoMm MoKeT bbiTb toboe rocyaapcTeo namn
KpYnHas rpynna BHe 3aBUCMMOCTU OT KOHKPETHOM
bopMbl NpaBneHNUs, roCNOACTBYHOLLErO Kypca
NoAIMTUYECKOro Pa3BUTUA, reorpaduyeckoro
NOIOXKEHMUA UM HALMOHAbHOIO COCTaBa
coobuecTBa. BaxkHbIM cneactsmem us Teopum
MWHUMaNbHO CMpPaBeaIMBOro rocy4apcTBa CTaHOBUTCA
BK/IIOYEHME B CMMCOK CNpaBes/INBbIX NPUYNH BOVHbI (B
COOTBETCTBMM C TPebOBaHMAMM NPUHLMNA NPABOrO
Aena) NoNoXKeHUA 0 NErMTUMHOCTM BOMHbI pagm
M3MEHEHMA arpeccMBHOIO UAN HeCnpaBea/IMBOro
peXxMma Ha MMHUMAaNbHO cnpaBeannBbiin. OCHOBHOM
LeNblo BOMHbI NPV 3TOM OKa3blBaeTCA He BOEHHasA
nobepa, a co3gaHue NCKYCCTBEHHOW BNACTHOM
CTPYKTYpPbl, PyKOBOACTBYIOLLENCA BO BHYTPEHHEN U
BHELUHelN NoUTUKe 3a60ToN 06 OCHOBHbIX NpaBax
yenoBeKa. B goKknaze Nnongét peyb 0 TOM, HACKONbKO
62113Ka Nnogo06HaA NO3MLMA MOPANbHOM U
nonuTnyeckon dunocodum KaHta. Kpome toro, byayt
KPUTUYECKN OCMbIC/IEHHbBI BO3MOXKHbIE TEOPETUYECKUNE
W MPAKTUYECKME CNeACTBUS U3 UHTErpaLum
KOHL,EMNLMU MUHMMAIbHOW CNpaBeaIMBOCTA B TEOPUIO
cnpaBea/INBOM BOMHbI.

Kumankov Arseniy
National Research University "Higher School of
Economics", Russia

Conception of minimally justice in Brian Orend's
political ethics

Brian Orend, Professor at the University of Waterloo,
is known as one of the most prominent authors of new
just war theorists generation. In his first book " War
and International Justice: A Kantian Perspective",
Orend formulated original conception of minimally
just political community which has been consistently
developed in subsequent works. Orend used notion of
minimally just community as supplementary argument
for his own revision of just war theory, but this notion
can be considered as an autonomous ethical-political
conception. Orend takes specific Kantian position. A
rational person, according to the Canadian
philosopher, can recognize the authority of only
political system that is able to ensure the satisfaction
of all people’s vital needs. Not dignity but need is the
basis of morality now. In addition, institution of power
should act as the guarantor of human rights. Two main
functions of the state are reduced thus to protection
of human rights and maintaining order. However, as
human rights have a universal value, state is obliged
promote in a certain extent rights of all humankind.
This manifests itself in the refuse to make harm to
foreign citizens. Orend defines minimally just
community in accordance with the following criteria:
1) state is recognized by its own citizens and the world
community 2) it does not violate rights of neighboring



states 3) it respects human rights of its own citizens.
The legitimacy of government should be supported by
its morality. State obtains certain rights, including the
right to wage war, only in consequence with the ability
of state to implement human rights. Inability to meet
the needs of an individual or a group means that state
has lost respect for human dignity; and people can
withdraw from the obedience to the government
which does not respect people’s needs. Cosmopolitan
character of this project is principal for Orend. The
minimally just community should replace general
concepts such as "democratic", "liberal" or "Western".
Any state or major group could be minimally just
regardless to the particular form of government, ruling
course of political development, geographical location
or ethnical diversity of community. Legitimacy of war
for the sake of change of unfair aggressive regime to
minimally just is an important consequence of
minimally just community theory. Regime change
becomes another just cause of war. The main aim of
war is therefore not a military victory but creation of
an artificial power structure guided in its domestic and
foreign policy by basic human rights concern.
Presentation will pay attention to question of how
close is such position to moral and political philosophy
of Kant. In addition, we will consider critically possible
theoretical and practical consequences of integration
of minimally justice conception to just war theory.
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KypoukuH Cepreii Cepreesuy
Maructp, 2 Kypc
CaHKT-MNeTepbyprckunin rocysapcTBeHHbINM yHUBEPCUTET

Tunonoaua omeemcmeeHHoCMU 8 MyseﬁHoﬁ amuke

Ponb my3en, Kak MHCTUTYTA Ky/IbTypbl, @ MO CNOBaM
HEKOTOPbIX KPYNHbIX AeATeNen COBPEMEHHOCTU — U
KaK XpaHUAULLA KyNbTypbl, XxpaHunmwa AHK
UMBUAN3ALMM, CEFOAHA Maso Kem byaeT
0oCnapmBaTbhCA. B BEK pa3BUTbIX COLMAbHbIX U
BCEBO3MOHbIX MHTEPAKTUBHO-MYNbTUMEANNHBIX
ceTein U TeXHONOTMIA My3el TaK Ke aKTUBHO
npucnocabanBaeTca U BCTPAMBAETCA B HOBY!HO,
WHHOBALMOHHYIO CTPYKTYpY rnobanbHow (HpasuTea
HaM 3TO UK HeT) mogenu obLecTsa: MOMUMO
Knaccmyeckoro pakTMYeckoro npeacraBaeHms
06bEKTA «HacNeans», CErogHA Mbl BUAUM Y¥Ke UHble
dopMbl B3aMmoaencTema ¢ Leneson ayautopuei. K
HWUM OTHOCATCS BM3YyasibHble, ayAnasbHble,
MyNbTUMEANNHbIE CPEeACTBA, NpeacTaBasemblii(e)
06beKT(bl) CIOBHO PACKPLIBAETCA B HECKOJIbKUX
n3mepeHusx, nepeasas nHbopmaumio o cebe (M o
TOM, C YeM OH MMeeT cBA3b) B 6osiee
KOHLLEHTPMPOBAHHOM M HacblWweHHOM popmaTe,
HeXenn Knaccmyeckoe Bocnpuatne. dpdekt
«MOrpY¥KEHMA», CTABLUMI HaM Y¥Ke NPUBbLIYHbIM B
Apyrux cdepax obLeCcTBEHHOrO HbITUA TaK Ke NPULLEN
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M B My3€eiHyt0 NpaKkTuKy. Cpeactsa nepegaym u
B3aMMOAENCTBUA TaK Ke U3MEHAIOTCA: Mbl BUAMM
BCEBO3MOKHbIE MHTEPAKTUBHbIE SKCKYPCUMU,
NOArOTOB/IEHHbIE CNELMaNbHO NOA KOHKPETHYHO
LeNeByto ayauMTopUIO; B UHTEPHET Mbl BUAMUM
undposble MoLeNM, NO3BOAAIOLME HAM
nyTelecTBOBaTL NO KOPUAOPaM 1 3anam Jlyepa,
HaxopaAco B MNeTepbypre, my3ei, nas B Hory co
BPEeMEeHeM, CTAHOBUTCA HEe TONIbKO XPaHW/IULLEM
KYNbTYpbl, HO AeNCTBUTENIBHO Y MOLLHbBIM
TpaHCAATOPOM 06Pa30B U CMbIC/IOB. MMEHHO No3TOMY,
KaK BO3MOXHO HUKOrAa paHee, CTaHOBUTCA
aKTyanbHbIM BONpoC 06 OTBETCTBEHHOCTU My3esl U Tex
KTO CO34a€T cerogHs ero obpas. OTBETCTBEHHOCTU He
NPOCTO «Mnepes KEM-TO», @ OTBETCTBEHHOCTU B
«MNPOCTPAHCTBEHHOMY» CMbIC/IE, OTBETCTBEHHOCTU B
TAKOM & MHOrOypOBHEBOM CMbIC/1E, KAKOBbIM
CerofHs CTaHOBUTCA (MHOTOYPOBHEBBIM C TOYKM
BOCNPUATUA) M cam My3eit. KTo aBnseTca cybbeKkTom
OTBETCTBEHHOCTM, KTO WJ/IM YTO ABNSETCA 06 BEKTOM
0oTBETCTBEHHOCTU? HeoBX0AMMO YETKO M KOHKPETHO
npeAcTaBAATb AaHHble NO3MLMK, YTObbI, pasanyasa ux
W BblAENAN, UMETb XOTA 6bl BO3MOXHOCTb YCTAaHOBUTb
KpUTEPUWN OTBETCTBEHHOCTU, M ONMUPAACH HA HUX
BNOC/NEACTBMM, BbICTPAUBATb IMHUIO HE TOJIbKO
COBPEMEHHOIO My3efi, HO TaK }Ke U OTBETCTBEHHOIO,
coumanbHo 3ddeKkTMBHOro myses. HekoTopble aBTopbI
(Hanpumep MusunaHo B.) BbigenatoT Kak 6bl Tpu
CTYNEHW «3TUYECKOM MOBUAN3ALUUNY: UHCTUTYLMA, C
KOTOPOM NPOUCXOAMUT COTPYAHUYECTBO, Ny6MKa 1 cam
06beKT. M 34eCb Mbl MOXKEM FOBOPUTL O PA3IMYHOTO
poAa OTBETCTBEHHOCTM: 3@ 3KCNO3ULMIO (4TO Mbl
NMoKasblBaem, KOMy NOKa3blBaeM), 33 COXPAHHOCTb
(KaK AeMOHCTpaLnA NOBAUAET Ha OBBEKT, Kak ¢
bM3NYECKOM Tak U C MOPaANbHOM MO3ULMK) U TaK Ke
3HAUYMMbIM ABNAETCA BOMPOC O TOM, Kakue
nocneacTBuA MOTryT BOSHUKHYTb B COLMANIbHOM MaaHe
Npv AEMOHCTPALLMM HEKOTOPOTo 06EKTA (BOSMOMXKHO
caKpasnbHoro aptedakTa KyabTypbl).

Kurochkin Sergey
St. Petersburg State University, Russia

The typology of responsibility in museum ethics

The role of museum as a cultural institution, and
according to some of the major figures of our time -
and as a repository of culture, civilization, DNA
storage, today very few people will be challenged. In
the age of the development of social and various
interactive-multimedia networks and technology
museum as actively adapts and integrates a new and
innovative structure of global (whether we like it or
not) models of society: in addition to the classic actual
presentation of the project "Heritage" today we
already see some form interaction with the target
audience. These include visual, auditory, multimedia,
representation of the object if disclosed in several
dimensions, conveying information about themselves



(and that with which he is connected) in a more
concentrated and saturated format, rather than the
classical perception. The effect of "immersion", we
have already become commonplace in other spheres
of social life as well come in museum practice. Funds
transfer and cooperation have also changed: we see
all sorts of interactive tours, prepared especially for a
specific audience; in the Internet we see digital models
that allow us to travel through the halls and corridors
of the Louvre, located in St. Petersburg, the museum,
keeping pace with the times, is not only a repository of
culture, but powerful translator of images and
meanings. That is why, perhaps more than ever,
becomes relevant the question of responsibility of the
museum and those who create its image today.
Responsibility is not just "in front of someone," and
responsibility "spatial" sense of responsibility in the
same multi-level sense, what is becoming (multi-level
in terms of perception) and the museum itself. Who is
the subject of responsibility, who or what is the object
of responsibility? It should be clearly and specifically
to provide this position, distinguishing them and
separating, at least have the opportunity to establish
the criteria for responsibility, and relying on them
build a line of a modern museum, also responsible,
socially effective museum. Some authors (eg Miziano
V.) is isolated as if the three stages of "ethical
mobilization": an institution with which cooperation
takes place, the audience and the object itself. And
here we can talk about the different kinds of
responsibility: of exposure (that we show who show),
for safety (as a demonstration effect on the object,
both physical and moral positions) and also significant
is the question of what consequences may have in
social terms in the demonstration of an object
(perhaps sacred artifact of culture).
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NapunoHos Uropb Opbesuy
K.p.H., foueHT
CaHKT-MeTepbyprckunii rocyfapCTBEHHbIM YHUBEPCUTET

AKkmyasbHble pobaembl 3mMuKuU 8 yyeHuu o ceobode
AHcenoema

JeTtanbHoe uccnepoBaHue paccyaeHnin AHcesbMa
KeHTepbepuinckoro o ceoboae No3BOAAET BbIABUTD
pAg, akTyasbHbIX TeM. [TOMUMO U3BECTHOM
$GOpPMYNMPOBKM 3HAMEHUTOTO OHTOIOTMYECKOTO
AOKasaTenbcTBa bbITMA 6ora, cxonacT He TO/IbKO
HEenocpeACTBEHHO MNOBAMAN Ha pa3BuTue dunocodun
CpefiHEBEKOBbA, HO TaK¥Ke NocTaBua pag npobnaem,
BbIXOAALLMX 33 Npesesibl COBCTBEHHO CpeHEBEKOBOW
XPUCTUAHCKOM 3TUKU. U3BECTHbIN UcCnefoBaTeNb
dunocodum Ancenbma .M. XeHpK yKasbiBaa Ha
62130CTb No3umumii AHcenbma n Kembpugmckoro
HeonnaTtoHMKa Yunbsama YonnactoHa (1659-1724): oba
MoAaratoT, 4To 61aroaenaHNe MOXKHO paccMaTpmBaTb
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KaK yTBEPXAEeHWE UCTUHDI (a 3n04eAaHME - KaK ee
OTPULAHME) B TOM e CMbIC/IE, B KAKOM UCTUHA
YyTBEPKAAETCA UM OTPULAETCA B BbICKA3blBAHMMU.
CKpynynesHblii KOHLENTYaAbHbIM aHaAn3 AHcenbma
No3BOJIAET eMY NPUAEPHKMBATLCA TAKOTO
nccnenoBaTeNbCKOro Noaxoaa, NPy KOTOPOM aHanun3
cBoboAbl BefeTca ¢ cCoxpaHeHNEM LLeHHOCTHO
HEOAHO3HAYHOro OTHOLWIEHMUSA K Hel, C nsberaHnem
PE3KMUX LLEHHOCTHbIX CY*KAEHWUA. AHCENbM BbIBOAUT
aHaNN3 HPaABCTBEHHOM CBOBOAbI 33 PpaMKu
KNaCCUYECKOM XPUCTUAHCKOM 3TUKM BO3AasHMA. OH
CTaBUT Npobaemy: cyLLecTBOBAaHWE HPABCTBEHHOTO
3aKOHa M ero 0Co3HaHWe YeNI0BEKOM camMo Mo cebe He
npeaocTaBaseT MOTUBA A5 HPABCTBEHHOTO MOCTYMKa.
B aTom cxonact 61M3K0 noaxoauT K npobaemaTuke,
pa3BepHyToi KaHTOM. B onpeaeneHnn npasegHoCTm
(HpaBcTBEHHOrO MAEaNa) Kak "NPaBUAbHOCTU BOJIY,
nsbupaemoi paam Hee camoin'', AHCeNIbM He NPOCTO
nosTopseT popmyny ApUcToTens, HO NpeaBoCXmLLaeT
$bOpPMYNMPOBKY KaTeropMyeckoro MnepaTmea y
KaHTa. bonee Toro, MOXKHO yTBEpPKAaTb, YTO OH
NoAXOAUT K KOHLENTY aBTOHOMMUU BOU, T.K.
onpegeneHmem ceobosbl Bbibopa y AHceibma
BbICTyMNaeT "cnocobHOCTb CTPEMUTBLCA K MPaBeLHOCTU
paau Hee camoi". Cy»KaeHns 0 61M30CTU NONOMKEHUI
3TUKKN AHcenbma n U. KaHTa yKe BbICKa3blBanuchb B
nccneposaTenbckon antepatype. P. MNywe ykasbisaet
Ha BO3MOYHOCTb COMOCTaBAEHMA KNPABUAbHOCTb
BOAN» AHcenbma u «go6poi Bonn» Kanta. A.l'.
FagKnKypbaHoB, MHTEPNPETMPYA NpUMmepbl AHCeIbMa
C BOPOM, NPUHYKAEHHbIM OTAATb YKPAAEHHOE, U
HEWCKPEHHUM MUAOCepPANEM, TOBOPUT O HUX KakK O
Cy4anx, MPOTUBOMONOMKHbIX KYBAaXKEHUIO K
MopanbHOMY 3aKoHy» no KaHTy. MNpotnsonocTtasnss
HPABCTBEHHYO CBO6OAY CTPEMAEHUIO K SIMMUPUYECKU
noHnmaemomy cobctseHHomy bnary (yaobcrsy),
AHCenbM YKa3blBaeT Ha CBEPXMNPUPOAHbIA XapaKTep
cBob0oabl. AHCENbM TAK}Ke 0CO3HAET KOHLENTYA/IbHYIO
BAYKHOCTb YBA3bIBaTb CBOOOAY HE C HEOBXO04MMOCTbIO
KaK TaKOBOM, @ C MOHATUEM LO/IKHOIO KakK
cneumduryeckoro NoHATMA HeobxogumocTu. U3
NPWUKAALHbIX 3STUYECKUX BONPOCOB AHCE/IbM OAUH U3
nepsbix 0bpallaeTca K npobaeme BbIHYKAEHHOTO
6€e3HPaBCTBEHHOIO MOCTYMKa, a TaKKe K BO3MOMKHOCTH
CcYnTaTb CBOOOAHBIM MOCTYMNOK, COBEPLUEHMIO
KOTOPOro He npeanoiaraeTca afibTepHATUB.

Larionov Igor
St. Petersburg State University, Russia

The Important Problems of Ethics in Studies of
Freedom by St. Anselm of Canterbury

The close investigation of St. Anselms’s arguments on
freedom reveals several currently important topics. It
is notorious that this scholastic thinker is the author of
the ontological argument for the existence of God. He
not only influenced the development of the
philosophy of the Middle Ages, but also posed a



number of questions beyond the scope of medieval
Christian ethics. D.P. Henry pointed the closeness of
St. Anselm to the Cambridge Neo-Platonist William
Wollaston (1659-1724): both believed that good deeds
can be regarded as truth (and wickedness as its
negation) in the same sense in which we speak about
the assertion and negation of truth in proposition.
With his scrupulous conceptual analysis St. Anselm
managed to develop a research attitude, which lead
him to acknowledge the ambiguous nature of freedom
as value and avoid the extreme value judgments about
freedom. Anselm carried his analysis of moral freedom
beyond the framework of the classical Christian ethics
of retribution. He posed the problem that the
existence of the moral law and even its understanding
by the actor doesn't itself provide a motive for moral
action. This comes close to the topics developed by I.
Kant. In his definition of the moral ideal of “the
righteousness of will observed for its own sake”, St.
Anselm did not merely repeat the formula of Aristotle,
but anticipates the definition of the Kantian
categorical imperative. Moreover, we can claim that
St. Anselm came close to the notion of autonomy of
the will, because of his definition of freedom of choice
as the “capacity to strive for the righteousness of the
will for its own sake”. Scholars have already pointed at
the proximity of St. Anselm's reasoning with the
Kantian ideas. R. Pouchet discussed the possibility of
comparing the "righteousness of the will" by St.
Anselm and the Kantian "good will". A.G.
Gadzhikurbanov (A.T. FagxuKkypbaHos), while
interpreting the St. Anselm's illustration of a thief
forced to give back the stolen goods and the examples
of insincere charity, declares that these are the cases
opposing Kantian "respect for the moral law" St.
Anselm indicates supernatural character of freedom
by contrasting the moral freedom to the desire for
person's own well-being (‘commodum') as an
empirical reality. Furthermore St. Anselm realized that
instead of association the concepts of freedom and
necessity in general, we should correlate the concepts
of freedom and duty as a particular form of necessity.
St. Anselm also addressed several questions of applied
ethics, e.g. if the immoral act could be forced and if we
can call free the action that has no conceivable
alternative.

v
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NncaHiok EneHa HuUKonaeBHa
K.p.H., AoueHT
CaHKT-MNeTepbyprckumii rocyaapCcTBEHHbIN YHUBEPCUTET

llpomazop ecms, a Esamaa Hem

Elena Lisanyuk
St. Petersburg State University, Russia

Euatlus is virtual in the dispute about Protagoras’s
tuition fee

[Supported by RFH, project # 15-03-02001]

In my presentation | suggest a reconstruction of the
famous dispute between Protagoras and Euatlus
concerning Protagoras’s tuition fee reportedly owed
to him by Euatlus. The reconstruction is outlined on
the basis of the formalized logical-cognitive theory of
argumentation which allows distinguishing between
three kinds of argumentation: justification, conviction
and persuasion. In the course of the theory
argumentation is understood as a kind of intelligent
agents’ cognizing activity in which the agents seek to
verify the consistency or cogency of their positions in
an argumentative dialogue. According to the theory,
persuasion is a kind of deliberative argumentation
concerning actions, and | call it practical
argumentation in contrast to the two other kinds of
argumentation, justification and conviction, in which
agents argue about their beliefs. In practical
argumentation agents pursue the relative cogency of
their positions as regards to the goal of their
intentions to act put forward in the argumentative
dialogue. In the reconstruction of Protagoras vs
Euatlus dispute, | treat the dispute as the practical
argumentation, in which the arguments are the
agents’ lines of behavior consisting of not only their
knowledge and beliefs, but also of their goals for
actions, intentions, values and desires. | argue that
despite the seemingly strategic character of the
dispute, nevertheless it bears cognitive character and
investigates the issue whether can both paying and
not paying the fee be persuasively demonstrated. The
reconstruction results in a somewhat surprising
outcome which suggests that there is only one agent
in this dispute, most likely Protagoras, while the other
agent named Euatlus plays a virtual role and probably
is invented by Protagoras himself for the sake of
creating a challenging sophism. This outcome follows
out of three statements which are supported by the
reconstruction. First, there are only two distinct lines
of behavior in this dispute, and not four of them, as
some ancient reports suggest. Second, each of the two
lines can be outlined in two different settings, in terms
of paying the fee and in terms of not paying it, and
contrary to what the ancient records and some
contemporary reconstructions say, the pairs of the
lines in the settings are perfectly compatible with each



other. Third, each of the two lines is equally available
to both discussants, and in the course of the dispute
they both adopt both of them though the discussants
do so each time with the different settings of the line.
On the basis of the three statements, we conclude
that there is only one cognitive agent in this dispute
who in the two seemingly incompatible dispute’s
outcomes chooses first the one of the two lines and
then the other one. The presentation is organized in
five sections. Section 1 gives a general overview of
Protagoras vs Euatlus dispute and formulates the key
problem: why we have to admit that in the dispute
there exists only one cognitive agent and there are
only two lines of behavior available to him against to
what several eminent ancient authors tell us about the
story? In Section 2 | briefly outline my logical —
cognitive theory of argumentation paying special
attention to the practical argumentation in the
framework of which the dispute is then reconstructed
in Section 3. In Section 4 | discuss the reconstruction
and show the three conceptual statements follow
from it, and Section 5 consists of the concluding
remarks.
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No6oea TaTbsAiHa leHHaAbeBHa

K.b.H., AoueHT

MakcumeHKo Jliogmuna AnekcaHapoBHA
[.0.H., 3aBegytowan Kadegpoii punocodpun
OMCKNI rocyAapCTBEHHbIM MeANLNHCKUIA
yHuBepcuteT MuH3gpasa Poccmn

Anbmpyusm: K 80rnpocy «po0ossix npedenax» 320

B cTatbe paccmaTtpusaeTca npobiema
TpaHcpopmaLLMM STUYECKOTO CO3HAHMUA B YCIOBUAX
COBPEMEHHOW Ky/bTypbl, TBOPLLOM KOTOPOW ABAAETCA
aBTOHOMHaA JIMYHOCTb, 3aAB/IAIOLAA O CBOEW
3TMYECKOI CaMOTOXAECTBEHHOCTU (MOPanbHbI
penaTusuam). MpuopuTeT aBTOHOMHOCTU 06YCN0B/EH
n3meHeHnem OTHOLWIEHUA K Teny, npousowlealiem s
3MoXy NOCTMOAEpHa: KyabTypa cTana
TE/NIOLEHTPUYHOM, ee LOMUHAHTOMN 0Ka3anoch Teno.
Mpu aTom MogudUKaLMM YeNOBEYECKON TENECHOCTH, C
OJHOM CTOPOHbI, 3aBUCAT, @ C APYroi — onpeaenstoT
CoLManbHOE, UICTOPUYECKOE, MOPa/IbHO-HPABCTBEHHOE
CyLLECTBOBaHME Y BO3MOXKHOCTU byayluero ans
yenoseka v obwectea. OfHUM U3 CNeacTBU
B3aMMOCBA3M MOPA/IbHOTO PeNATUBM3MA U
Te/IoLEHTPM3Ma OKa3aIMcb NapagoKcbl cBoboabl
OTBETCTBEHHOCTU B KM3HU 060CO6NEHHbIX U1
He3aBUCUMBbIX MHAMBUAOB. MocneaHve peanusys ceoe
NpaBo Ha aBTOHOMMIO, MOTYT BCE e 3aTparusaTb
WHTepecbl Apyr Apyra. B gaHHOM cuTyaumm TpygHo
FOBOPUTb O KaKOW-TO COEANHEHHOCTU, CIMTHOCTH
NIMYHOCTEN, 06 MX aNbTPYUCTUYHOM OTHOLIEHUU APYT K
apyry. B peanunax tenecHoi o6ocobneHHocTM
aNbTPYM3M KaK LLEHHOCTHAsA OPUEHTaLMA OKa3blBAETCA
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He NOHATHbIM U He BOCTpeboBaHHbIM.
B3aMMOOTHOLLEHNA NHANBUAOB PETYANPYIOTCA U
BbICTPAWBAOTCA MO JIOTUKE «PA3yMHOro 3rousma» B
dbopmaTe KOHBEHUMOHA/IbHbIX 4OTOBOPEHHOCTEMN.
OfAHaKo JoCTUKEeHWe cBOeobpasHOro «AHa
WMHAMBUAYANN3MAY», CBA3AHHOIO C MaKCMMasibHbIM
obocobneHnem MHAMBUAOB Ha OCHOBE NPUHLMMA
TENOLEHTPU3MA, OTKPbLIBAET U HOBYIO NEPCNEKTUBY
ana camoro A. UMeHHO nepcneKkTnBbl TeNIECHOro
(npupoaHoro) 6bITUA B CBA3M C BO3MOXKHOCTAMMU €rO
TEXHO/I0TMYECKon MoaAndUKaumm cTaBaT npobaemy
OTBETCTBEHHOCTM 3a NOC/NeACTBUA COBCTBEHHbIX
OEeNCTBUIN N BbIXKMBAHWUS YeN0BEKa M YesioBeyecTsa. B
3TOM CMbIC/Ie TeI0 OTAE/bHOTO MHAMBMAA
npeacrasnnet coboi Tonoc KusHu posa
(4uenoseyvectsa). HEBO3MOXKHO OTPULATL HaMuME
«BHELUHUX» CBA3EM Tena YeNoBeKa C MMPOM, NpUYem
KaK MMPOM COLMANbHbLIM, TaK U MPUPOAHBIM.
O6palueHne K «pogoBoMy» MmacluTaby cobcTBeHHOM
YKU3HU «f» (A €CTb He TONIbKO MOU A,eTU, HO Y MOM
npeaKu, KOTOPbIX A fayKe He 3Hato, Ho bnaroaaps
KOTOPbIM A €CTb) NO3BO/IAET KaK aKTya/IM3MpoBaTh
NPWHLMMN OTBETCTBEHHOCTU (B PaMKax 3TUKM), TaK
OTKPbITb U NEPEKNUTL €4MHCTBO, CBA3AHHOCTb C MUPOM
KaK «HEMNOCTUMKMMbIM LIeNbIMY», FAe BCe COeAUHEHO CO
BceM. Mimes OTHOLIEHWE U K TeZIeCHOW, U [YXOBHOM
OTKPbITOCTU YenoBeKa (0 Yyem pasmbiwasan M.
dopeHcKuit), pos 0bHapyKMBaET cBOe
MeTadusnyeckoe N3mepeHune, ABNAACb HE TONIbKO
«NPUPOAHBIM GaKTOM», HO y¥Ke «TEMHOW NOA0CHOBOM
6bITUA», NPOTUBOMOJIOKHON aBTOHOMHOMY «f»,
KOTOpOe B MacluTabax posa KarKeTcs y:Ke 4eM-To
HEe3HaunTeNbHbIM: «f1» ecTb BMecTe u 6aarogaps
YKM3HK poaa. Toraa peanbHOCTb TeNa OTAENbHOro
YyenoBeKa, 0TCbl/1an K peanbHOCTM poaa, 3aaBnseT 0b
YKOPEHEHHOCTU YeNoBEKa B MUPE, YEM U
npeopgonesaeTca 060cobneHHOCTb «A». B aTom cnyyae
aNbTPYM3M MOMKET BbITb MOHAT HE TONIbKO KaK
paLMoHanbHO 060CHOBAHHAA CcTpaTerus
CyLLLeCTBOBAHWA, B OCHOBE KOTOPOW - CTPaXx 3a KM3Hb.
OH eCTb He CTONbKO «BbIHYXAEHHanA mepa»
(HeobxoaMMO BbITb OTBETCTBEHHbIM M 3a6OTUTHLCA O
6yayuem, 4Tobbl 6b110 BO3SMOMKHO HacTosLLEE), OH
€CTb CNefcTBue NpUsHaHWE eaUHCTBA U CIMTHOCTHU
BCETO0 KMBYLLErO, a TOYHEE, B TEPMUHAX PYCCKOM
dunnocodcKoit Mbican — eAUHO-CYLLHOCTU (FyBUHHOTO
pPOACTBA BCErO CO BCEM) IMYHOCTU U BCETO
cywiecTsytollero. Takon anbTPynsm MMEET CBOUM
WCTOKOM CMOCOBHOCTb «MNepeXKMBaHnA HepasaeibHoro
€4MHCTBa», CBA3AHHOCTU, YTO NO3BONAET YENOBEKY
NPWHUMATb LLeHHOCTb IMYHOCTM APYroro. 3Ta Apyras
JINYHOCTb He eCTb elle OA4MH aBTOHOMHbIW CyOBbeKT,
Apyras IMYHOCTb He H6e3/1IMKa, MOCKO/bKY B HEN
obHapyxunBaeTca 61U3KNI, K KOTOPOMY «fA»
MPUYaCTHO B CUNY CBOEMN «CPOACTBEHHOCTUY. TaKUM
06pa3om MOXKHO roBOPUTb KaK 06 aKTyanbHOCTU
NPWHLMNA OTBETCTBEHHOCTU (O4HUM U3
onpeaenArLwmx NPUHLMNOB COBPEMEHHOW 3TUKM), TaK
M O ero COOTHOLLEHWUN C Pa3NINYHbIMU MOAYCAMM



TenecHoro 6biTua yenoseka. OcmbiCNEHNE AHHOTO
COOTHOLUEHUA pacMpAeT NOHUMaHWE KaTeropuii
«anbTPYM3M» - «3ron3m», obpatlas K nx
OHTO/IOFMYECKOW NepcrneKTuBe.

Lobova Tatiana

Maksimenko Ludmila

Omsk State Medical University, Ministry of Health of
Russia, Russia

Altruism: on the issue of “race limits” of the ego

The article reviews a problem of ethical consciousness
transformation in the modern culture, which is
created by the autonomous personality, claiming his
ethical self-identity (moral relativity). The priority of
autonomy is caused by change of the attitude to the
body, which took place in post-modern age: the
culture has become body-centered, the body has
become its dominating idea. The modification of the
human corporeality is, on the one hand, dependent
and on the other hand define social, historical, moral
existence and possibility of the future for the man and
society. One of the consequences of the interrelation
of moral relativity and body-centeredness are
paradoxes of freedom and responsibility in the life of
isolated and independent individuals. The latter,
realizing their right for autonomy, can still affect
interests of each other. In this situation it’s difficult to
say about some connection, oneness of personalities,
about their altruistic attitude to each other. In the
reality of the bodily isolation altruism as a value
orientation becomes non-comprehensible and out of
demand. Interrelations of individuals are regulated
and built following the logic of “rational egoism” in the
frame of conventions. But reaching? so to speak “the
bottom of the indivualism”, connected with maximum
isolation of individuals based on body-centeredness
principle, also opens a new perspective for the Self. It
is perspective of the bodily (natural) existence
connected to the possibilities of its technological
modification which pose a question of the
responsibility on consequences of one’s actions and
the human and humankind’s survival. In this sense the
individual’s body is a topos of the kindred life (the life
of the humankind). It’s impossible to deny the
existence of the “outer” connections of the human
body with the world, both social and natural one. The
appeal to the “race” scale of the life of the Self (I am
not just my children, but also my ancestors whom |
don’t even know, but thanks to whom | exist) allows to
actualize the principle of responsibility (in the ethical
frame) and to open and to feel the oneness,
connectivity with the world as an “inconceivable
whole”, where everything is connected with
everything. Having relations not only to the bodily, but
also to the spiritual openness of the human being (it
was pondered by P. Florenskiy), the race reveals its
metaphysical dimension, being not only a “natural
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fact”, but also a “dark under-basis of the existence”,
opposite to the autonomous Self, which seems to be
insignificant in the scale of the race: the Self is
together and due the life of the race. Then the reality
of the single human body, referring to the reality of
the race, declaring the rootedness of the man in the
world, which overcomes the isolations of the Self. In
this case altruism can be understood not only as a
rationally proved strategy of existence, based on the
fear of death. It is not just “compulsory measure” (one
is have to be responsible and take care of one’s future
to make a present moment possible), it is a
consequence of the acceptance of the oneness and
unification of all that lives. In the terms of the Russian
philosophy it is consubstantiality (a deep kindred of
everything with everything) of the personality and all
that exists. Such altruism originates from ability to
“feel the undivided oneness”, connectivity, which
allows a human being to accept the value of another
personality. This another personality is not another
autonomous individual, another personality of not
impersonal, because there is a close one, in whom the
Self is participating due to his “kinship”. Thus it’s
possible to say about topicality of the responsibility
principle (one of the dominating principles of the
modern ethics) and about its correlation with different
modes of the bodily existence of the human being.
Understanding of this correlation extends the
comprehension of the “altruism” — “egoism”
categories, appealing to their ontological perspective.
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Mapeii AnekcaHap Bnagummuposuu

K.10.H., ZoueHT

HaumoHanbHbINM nccnenoBaTensCKkuii yHUBEPCUTET
«Bbicwas WKoa skoHoMMKKN» (Mockea)

Mpedamesnibcmao 8 cpeOHe8eKO8OM MuUpe: HA 2PAHU
3MUKU, MOAUMUKU U Npasa

B mupe cpegHeBeKoBoW EBponbl NpeaaTenbCcTBo
TPaAUUMOHHO cYnTaNoCh Hanbosee CTpawwHbIM 13
BCEX MPECTYMN/eHNIN, KOTopble TO/IbKO MOF COBEPLLINUTL
YyenoBeK. ITO CTAaHOBMTCA MOHATHbIM, €C/TIM UMETb B
BMAY, YTo PpeoganbHoe obuecTBo 6b110 NOCTPOEHO,
npexae BCero, Ha CUCTEME INYHbIX CBA3EM, B OCHOBE
KOTOPbIX /1Ie3Kann MeXINYHOCTHbIE COrNnalleHns-
MaKTbl, FEHETUYECKM BOCXOAMBLUME K PUMCKO-
npasoBoMy pactum. MaKkTbl 06beAUHANN MeXaY
cobot He TONbKO pbllapeit, NPUHOCUBLLIUX
BaCCaNbHYIO NPUCATY-OMMa’K CBOMM CEHbOPaM, HO
TaKXKe M ropoXkaH, 1 npeacrasuteneit Llepksu. B
YCNOBUSAX NPaBOBOro Na0pPann3ma,
noApasymeBaBLUEro OTCyTCTBUE e4MHOMN NPaBoOBOM
CUCTEMBI U, NO CYTU, HOPMATUBHbIN xaoc, Hanbonee
AEeACTBEHHbIM PEryaTopPoM BHYTPMOBLLLECTBEHHbIX
OTHOLLEeHN heoaanbHOro MmMpa CTaHOBUIUCb UMEHHO
TaKkue, He Bceraa popmanunsyemble, CBA3N ANYHOM



BepHoCTU. COOTBETCTBEHHO, U MOKYLUEHNE Ha HUX
BO3BOAMNOCH, NO CYTH, B PAHF NMOKYLIEHMA HA OCHOBbI
CaMoro MMponopAaKa: HeAAPOM NepBbIM NpeaaTesem
cumnTanca AbsABOJ, BOCCTaBWMIA NpoTMB Focnozaa, a ero
nogobvem B Hosom 3aBeTe — Uyaa Uckapwmor,
npezaslmii Mncyca. 3TM coobpaxkeHns 06bACHAIOT U
BHUMaHMWe, yaensslleeca cpegHeBeKOBbIM
3aKoHoZaTesniem dpurype npeaaTenbecTea, U MecTo,
OTBELlEHHOE 3TMM 3aKOHAM B NPaBOBbIX CBOAAX
CpeHuUX BEKOB, B YacTHOCTU, — B «Cemu MNapTnaax»
AnbdoHco X Myaporo, Ha aHann3e KoTopbIx U
CTpOUTCA AaHHbIM AoKnaa. Kacaacb Bonpoca o
noTepnesLlem B pesy/ibTaTe NpeaaTenbCTsa, Maptuapl
aKLLEHTUPYIOT BHUMAHME Ha TOM, YTO OHO Bcerga
HanpaBAEHO TOIbKO U UCKAOUYNUTENIbHO NPOTHB
Kopons. Jaxe Torga, Koraa KOHKpeTHoe aeincteme
NPecTynHMKa HaHOCUT yLLepb Komy-n11Mbo n3
oddunumnanos nnum, bonee abcTpakTHoO, «obLlei nosb3e
KOPO/IEBCTBAY, KOHEYHbIM NOCTPAAABLUMM BCE PABHO
ABNAETCA KOPO/b. ITO U 06YCNaBANBAET TPAKTOBKY
npenaTenbcTBa Kak «raaBbl BCex 301» 1 ynogobneHune
ero no BpeAoHOCHOM cuie npokase. Mo cyTu, B aTuX
3aKOHax GOPMYIMPYETCA KOHLENUUA YiKe He
$beonanbHOro, Ho rocy4apCTBEHHOrO NPECTynieHus,
KOHLeNLUMsA, CBOMCTBEHHAA, CKopee HOBOMY BpeMeHMH,
Hexenu CpegHuUm Bekam. dbdekTbl, nopoxagaemble
npeaaTenbCTBOM, MOryT BbITb pasgeneHbl Ha ABa
BMAA: 3TUYECKME U lopuamndeckme. K nepsbim
OTHOCATCA OcnabnieHne cepALa Ye0BEKa,
paspylleHne B HeM BEPHOCTH, U, KaK CneacTBue,
3apoXKAEeHME KN, TPYCOCTU U noanoctu. Cloga e
MOKHO OTHECTM U yLLep6, HAHOCUMBIN
npeaaTenbCTBOM penyTaLMm Kak CaMOro YenoBeka,
COBEPLUMBLLErO NPECTyrn/ieHne, TaK U Y1eHaM ero poaa
— 3aKOHOAaTe/Ib OTMEYAET, YTO NPesaTeNbCTBO,
nofobHO NpoKase, HakNaAblBaeT CBOK MeyaTb He
TOJ/IbKO Ha CaMOro MPEecTYMNHMKA, HO U Ha TeX, KTO
YKMBET C HUM BMECTe M BEeAET OT HEro CBOW poa,.
Bnpoyem, aToT 3pPeKT umen 1 BNosHE KOHKPETHbIe
topuaNYECKUE CNeACTBUA — CbIHOBbA NpeaaTens
JNIMWANMCh NPaBa BECTU HOPMaJIbHYHO KU3Hb, ObITb
pbILLAPAMMU, KWUTb NPU ABOPE, U AaXKe OCTaBAATb
3aBeLlaHuA 1 HacneLoBaTb APYTUM JIIOSAM UX
nmyuectso. C orpaHUYEHUAMU UMYLLLECTBEHHBIX NPaB
JINYHOCTM CBA3AHbI U YNCTO NpPaBoBble IPPeKTbI
npegaTenscTea. YenoBeK, cCOBEPLUNBLLMI
npesaTenbCcTBo, He MOT HUKOMM 06pa3om noasepratb
CBOE MMYLLECTBO OTUYKAEHMIO, TO €CTb, NPOAABATb
ero, 4apuTb, OCTaBAATb B 3a010r U T.4. CBA3aHO 3TO C
TeM, YTO, MO MHEHUIO CPpeAHEBEKOBbIX
3aKoHOZaTeien, C TOro MOMEHTA, KOr4a YeoBek
3aMbICIUA NPeSATENbCTBO U MPUCTYNUA K
OCYLLECTB/IEHMIO CBOErO NPECTYNHOro 3ambiC/a, OH
nepectan 6bITb CEHbOPOM CBOEIO MMYLLECTBA,
0CTaBanACb, MPU 3TOM, ero AepKaTesieM 0T UMEHMU
KoponA. Takum 06pa3om, KOHOUCKALMA UMYLLECTBA,
3aKpenJsieHHas B Ka4yecTBe OHOro U3 HaKa3aHwuii 3a
npenaTenbCTBO, ABAAETCA /INLb JIOTUYHBIM
cnencTBnem paccmatpusaemoro addekra:
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npeaaTeNbCTBO OKa3blBaeTCA CU/IbHee Npasa
COBCTBEHHOCTU U1, B CUNY camoro $paKTa CBOero
BO3HMKHOBEHMSA, OTMEHSAET ero. MocKoNbKy
€AMHCTBEHHbIM MOTepPNeBWMM OT NpesaTebCTBa
ABNAETCA KOPOJb, CEHbOPUA HAZ YKa3aHHbIM
MMYLLECTBOM aBTOMATUUYECKM NEPEXOAUT K HEMY,
CTAHOBACb YaCTUYHOM KOMMEHCaLMen NOHeCEHHOro
UM yuepba.

Marey Alexander
National Research University "Higher School of
Economics", Russia

A Treason in Medieval World: between Ethics, Politics
and Law

In the world of medieval Europe, a treason
traditionally was considered as a most frightful act
that a man could perform. It is necessary to bear in
mind that the feudal society was constructed on the
system of personal relations which were based upon
the interpersonal covenants-pacts. The latter, in these
turn, could be traced to the pacta of Roman Law.
These pacts existed not only between the knights who
had alleged an oath of fidelity to their seniors but also
between the townspeople and the clergy. Such
relations of the personal fidelity were the most
efficient regulator of the social ties of the feudal world
under the conditions of the juridical pluralism and the
absence of the united legal system. That is why an
encroachment upon these relations was considered as
an attempt to destroy the principal pillars of the
universe. The first traitor was a Satan, who betrayed a
God, his successor in the New Testament — Judas, the
traitor of the Christ. By these considerations can be
explained the special attention paid by the medieval
legislator to the figure of the treason and the special
place occupied by the laws about the treason in the
medieval legal texts, specially, in the Partidas of the
king of Castile Alphonse X the Wise (1252 —1284). The
Partidas formulated an interpretation of the treason
peculiar rather to Modernity than to the Middle Ages.
The unique victim of the treason could be the king.
Moreover, even if the treason was committed against
one o the officials of the Crown or, more abstractly,
against the Commonwealth, only the king was so to
speak the beneficiary of this crime. That is why the
treason in the Partidas was likened to leprosy. The
effects of the treason fixed in the medieval legislation
could be divided into two parts — the ethical and
juridical. The first group included a weakening of the
human heart, a destruction of the fidelity and,
consequently, a birth of the cowardice, meanness, and
lie. Also to the same group could be ascribed the
detriment made by a treason to the reputation of the
traitor and all his posterity. This effect also had some
purely juridical effects, because the heirs of the traitor
had not the right to the normal life, could not be the
knights, leave and accept the inheritance, etc.



Between the most interesting juridical effects of the
treason, it is necessary to mark the next one. The man
who had committed a treason could not alienate his
property on account of one fiction. When he began
think about a treason he had lost all his rights of
property, remaining only a holder of his goods ex
parte of a king.
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Mepkynosa Onbra NleHHagbeBHa

MNpenopasatenb

PAasaHcKoe BbicLIee BO34YLLIHO-AeCaHTHOE KOMaHAHOoe
YYMAULLE UMEHU reHepana apmun B.®. Maprenosa

Kodugpukayus Hopm u yeHHocmeli UHGhOPMAYUOHHOU
3MmuKu cmydeHmos 8 yHusepcumemax CLLA

[aHHaA cTaTbA NOCBALLEHA CMCTEME NPABUA U
3TUYECKUX NPUHUMNOB, PEFYIMPYIOLWMX NOBEAEHNE B
BY3€ Ha OCHOBE MAeaNoB, HOPM, 3Ta/IOHOB NOBELEHUS
BHYTPM BY30BCKOro coobLLecTBa, KoTopble
3aKpen/ieHbl B aKafleMMYeCKOM KOZEeKCe YecTu
ctyaeHTa CLUA. ABTop BbIABMA cheaytouine
0CObBEHHOCTM KOAEKCOB AaHHOM cTpaHbl: 1) Kak
npaBuKao BCe KoAeKcbl 6asnpytoTca Ha OCHoBe
NPUHLMNOB aKaZEMUNYECKOM LLeNIOCTHOCTM: YECTHOCTH,
YBAXKEHUW, OTBETCTBEHHOCTW, CNPaBeA/INBOCTMU U
AoBepuu. 2) BbinoaHeHMe NPUHUMINOB KoAeKca
KOHTPO/IMPYETCA CAaMUM CTYLEHYECKMM COOBLLECTBOM.
3) Ons npodUNaKTUKK M 6opbbbl C HapyLeHUAMMN
aKaZLeMMYeCKOM YeCTHOCTU B By3ax co3aaeTcs
cynebHas cuctema. 4) CypoBOCTb HaKa3aHWUsA 3aBUCKUT
OT CTEMEHM TAXKECTU COBEPLUIEHHOIO HapyLUEeHUS,
npaBanBOCTU 0OBUHAEMOTO CTYAEHTa U
npeaHamepeHHOCTU NOCTYNKa. ABTOPOM BbiiB/IEHbI
OCHOBHbI€ HapyLWeHUA aKageMUYECKOM YeCTHOCTH:
HeyecTHoe NoBeAeHMe HA 3K3aMeHax (NoMoLLb
APYromy CTyAEHTY, UCNO/Ib30BaHME NOACKA30K,
Wnaprasok), BoIMoraTeNnbCTBa, NaarnaT, B TOM Yncie
danbcuduKauma, UcKarkeHme nHpopmaumm. Tak,
aKaZeMMYeCcKMit KOMNOHEHT KOA4EKCOB NpeacTaBaseT
o601 HOpMbI U LLEHHOCTU MHPOPMALMOHHOM ITUKN:
HOPMbl aBTOPCKOrO NpPaBwuaa, LEHHOCTU YBaXKeHUS,
OTBETCTBEHHOCTM, CNPaBEAANBOCTM U YECTHOCTU NPWU
obpaleHunm c nHpopmaumen. Kogekcbl co3gaHbl A
TOro, YTob6bl CO3a4aTh CNpaBeaNnBble, PaBHble A1A BCEX
ycnoBus obyveHua, co3aatb cpesy, B KOTOPOW
Ka*KAbIM y4acTHMK cnocobeH peann3oBaTtb CBOM
NOTEHLMAN ANA UHTENNEKTYaNIbHOrO M COLMANbHOTO
pocTa. Takas cpesia BO3MOXKHA B cooblLuecTse, B
KOTOPOM B3aMMOZENCTBUE €ro Y1eHOB OCHOBAHO Ha
YeCTHOM, KOPPEKTHOM OTHOLLEHUN K UHPOPMaL MM B
BY30BCKOW cpeae. OnbIT BbICLIMX y4ebHbIX 3aBeeHNi
CLUA, B 06bpa3oBaTenbHOM cpese KOTOPbIX YaeHbl
BY30BCKOro coobLecTBa B3anMoAencTByOT Ha OCHOBE
NPUHLMNOB UHPOPMALIMOHHON ITUKK, 3aKpenNeHHbIX
B KOZLEKCE, YKe aKTMBHO HauYMHaN UCMO/Ib30BaTbCsA B
POCCUMICKOW BbICLLEN LLIKOJIE, MPUYEM HE TONIbKO B

BeAyLLMX YHUBEPCUTETAX CTPaHbl, HO U BO MHOIMX
pervuoHanbHbIX By3ax.

Merkulova Olga
Ryazan Higher Airborne Command College of General
of the Army V.F. Margelov, Russia

The codification of norms and values student
information ethics in US universities

This article focuses on the system of rules and ethical
principles that regulate the behavior in the university
on the basis of ideals, norms and standards of
behavior within the university community, which are
fixed in the academic Student Honor Code of USA. The
author has identified the following features of the
codes in this country: 1) As a rule, all the codes are
based on the principles of academic integrity: honesty,
respect, responsibility, fairness and trust. 2)
Implementation of the principles of the code is
monitored by the student community. 3) For the
prevention and suppression of violations of the
academic integrity in the higher education created the
judiciary. 4) The severity of the punishment depends
on the severity of the violation, the truthfulness of the
accused student and deliberate act. The author has
analyzed the experience of the codification of the
moral responsibility of students in US universities and
has identified major violations of academic honesty:
dishonest behavior on exams (helping another
student, using hints, cheat sheets), extortion,
plagiarism, including the falsification,
misrepresentation. Thus, the academic component of
the Codes is the norms and values of information
ethics: copyright rules, values of respect,
responsibility, fairness and honesty in the use of
information. Codes established to create a fair, equal
for all conditions for learning, to create an
environment in which each participant is able to fulfill
their potential for intellectual and social growth. Such
an environment is available in the community in which
the interaction of its members based on the fair,
correct use of information in the environment of
higher education institutions. The experience of US
higher education institutions in which members of the
educational environment interact on the basis of
information ethics enshrined in the Code, has actively
started to be used in the Russian high school, not only
in the leading universities of the country, but also in
many regional universities.
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Mukuptymos UsaH bopucosuy

[.0.H., npodeccop
CaHKT-lMeTepbyprckuii rocyLapCTBEHHbIV YyHUBEPCUTET

LjeHHocmu e npasosoli apaymeHmayuu

Mcnonb3oBaHWe aprymMmeHTa K LLeHHOCTAM ABAAETCA
pesaKUM clydaem B NPaBoBOM aprymeHTaumn. O6bI4HO
3TO NPOMCXOAMUT B FPAXKLAHCKOM MU
KOHCTUTYLIMOHHOM CyA,0MpPOU3BOACTBE,
3aTparvBaloLWwMm OCHOBOMO/AaratoLwMe Bonpochl Npas
YyesioBEKa W yCTpoMcTea rocyaapctea. Ha npumepe
«[ena MapkunHa», KOTOpoe paccMaTpMBaNOCh U
KOHCTUTYLUMOHHBIM cygom P® u EBponeiickum cygom
Nno NpaBam Ye/I0BEeKa, a TaKXKe Bbl3Bas1I0 4OCTaTOYHO
LUMPOKMNI OBLLLECTBEHHbIV MHTEPEC, MOXHO YBUAETD
MEePaAPXMYECKYIO CTPYKTYPY LLeHHOCTEN, KoTopasn
OTparKaeTcA B UCNONb30BaHMM UX KaK apryMeHTOB.
Mpuyém LLeHHOCTHAA OKPALWEHHOCTb apryMeHTOB
NPUCYTCTBYET HE TO/IbKO NPU 06CYKAEHMM BONpOCa No
cyLLecTsy, HO M Npy 0603HaYEHNN KOMMYHUKATUBHbIX
Lenem cTopoH. «leno MapKkrHa» cocTosano B
cneayowem. B cuny JKuM3HeHHbIX 06CTOATENbCTB B
2005 roay BoeHHoCAyKalwmin MapkuH (ganee — M)
OKa3aca eAUHCTBEHHbBIM poauTenem,
ocyLecTBaABLIMM 33a60Ty O TPEX AETAX, O4UH U3
KOTOPbIX — HOBOPOXKAEHHbIM. M obpaTtuicsa K
PYKOBOACTBY BOMHCKOWM YacTu C npocbboli o
npeLocTaBJeHUM eMy OTMYCKa MO yxoay 3a pe6EHKOM
00 OOCTUXEHNA UM 3-neTHero Bo3pacrta. B atom emy
6b1N10 0TKa3aHO, NOCKOJIbKY TaKOM OTMYCK B
COOTBETCTBUM C 3aKOHOAATENIbCTBOM NpPesoCcTaBAAeTCA
TO/IbKO BOEHHOC/Y}KaLLMM XKeHCKoro nona. MNosgHee
OTKa3 6bl/1 AaH U CyA0M NepBoM UHCTaHLMK. M
YCMOTPEen 3TOM ANCKPUMMHALLMIO MO NOJI0BOMY
npu3Haky n obpatuncs ECMY. Cnycta aga roga M
06paTnaca n B KOHCTUTYLMOHHBIN cya P®, KoTopbii
BblHEC ONnpeae/ieHne, COrNacHo KOTOpomy
orpaHuyeHue npas M 6b110 NpU3HAHO
060CHOBaHHbIM. B KauecTse aprymeHTOB
npvBoAMANCL cnegytowme: (1) M — BoeHHOCYKaLwuii
1 ero GyHKLMM B 3TOM KauyecTBe OTparkatoT
ny6/nMYHbIN MHTEpec (6e3onacHOCTb rocyaapcTBa),
NPUOPUTETHBIN MO CPABHEHUIO C BbINOHEHNEM
byHKLMI No yxoay 3a AeTbMu, (2) npeaocTaBieHne
OTMYCKA MO yXxoAy 33 pe6EHKOM BOEHHOCYKALLUM
YKEHCKOro nosia onpaBAaHHO MeHbLUEN 3HAYMMOCTbIO
nx paboTbl B BOOPYXKEHHbIX CMAX, @ TAKKe HaMuMem
ecTecTBEHHOM cBA3M MaTepu ¢ aetbmu. B 2010 rogy
6b110 ornaweHo peweHue Manatol ECMNY no geny
MapKu1Ha, B KOTOPOM 3aKOHOAATeNbCTBO PO
baKTUYECKM NoABEpPranochb KPUTUKe. B yacTHoCTH,
aprymeHT 0 GaKTMYecKon NPUOPUTETHOCTHU
BbINOJIHEHWNA rPaXKAaHaMN MYKCKOro nosa
0653aHHOCTEN BOEHHOC/Y)KALLLEero nepes, yxo4om 3a
MaNoNeTHUMU AeTbMM B YC0BUAX, KOTAa HET BTOPOro
poauTens, ocnapmsanca oTcyTcTBUEM GaKTUUECKUX
AaHHbIX, NTOATBEPKAAOLWMNX BOZHUKAOLWMUIN NpU 3TOM
ywepb nybanyHomy nHTepecy. FoOBOpUIOCH TaKKe O
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HermbKoCTM 3aKOHOAATENbCTBA B PAaCCMATPMBAEMOM
BOMpOCe, O TOM, YTO He Y4UTbIBAIOTCA KOHKPEeTHble
06CcTOATENIbCTBA: BaXKHOCTb GYHKLMIA KOHKPETHOTO
BOEHHOCAYKALLero, cTeneHb BOEHHO 0NacHOCTU U
T.4. AnddepeHumauna xe AuL, JKEHCKOro U MyXCKOTo
nona, a TakXe yKasaHue Ha ocobyto cBA3b MaTepu K
pebéHKa B npoLiecce yxoaa 3a HUM U ero BOCNUTaHUA
6b1710 OLLEHEeHO KaK cnefoBaHME reHAEepPHbIM
npegpaccyakam. Manata ECMNY cneumanbHo otmeTnna,
4To obecneyeHne reHaepPHOro paBeHCTBa
NPUHAANENUT K HACY OCHOBHbIX NPUHLMMOB
[eATeNnbHOCTU cyaa. Peakumna KOHCTUTYLMOHHOrO cyaa
P® 6bina oTBETOM Ha KPUTUKY. 34ecb B KayecTse
LEeHTPaIbHOro MCNoAb30BaACA apryMeHT O BaXKHOCTH
CcNefoBaHUA HAUMOHANbHBIM TPAAULMNAM U
CaMOCTOATENbHOCTU MPUHUMAEMbIX PELLEHWIA.
PaKTUYECKM 3a04HaA AMCKYCCUA CBENaCh K
npeabABNEHNIO KOHEYHbIX aPryMEHTOB, KaX bl 13
KOTOPbIX MMEN LEHHOCTHbIW XapaKTep v
aHOHCMpPOBAJICA KaK AaHHOCTb ocoboro poaa, He
nognexatana Kputunke. Aprymentbl ECMY nmenn
OOKTPUHANbHBIA XapaKTep U OCHOBbLIBAZINCL Ha
KOHUenumm yenoseka, cGopMMPOBAHHOW B 3MOXY
MpocBeleHns, B TO BpeMaA Kak aprymeHThbl
KoHctutyumoHHoro cyaa P® anennnposanm K
apXeTUNUYEeCKUM KOHLEeNTam He3aBUCUMOCTU U
CaMOCTOATE/IbHOCTH, @ TaK¥Ke K TpaguLMOHaIN3MY.

Mikirtumov lvan
St. Petersburg State University, Russia

Values in the legal reasoning

Using the value’s arguments is a rare case in the legal
reasoning. This usually occurs in the civil and
constitutional proceedings involving fundamental
issues of human rights and the state’s building.
"Markin’s case" was considered by the Constitutional
Court of the Russian Federation and the European
Court of Human Rights, and caused quite a wide public
interest. Here it is possible to see the hierarchical
structure of values, which is reflected in the use of
them as arguments. Value coloration exists not only in
the discussion of the subject, but in referring to the
communicative goals of the parties. "Markin’s case"
consisted of the following. Due to circumstances of life
military Markin (hereinafter — M) appeared the only
one parent carries the care of three children, one of
whom was a newborn. M appealed to the leadership
of the military unit with a request to grant him leave
of absence to care for a child until the younger rich the
age of 3 years. This was refused, as a leave of absence
in accordance with the Russian legislation provided
only a female military. Later, the refusal was given by
the court of first instance. M perceived gender
discrimination and appealed the ECHR. Two years later
M appealed to the Constitutional Court of the Russian
Federation too. Constitutional Court issued a ruling,
according to which the limitation of rights of M was



deemed justified. As the argument is as follows: (1) M
is the soldier and his functions as such satisfy the
public interest (security of state and society), which
has a priority compared with the functions of care for
a child, (2) the allowing of leave to care for a child for
female military is justified by a lesser significance of
their work in the armed forces, as well as the
existence of a natural link between mothers and
children. In 2010 it was announced the decision of the
Chamber of the ECHR on the “Markin’s case”, where
the legislation of the Russian Federation been in fact
criticized. In particular the argument about the actual
implementation of the priority of a male soldier army
crevice before the care for young children in
circumstances where there is no other parent wasn’t
supported by the information about the similar cases,
in which the damage of the public interest happened.
It was also token about the inflexibility of legislation in
this matter: no specific circumstances could be taken
into account —the importance of the functions of a
particular soldier, the degree of danger of war, and so
on. The differentiation of male and female militaries
as well as an maintaining of the special relationship of
mother and child in the process of care and education
was rated as following gender bias. Chamber of the
ECHR specifically noted that gender equality is one of
the basic principles of the court. The reaction of the
Russian Constitutional Court was a response to the
criticism. The central argument consists in the
postulating of the importance of following the national
traditions and making independent decisions. In fact
the debate has been reduced to presentation of final
arguments, each of which had a value character and
was announced as a reality of a special kind beyond
any criticism. Arguments of ECHR had doctrinal
character and are based on the concept of man’s
essence, formed in the Enlightenment time, while the
arguments of the Constitutional Court of the Russian
Federation appealed to the archetypical concepts of
independence and autonomy, as well as to
traditionalism.

OBuYMHHMKOBA EneHa AHaToNbeBHa
K.$.H., poueHT
CaHKT-MNeTepbyprckuii rocyaapcTBEHHbIN YHUBEPCUTET

KoHuenmyanusayua omeemcmeeHHOCMU 8 pyCCKOU
mbicau

MoHATME OTBETCTBEHHOCTU B PYCCKOW MbIC/IN
dopmumpyeTca, Kak 1 B eBPONEencKom Tpaamumm, B
noJsie COUMaNbHOrO, NOJIMTUYECKOTO AMCKYpCa.
Ob6cykpeHne Npobaembl OTBETCTBEHHOCTU MOXKHO
HaWTK B TEKCTAX AE€KAabpPUCTOB, B pyCCKOM
nyoanumcTnke cepeamnHol XIX BEKa, B pyccKol
XY[0XKEeCTBEHHOMN NnuTepaType n KpuTuke. OgHaKo,
€C/I1 B eBPONENCKMX KOHLENLMAX NpaBoBoe
TO/IKOBaHMe JaHHOro TEPMUHA BO MHOFOM
npeALwecTBYeT STUHECKOMY 3HAYEHUIO, B PYCCKOM
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MbICIY JAHHbIN TEPMUH BYAEeT paccMaTpUBaTLCS
npeae Bcero B COOTHOLWEHUN C MOPasibHbIMU
NOHATUAMM (BUHa, Aor). B pycckoli mbicau
OTBETCTBEHHOCTb NPEACTAB/IEHA HE TO/IbKO B pamKax
WMHAMBMAYANbHOIO MOPasIbHOrO CO3HAHUA Kak
JIMYHOCTHbIN MMNepaTMB, HO M KaK coumasibHoe
NOHATUE, NO3BOAIAIOLLEE ANEeNINPOBATL K
coumanbHomy cybbeKTy, obuiecTBeHHOM Mopann. B
COBETCKWUIN Nepuos, CTAaHOBAEHWUS OTEYECTBEHHOM
3TUKM OTBETCTBEHHOCTb NPeACcTaeT ANUCKYCCUOHHbIM
NOHATUEM B KOHTEKCTE 06CyKAeHUsA Npobaembl
KaTeropmanbHOro annapara TEOPETUYECKOMN STUKM.
AKTya/IbHOCTb 06paLLEHNA K AaHHOMY MOHATUIO B
COBPEMEHHOWN 3TUYECKOM TeOpPUN NPOANKTOBAHA
pasBMTUEM NPUKAALHBIX STUYECKUX UCCEeA0BAHMNA.

*oe

Ovchinnikova Elena
St. Petersburg State University, Russia

Conceptualization of responsibility in Russian thought

The notion of responsibility in Russian thought is
formed, as in the European tradition, in the social,
political discourse. Discussion of the issue of liability
can be found in the texts of the Decembrists, Russian
journalism in the middle of XIX century Russian
literature and criticism. However, if the European
concept of legal interpretation of the term largely
precedes the ethical significance in Russian thought
the term would be considered primarily in relation to
the moral concepts (wine, debt). In the Russian
thought the responsibility is represented not only in
the moral consciousness of the individual as a
personal imperative, but also as a social concept that
allows you to appeal to the social actors, public
morality. During the Soviet period of becoming of
domestic ethics responsibility appears controversial
concept in the context of discussing the problem of
categorical apparatus of theoretical ethics. The
relevance of this concept to the treatment in the
modern ethical theory is dictated by the development
of applied ethics research.

*e0

Nasnosa AneKkcaHgpa MuxaiinoBHa
AcnunpaHT, 3 Kypc
CaHKT-MeTepbyprcknin rocyfapCTBEHHbIV YHUBEPCUTET

Jlozu4eckue acrnekmel MHO2006pa3us azeHmMos 8
MPAKMUYeCKUX PaccyHoeHusx

B pamMKax M3yyeHus NpaKkTUHECKNX PaCCyKAEHWUIA 1
pauMoHaNbHOro NOBEAEHUA B HACTOALLEE Bpems
MCMNOb3YHOTCA NOAX0AbI, MOAENNPYIOLLME
B3aMMOAENCTBME areHTOB C UCNO/Ib30BaHUEM, B
YacTHOCTW, annapaTa Tak HasbiBaeMon GpUI0CODCKOM,
WU MOSANbHOM, NOTMKKU. MHorne popmasnbHblie



TEopUK ONUCLIBAIOT MAEAN3NPOBAHHbIX AareHToB, XOTA
B peasibHOM PacCy»KAEHUN N B3aMMOLENCTBUN
NPUCYTCTBYIOT ONpeseneHHble orpaHudeHuns. Mpu
3TOM areHTbl MOTYT Pa3INYaTbCA MO PALY NAPaMETPOB.,
MMEHYEMbIMU KOTHUTUBHbBIMW Npe3ymnaumamm. Mol
6yaem paccmaTpuBaTtb Npobnemy mHoroobpasus
AreHToB B /IOFTMYECKUX TEOPUAX C LEbI0 BbIABNEHUSA
pa3nnYHbIX NoAX0Abl K TOMY, KaKUM 0bpasom
MHOroobpasue areHToB MOXHO MOAEeNNpPoBaTb
dopmanbHbIMU cpeacTBamu. Mbl npeaniaraem obLLyo
KnaccuduKaLmio KOTHUTUBHbBIX NPE3YMMLMIA areHTOoB,
BblAensa Tpu Hanbonee obLMX Knacca:
3NUCTEMUYECKME, LLENEBBIE U IOTUYECKNE
npesymnumn. anee 6yayT paccMoTpeHbl NapameTpbl
ONA BblAENEHUA Pa3INYHbIX TUNOB areHToB B pamKax
K/lacca anMCTEMUYECKMX NPEe3yMNLUNi, a TaKkKe
noAaxozbl K PaCCMOTPEHUIO PA3/INYHbBIX TUNOB areHToB
B OAHOAreHTHbIX U MHOTOAreHTHbIX CUCTEMAX
anucTemuyeckol u BDI noruk.

Pavlova Alexandra
St. Petersburg State University, Russia

Logical Aspects of the Diversity of Agents in Practical
Reasoning

Nowadays one of the major approaches to the study
of practical reasoning and rational behavior is based
on formal systems that provide it with various models.
The majority of logical formalisms that are used
describe an idealized agent that cannot be found in
the process of real communication. Given that various
agents can differ in parameters that are called
cognitive presumptions. In the present paper the
problem of the diversity of agents in logical theories is
discussed. The aim is to reveal different approaches to
the way the diversity of agents can be modeled by
means of logical formalisms. The paper proposes a
general classification of cognitive presumptions, with
three most general classes proposed: epistemic, goal
and logical. The parameters that serve to single out
different types of agents in the framework of the
above mentioned classes of epistemic presumptions
are scrutinized. Several approaches to the study of
various types of agents within the frameworks of
single agent and multiagent systems of epistemic and
BDI logics are suggested.

*e0

Napwuiickan EneHa HukonaesHa
K.6.H., AOUEHT
CaHKT-lMeTepbyprcknin rocyaapCTBEHHbIV YHUBEpPCUTET

HayuyHoe obocHosaHuUe buosamuyecKkux npobsaem
cospeMeHHbIX mexHos02uli 3amewjeHus 8
3KcnepumeHmaneHol u npakmuyeckoli MeduyuHe 8
Poccuu

42

[aHHbI NPOEKT NOCBALLEH aHANN3Y U peLleHunto
bromeaMUMHCKNX Npobi1em B pOCCUIMCKOM
3KCMEPUMEHTANbHOM U KNMHMYECKOW MeauLMHeE Mo
cpeacTBam Knaccuyeckumx (3R) n coBpemeHHbIX
TEXHONOMMI 3aMeLLLeHUA, MOLENEN U TeCTOB.
MpuknagHaa meguumMHa B nocnegHee gecatunetve
aKTMBHO MHTErpUpPYeT B CBOID 061aCTb MHTEPECOB
OOCTUMKEHMA CMEXKHbIX HayK TaKMX, Kak AgepHasn
dun3nka, monekynsapHaa 6uonorua, buotexHonormm u
T.4. HoBble MeToZbl M TEXHONOTUWN AMATHOCTUKM U
NevyeHua TpebyioT TLWATeIbHOM NPOBEPKMN 1 OTPaboTKe
Ha BUOCe. 3Tn nccnepoBaHma aBnAOTCA
aKTyaNIbHbIMM, MOCKO/IbKY MHTEPEC K AaHHOWM
npobneme BO3HUKAET B pasHbIX 061acTAX
TEOPETUYECKMX U MPUKAALHBIX 3HAHWUNA.
MeXAaMCcUMNAMHAPHbIA NOAX0A, KaK NyTb, C MOMOLLbIO
KOTOPOro peLatoTcs npobaembl, BO3HMKatOWME HA
CTbIKe BUOMEINUMHCKON 3TUKM U IKCMEePUMEHTAIbHOM
N KNMHUYECKON MeanunHbl, Hanbonee adpdekTBEH B
nccnenoBaHUM JaHHOTO NpoekTa. MpoeKT
npeanonaraet PeTpoCneKTUBHbIN aHaIN3 ITUYECKUX
NoAXoA0B UCMO/1b30BaHMA }KMBOTHbIX B OCTPbIX U
XPOHWUYECKUX IKCMEPUMEHTAX U UCCef0BaHMeE Ha
yenoseKe. CpaBHUTENIbHBIN aHANN3 B PpaMKax
«KJ1aCCMKa - COBPEMEHHOCTb» B1oaTUYecKMx npobaem
B 9KCMEPUMEHTANbHOM MeauunHe. AHanu3 u
nccneaosaHMe bMoMeaNLMHCKUX Npobaem B
pasinyHbIX 061aCTAX NPUKNAAHON MeANLMHBI Ha
npumepe NCcnosib30BaHUA BbICOKOTEXHONOTUYHbIX
MHBA3MBHbIX U HEMHBA3UBHbIX METOL,0B U3yYeHUsA
CTPYKTYpPbI M GYHKUUM pa3/IMYHBIX CUCTEM OpPraHU3Ma
YyenoseKa. B pamkax npoeKkTa npegnoniaraetca
NPOBECTU UCCef0BaHME NPUHATBIX PYCCKUM
co0bLLLEeCTBOM Bpayel u nccnegosatesnem
6103TMUECKNX NPUHLMNOB B Knaccudumkaumm P. Butya,
KOTOpbl€ MPUMEHSIOTCA B 3KCNEPUMEHTA/IbHON U
KAMHUYECKOM meanupnHe PO, PaboTa byaeT HaueneHa
Ha NPOBEPKY rMNOTe3bl aMePUKAHCKNX
uccnegosarenei T.J1. buteua n [xk.®. Yalingpecca,
KOTOpble NPEeANONOKNAMU, YTO pa3paboTaHHble Ans

O HOM cUCTEMbI BMOSTUYECKME NPUHLMUMBI MOTYT BbITb
HecocToAaTeNbHbl Ana Apyroi. B xoze paboTbl
Heob6X04MMO BbIABUTbL COLMAJIBbHBIE U KY/IbTYpPHblE
HECOOTBETCTBMA B NPUMEHEHMMU UX B CUCTEME
34,0aBOOXPAHEHNA U B OTAE/NbHO B3ATOM COLMANbHO-
KYNbTYPHOM cpeae. A TaK e npeaycmaTpuBaeTca
NpoBecTM NoABOPKY U aHaNN3 PernameHTUPYOLLNX
AOKYMEHTOB, onpeaenstowmx TpebosaHma K
nccneaoBaHMAM B 061aCTM SKCNepPUMEHTANbHOM
MeZMLMHbI, KaK BaXKHeMLWero sfjeMeHTa cMcTembl
34paBooOXpaHeHus. B gaHHbIN npoeKT byaet
BK/IIOYEHO PACCMOTPEHME MOPASIbHO-HPABCTBEHHbIX
ANNEeMM «CyObeKTHO-0ObEKTHbBIX OTHOLLEHWNI» B
MeANLMHCKOM NpaKTuKe.



Pariyskaya Elena
St. Petersburg State University, Russia

Scientific basis of bioethical problems of modern
replacement technologies in experimental and
practical medicine in Russia

The aim of the project is to develop a common
approach in a comparative content analysis of
bioethical principles proposed by R. Witch, to
determine the criteria for models of doctor - patient
relationship in a medical practice, the researcher -
studied in experimental physiology and medicine with
the real conditions of the Russian mentality of doctors
and patients in specific socio-cultural environment.
The work will be aimed at testing the hypothesis by
American researchers T. L. Beauchamp and J. F.
Childress, which suggested that developed bioethical
principles for a system can be untenable for the other.
The relevance of this project is that it, first, devoted to
scientific analysis and solution of biomedical problems
of the Russian experimental and clinical medicine by
means of classical (3R) and modern replacement
technologies, models and tests. Secondly, the project
will focus on the hypothesis test, U.S. researchers T. L.
Beauchamp and J. F. Childress, which suggested that
developed bioethical principles for a system can be
untenable for the other. During the work it is
necessary to identify social and cultural discrepancies
in the application of them in the health system and in
a particular socio-cultural environment. As well as
scheduled for the compilation and analysis of
regulatory documents defining the requirements for
research in the field of experimental medicine, as an
important element of the health system. The project
aims to conduct a study undertaken by the Russian
community of doctors and researchers bioethical
principles in the classification of R. Witch applied in
experimental and clinical medicine of the Russian
Federation. The fundamental level of research lies in
the interdisciplinary approach, which resolves the
problems that arise at the intersection of biomedical
ethics and experimental and clinical medicine. The
project believes retrospective analysis of ethical
approaches to the use of animals in acute and chronic
experiments and research on human beings.
Comparative analysis in the framework of the "classic
modernity" bioethical issues in experimental
medicine. Analysis and research of biomedical
problems in various fields of applied medicine with the
use of high-tech invasive and non-invasive methods
for studying the structure and function of various
systems of the human body. In this project included
the consideration of moral dilemmas "of subject-
object relations" in medical practice. In this project it
is assumed the use of multivariate methods for the
analysis of biomedical ethics, which include: eA
systematic research method for the development of
relations between the researcher and the research
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subjects (human or animal) in the context of
replacement technologies. Typological-comparative
analysis in conjunction with a socio-cultural approach
for studying the adequacy of the application of
bioethical principles in medical practice. eIntegrated
and interdisciplinary approach to the solution of
bioethical problems.
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MNetpoB AHaTonui Mpuropbesuny
Maructp, 1 Kypc
CaHKT-MeTepbyprcknit rocyfapCTBEHHbIV YHUBEPCUTET

TeopemuyecKue 0CHOBAHUA IMUKU COBPEMEHHO20
uckyccmea

Mpobnema onpegeneHns ponun STUKU B COBPEMEHHOM
WCKYCCTBE B HACTOSLLLEE BPEMS aKTya/lbHa, T.K.
nocnegHee noApasyMeBaeT HapyLleHue Taby,
«pacwmpeHune rpaHuL, ceoboabi» 1 T.4., B TO BpEMA
KaK 3TMKa 33a4acTyto CBOAMUTCA K Pa3/IMYHOrNO poaa
orpaHuMYyeHnsam 1 3anpetam. Pasrosop 06 onpasaaHum
CaMOOrpaHUYeHUA XYA0KHUKa paan cobaoaeHmns Tex
WM UHBIX 3TUYECKUX NPUHLMMNOB 06bIYHO NPUBOANT K
06CyKAEHMIO POAU UCKYCCTBA B 0bLecTse m
nocaenyrowemy BblYIEHEHUIO ABYX
NPOTUBOMOJIOXHbIX MO3NLNIA: "MCKYCCTBO paam
McKyccTBa" - "MCKYCCTBO Ha cnyxkbe y oblectsa”. B
pamkax noLo6HOro NPOTUBONOCTaBNEHNA AOCTAaTOYHO
C/IOXKHO MPUIATU K HEKOMY 06LLemy BbiBOAY. Kpome
TOro, paccmaTpusas NPobiemy ¢ TOYKK 3peHus
obuiectsa, Mbl byaem AMb0o ynosaTb Ha TO, YTO cam
XYOO0XKHUK BUANUT cebA B NepByto ovepesb YacTblo
COLMYMaA M TOIbKO NOTOM NpeacTaBuTesIeM MUpPa
WCKYCCTBA, IMB0 Ha TO, YTO Te N UHbIE CAHKUMOHHbIE
MeXaHM3Mbl NO3BOAT YAEPKMBATL €0 B PaMKax
06LLEeNPUHATBLIX MOPaNbHbIX OrpaHnyYeHui. MoaobHan
nocTaHOBKa BONpoca He nogpasymesaeT
CyLLEeCTBOBAHMA STUKMN UCKYCCTBA KaK TaKOBOM, T.K.
3/1eCb peyb He UAET O KaKon-nnMbo cneumdukm
0eATeNbHOCTU XYO0XXHUKa N CBOAUTCA K 6aHaNbHbIM
TpeboBaHUAM, KOTOPOE MOTYT BbITb BbIABUHYTbLI K
ntobomy uneHy obuiectsa. Tem He meHee, O4EBUAHO,
4TO 061aCTb UCKYCCTBA UMEET CBOW OTINYUTE/IbHbIE
NPW3HAKKU U NOTOMY AANEKO HE BCErAa MOXKET
paccmaTpmBaTbeA 6e3 ux yyeta. Takum obpasom
roBopuTb 06 3TUKE UCKYCCTBa HEBO3MOXKHO 6e3 oTBeTa
Ha BOMPOC: KaKOBA POJib STUKM B COBPEMEHHOM
MCKYCCTBE?Y», T.€. APYrMMU CNOBAMM, 3a4eM
YCNOBHOMY XYAO0XHWUKY HYXKHbI T€ UJIN NHblE
aTUYeCKMe NPUHLMNBLI? B pamkax AaHHOro foKknaza
6yaeT npennpuHATA NOMbITKA OTBETUTL Ha
BblLWEeYKa3aHHble BONPOCHI, UCXOAA U3 TOTO, YTO
TpeboBaHuWe K cBOb6OAE XYA0KHMKA, KOTOpOoe
3a4acTyio BblABUraeTCA AeATeNAMM UCKYCCTBA, CaMO
no cebe apnsetca TpeboBaHMEM STUHECKMM U HECET B
cebe onpeaeneHHble OCHOBaHWUA CYMTATb, YTO TUKA
3[,eCb MOET UrPaTb POJib HE CTO/IbKO HAaBA3AHHOIO U3



BHe TPebOoBaHMA TEX UAW UHBIX TPYNN JINLL, CKONbKO
HEeKoero BHyTPEHHEro MexaH13ma, KOTopbIi
obHapyxunBaeT cebs Npu BOSHMKHOBEHUN PaKTOpPOB
BHELUHErO JaB/NeHNs 1, Cief0BaTeNbHo, TpebyeT
OaNnbHeNLWero nsy4yeHus.

Petrov Anatoliy
St. Petersburg State University, Russia

Theoretical foundations of contemporary art ethics

The problem of definition role of ethics in the
contemporary art is actual now because the last
means violation of a taboo, "expansion borders of
freedom", etc. while ethics are often reduced to
different restrictions. Conversation about justification
of self-restriction of the artist for the sake of
observance of these or those ethical principles usually
leads to discussion of a role of art in society and to the
subsequent exarticulation of two opposite positions:
"art for an art"- "art on service of society". In this
opposition it is rather difficult to come to the general
conclusion. Besides, considering a problem from the
point of view of society, we will or hope that the artist
sees himself first of all like a part of society and only
then he representative the world of art, or that these
or those sanctions mechanisms will allow to hold it
within the standard moral restrictions. Similar
statement of a question doesn't mean existence of
ethics of art as that since here the speech doesn't go
about any specifics of activity of the artist and is
reduced to banal requirements who can be nominated
to any member of society. Nevertheless, it is obvious
that the area of art has the distinctive signs and
therefore can be not always considered without their
account. So, it is impossible to speak about ethics of
art without answer to a question: "what role ethics
play in the contemporary art?", or in other words, why
artist needs these or those ethical principles?
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Mepos Bagum KOpbeBuy
K.db.H., AoUEHT, 3aBeayowmii Kadeapomn 3TUKK
CaHkT-lNeTepbyprckunii rocy4apCcTBeHHbIN YHUBEPCUTET

OcobeHHocmu smuyvecKol 3Kcrepmus3sol

B HacToALLee Bpems MOHATUE 3TUYECKOWN IKCMEPTU3bI
Hanboee 4acTo accoummpyerca ¢ BUO3TUKOW, B
KOTOPOI NPUHLMNbI, NPaBuaa 1 npoueaypbl
3TMYECKOM IKCNEePTU3bl ABNAIOTCA Hanbonee
pa3paboTaHHbIMK U YACTO NPUMEHUMBIMU. MpK 3TOM
cnepyeT OTMETUTB, YTO chepa NCNob3oBaHNUA
3TMYECKOM 3KCMEePTU3bl MOCTOSHHO PacLIMpPATCS.
Hanpumep, cylLiecTByeT NPaKT1Ka STUYECKOM
3KCMepTU3bl PeKIaMbl, STUMECKAs OLLeHKa
NpousBeAeHUI UCKYCCTBA, KYIbTYPHbIX U COLMaIbHO
3HAYMMbIX COBbITMIN U T.4. B CBA3M C 3TMM BO3HMKaAET
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HeobxoaumocTb BbipaboTaTb 6osee Wnpokoe
NOHATUE 3TUYECKOM 3KcnepTM3bl. Jltobas akcnepTUsa -
3TO UccneaoBaHue U/Man paspelleHne Kakux-1mbo
BOMPOCOB, pelleHne KOTopbIX TpebyeT cneumanbHbIX
3HaHUI, NPOBOAMMOE Ha OCHOBE HAy4YHO-
pa3paboTaHHbIX (BepudnUMpyembiX) METOAUK, C
npeAacTaBAeHMemM MOTUBUPOBAHHOIO 3aKkatodeHuA. K
0COBEHHOCTAM 3TUYECKOM 3KCNepTU3bl creayeT
oTHecTH (1) ee Ny6AMUYHO-3HAUUMBIV XapaKTep,
NMOCKONbKY NMPUYNHBI U Pe3yNbTaTbl IKCNEPTU3bI
3aTparuneatoT HTepecbl 6oNbLIOro HeonpeaeneHHoro
KonnyecTBa fitofel; (2) oHa uMeeT xapakTep
MOPanbHOW ANNEMMBI, TO eCTb CUTYaLmA, Tpebytowan
3TMYECKOIN IKCNepPTU3bl, UMEET B NPUYNHON KOHOANKT
MeXAY CYLLECTBYOWMMM B 06LL,ECTBE MOPANbHbLIMM
HOPMamW K LeHHocTAMM (3) oHa aBAAeTcs
MeXAMCUMMNAMHAPHOM, B CBA3M C YEM 3TUYECKan
aKcnepTm3a TpebyeT cneunanbHbIX 3HaAHUI B
COOTBETCTBYIOLLLEN 061aCTV 06LLECTBEHHON NN
npodeccMoHanbHoM *Ku3Hu. NocnegHee
06CTOATENBCTBO ABNAETCA UCTOYHMKOM
MHOTFOYMCNEHHbIX SUCKYCCUIA MO NOBOAY TOFO, KTO
ABNAETCA CNELMANUCTOM B NPUKAALHON STUKE:
npodeccmoHan nam npodeccMoHanbHbI 3TUK. Ecim
roBopuTb 06 0COBEHHOCTAX NPOBEAEHMUA ITUUECKON
3KCNepTu3bl, TO, BO-NEPBbIX, CIeAyeT YKa3aTb Ha
npobnemy BblYieHEHMA COBCTBEHHO 3TUYECKOIO
npeameTa sKcnepTHoro uccnefosaHua. Hambonee
4acTbIMWN TEOPETUKO-METOL0N0TMYECKUMM OLLMOKaMM
asnsaTca: 1) MpeameT STUYECKON IKCNepTU3bl
paccmaTpuBaeTca ¢ NpyAeHLMaNbHO-PacYeTIMBOM
TOYKM 3pEHUA, TO eCTb NPU €ro oNncaHnm
MCMONb3YEeTCA apryMeHTbl O NOIUTUYECKOMN,
3KOHOMMYECKOW, COLMaNbHOM U T.A4,.
LenecoobpasHoOCTU. 2) ITUYECKan aKcnepTusa
noAmeHaeTca APYrMMKU BUAAMM SKCNepTM3: NPaBoBoOM,
dunonormyeckom, NncMxonormyeckon u T.4. Bee ato
MOMET BbICTYNATb TO/IbKO KOHTEKCTOM A1 MPUHATUA
peLleHns Ha OCHOBE Pe3yNbTaToOB 3TUYECKOM
3KCMepTM3bl, KoTopas TpebyeT NpuaepPKNBaTLHCA
CYLLLECTBYIOLLMX B COBPEMEHHOW 3TUKE KpUTepmes
BblaeneHunn coepbl HPABCTBEHHOCTM U MOPaJIbHbIX
ABNEHWNI, OTOOPA UMEHHO MOpPanbHbIX GaKToB U
MCMNONb30BaHME STUYECKOTO NOHATUNHO-
KaTeropnanbHOro annapara. Bo-BTOpbIX, BaXKHbIM
ABNAETCA BONPOC 06 0COBEHHOCTAX 3TUYECKOIO
aHaNM3a U MOTMBMPOBAHHOTIO 3KCNEPTHOTO
3aKkntoveHunn. Hanbonee pacnpoctpaHeHHbIMU
owmnbKamm asnatoTcA: 1) AprymeHTbl SKCNepTH3bl
CBOZAATCA K BONPOCAM O NCUXONOTUYECKMX
nepesKMBaHUAX, TEM CaMbiM STUYECKUI aHaNu3
NoAMEHSETCA PACCYKAEHUAMM O CYOBEKTUBHDIX
3MOLMOHAbHBIX NPEANOYTEHUAX. 2) ITUYECKUI
aHaNN3 OrpaHNYMBAETCA NPUBELEHMEM NPUMEPOB
MOpPa/IbHOrO NOBeAEHUsA, KOTOPbIM NpUAaeTcA
HeonpaBAaHHOe yHUBepcabHOe 3HaYeHue. B cBAsm ¢
3Tm popmMmynnpyemble BbiBOAbI OKa3blBaOTCA
OCHOBAHHbIMW Ha NTOXKHbIX 0606LeHunx. 3) B KayecTse
OCHOBAHMA 3KCMEPTHOTO 3aKNOYEHWUA NCNONb3YIOTCA



npuHATbIEe B 0bLLecTBe 0bblaEHHbIE MOPabHble
npeacTasneHus, 60NbWNHCTBO U3 KOTOPbIX UMEIOT
HeonpeaeneHHoe coaepKaHMe U MHOTO3HaYHble
CMbIC/I0Bble 3HauYeHuA. [lonlydyeHHOoe B pe3yabTaTte
3aK/lo4eHUe He UMeeT BepudULMpPYyeMOro xapakrepa.
B NpoTMBONOMIOXKHOCTL 3TOMY, 3TUYECKAA IKCNepTUsa
TpebyerT, 4yTobbl (1) ncnonb3yemblie NOHATUA U
KaTeropum Mmenmn Kak MoXxHo 6osee nosHoe u
CTporoe onpegenexue, (2) B KauecTse Kputepmes
BbIBOAb! AO/KHbI 6bITb OCHOBAHbI HA
cHOPMYNNPOBAHHbBIX MONOMKEHUAX MOPANbHbIX
NPWHLMMNOB, HOPM M NpaBuA. Mpu 3TOM BaXKHO
YUYUTbIBATb, YTO 3TU MOIOKEHWUA AOKHbI OTANYATLCA
oT nepedopmynMpoBaHHbIX B TpeboBaHMA onncaHuni
npeameTa 3TUMECKOM 3KcnepTusbl. B KayecTse
OCHOBHOIO BbIBOAA MOXHO CHOPMYANPOBaTb
cnefylollee NosIoXKEHWe: 3TUYECKan IKCNepTusa,
HECMOTPA HA MEeXANCUMNIMHAPHDBIN XapaKTep
NPUKAAAHBIX U NPOdECCUOHANbHBIX 3TUK, ABNAETCA
060CHOBaHHOW 1 ee pe3y/ibTaTbl MOTUBMPOBAHHDI,
TOrZa 1 TONbKO TOTAa, KOrA4a OHA OrpaHMYMBAETCA
3TUYECKMM NPEAMETOM U UCMO/Ib3YET METOAbI
3TUYECKOro aHanu3a.

Perov Vadim
St. Petersburg State University, Russia

The specifics of ethical expertise

Currently, the concept of ethical expertise most often
associated with bioethics, in which the principles, rules
and procedures ethical expertise are the most
developed and often applicable. It should be noted
that the field of use ethical expertise is constantly
enhanced. For example, there is a practice ethical
expertise of advertising, the ethical evaluation of
works of art, cultural and of socially significant events,
etc. In this regard there is a need to develop wider
concept of ethical expertise. Any expertise is a
research and / or resolution of some issues which
decision demands special knowledge, carried out on
the basis of scientifically developed (verifiable)
methods with a submission of the motivated
conclusion. The features of ethical expertise are (1) its
significant public character as the reasons and results
of the expertise affect the interests of a large of
uncertain number of people; (2) it has the character of
a moral dilemma, the situation demanding ethical
expertise, it has as a source of the conflict between
the moral norms and values existing in the society; (3)
it is interdisciplinary, and therefore the ethical
expertise demand special knowledge in the
corresponding field of social or professional life. This
circumstance is a source of numerous discussions
about the one who is an expert in applied ethics:
professional or professional in ethics. Talking about
the features of carrying out ethical expertise, firstly,
we should point to the problem of determining the
actually ethical subject of expert research. The most
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common theoretical and methodological mistakes are:
1) The subject of ethical expertise is considered from
the calculating prudential point of view, that is at its
description is used arguments about political,
economic, social, etc. expediency. 2) Ethical expertise
is replaced by other types of expertise: legal,
philological, psychological, etc. All of this can only be
the context for decision-making on the basis of the
results of ethical expertise, which demands to
correspond to the criteria of allocation of the sphere
of moral and definition of the moral phenomena,
selection of moral facts existing in modern ethics and
using of the ethical concepts and categories. Secondly,
the question of features of the ethical analysis and the
motivated expert conclusion is important. The most
widespread mistakes are: 1) Arguments during the
expertise are reduced to questions of psychological
experiences; thereby the ethical analysis is substituted
for reasonings on subjective emotional preferences. 2)
Ethical analysis is restricted to giving examples of
moral behavior, which is attributed to unjustified
universal significance. Therefore the conclusions are
formulated by false generalizations. 3) As the basis of
the expert conclusion using the ordinary moral
representations accepted in society, most of which
have an indefinite-valued content and uncertain
meaning. The resulting conclusion has not the verified
character. Contrary to it, the ethical expertise
demands that (1) concepts and categories used were
as much as possible complete and strict definition, (2)
as criteria of conclusions should be based on the
formulated provisions of the moral principles, norms
and rules. It is important to consider that these
provisions should be different from the imperatives
that have reformulated description of the subject of
ethical expertise. As a main conclusion we can
formulate the following statement: ethical expertise,
despite the interdisciplinary character of applied and
professional ethics, is a reasonable and has motivated
by the results if and only if it is limited to an ethical
subject, and uses methods of ethical analysis.

L2 24

NMnaroHoBa AHacTtacua BanepbeBHa
K.}.H., AoueHT
TOMCKMIA rocyapCTBEHHbIN YHUBEPCUTET

3amecmumernbHble HPABCMBEHHbIE NEPeHUBaHUS 8
OucKypce o KonnekmugHoli HpascmeeHHol
omeemcmeeHHoCcmu

AKTYanbHOCTb UCCNeA0BaHUA 0bycnoBeHa
£edULUTOM 3HAHWIA, ONWCHIBAIOLUX MEXAHM3MbI
MOPabHOW OLLEHKM B chepe, rae OCHOBHbIMM
cybbekTamu ABnATCA HonbluMe rpynnbl A0AeH,
OTCYTCTBME HOPMATUBHO-3TUYECKUX OCHOBAHWIA
KOJIIEKTUBHOIO MOKaAHWA, NOHUMAHUA YCNOBUIA Npu
KOTOPbIX GOPMUPYETCHA AAHHbIN TUN OTBETCTBEHHOCTH,



NPUBOAUT UCKAXKEHHOMY N HEBEPHOMY
NpeACTaBAEHUIO NAEUN KONNEKTUBHOM HPAaBCTBEHHOM
OTBETCTBEHHOCTU. B JaHHOM cny4yae paccmaTpmBaeTca
MHBaPMAHT KOJIJIEKTUBHON HPaBCTBEHHOM
OTBETCTBEHHOCTU, 0603HAYEHHON B INTEPATYPE KaK
3amectuTenbHasa. Cama naea KoNNeKTUBHOM
OTBETCTBEHHOCTU A0 ONpeseseHHOro BPEMEHU He
6bi1a B PpoKyce coumanbHO-GOUNOCODCKMX U3bICKAHUA,
41O 6bI110 0BYCNOBNEHO CNOMXKMBLUENCA NAapaAUTMON
METOA0/10TMYECKOro MHAMBUAYAIN3MA U TeX
KY/IbTYPHO-NUCTOPUYECKMUX KOHTEKCTOB, KOTOpble
BHEC/IM HETaTUBHbIM M UCKAXKAIOLWMIN CMbICA B MAELO.
OpHaKo, TeMa OTBETCTBEHHOCTU KOJIEKTUBOB
aKTyasibHa B TOM CMbIC/1E, YTO UHAMBMAYANbHAA
OTBETCTBEHHOCTb CEroZHA YyTPAYMBAET CBOIO CUATY.
OrpaHuU4YeHHOCTb MHAMBUAYANbHOM OTBETCTBEHHOCTM
B YC/IOBUAX KOITIEKTUBHOW AeATE/IbHOCTU, C OAHOM
CTOPOHbI, Y OTCYTCTBME MEXAHU3MOB MOPAJIbHOTO
BMEHEHWA OTBETCTBEHHOCTU KOM/IEKTUBaM (rpynnam)
$opMUPYIOT NPOTUBOPEUNBYIO TEOPETUYECKYIO
cuTyaumio. Maes 3amectTutelbHOM OTBETCTBEHHOCTH
paccmaTpmMBaAETCA KaK NPOEKT, MO3BONAIOLLNIA CHATb
NPOTMBOPEYUNA UHANBUAYANBLHOTO U KONIEKTUBHOTO.
3amecTuTesnibHan oTBeTcTBeHHOCTb (Vicarious B
nepeso/e C aHrMMINCKOro «CTPaAatoWwnin 3a Apyrnx»),
MMeET Aeno, Npexae BCero, C HpaBCTBEHHbIMU
YyBCTBaMM, TAKMMM KaK OTBETCTBEHHOCTb, BUHa, CTbiA,
pacKaaHuWA, BO3HWKAOWMX Y UHAUBMAA B CBA3M C
aencrenamm apyrux. CuMTaeTca, 4To OCHOBAHWEM AN
nofobHOro poaa nepexmnBaHnii CTAaHOBUTCA MOMEHT
NaeHTUPUKaLUUN MHAMBUAA C FPYNNONA Ha Noyse
HaLMOHaNbHbIX, KOHPECCMOHANbHBIX,
npodeccMoHaNbHbIX MU UHbIE UHTEpecoB. BnepBsble
dyHOaMEHTaNbHO BONPOC O KOIIEKTUBHOM
OTBETCTBEHHOCTU U KOJINEKTUBHOM BMHE Obin
npeacrasneH B pabotax K. Acnepca u X. ApeHAT.
dunocodbl cbopmynnposanm Bonpoc 06
OTBETCTBEHHOCTU M YYBCTBE BMHbI HALLMK 33
npectynieHus obueyenoseyeckoro macwtaba,
baKTUUECKM OTOXKAECTBUB CYOBEKT BUHbI C HAPOLOM.
HemeuKunii Hapog, 6bin NpeacTaB/eH Kak CyObekT
KONNEKTUBHOM HPaBCTBEHHOM OTBETCTBEHHOCTU. B
JanbHelwem, naea 3amecTUTebHOM
OTBETCTBEHHOCTM aHA/NIM3MPOBANACh B acNeKTe
BOMPOCA O TOM, KOFAa U NPU KaKMX YCAOBMAX OHA
MOKeT 6bITb 3adnKcupoBaHa. Llenb paboTbl:
npeACcTaBUTb 3aMeCTUTENbHYI0 OTBETCTBEHHOCTb KaK
WMHBAPUAHT KONJIEKTUBHOWN HPABCTBEHHOM
OTBETCTBEHHOCTM, 06OCHOBATb, YTO B PaMKax
3aMeCTUTeIbHON OTBETCTBEHHOCTM CHUMAIOTCA
TEOpPEeTUYECKME NPOTUBOPEUMSA, BOSHMKALOLME NMPU
NCMNO/Ib30BAHNMN KOHLENTA «KONNEKTUBHAA
OTBETCTBEHHOCTbY.
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Platonova Anastasia
Tomsk State University, Russia

The vicarious moral senses in discourse of collective
moral responsibility

The urgency of the discussed issue is caused by need
moral estimation for collective actions. First of all, the
discussed issue among researchers does not give the
whole situation about the notion what the collective
agent is and what the point of using indefinite notion
if we have classical autonomous agent such as
personality. Even though we use the notion of
collective agent we do not know the mechanism of
bearing, attributing, and distributing responsibility.
How collective can moral responsible be? What is the
point of speaking about collective responsibility as a
form of moral responsibility? Can collective have
intentions? In other words, is a collective capable of
being morally responsible for its actions as well as
certain individuals? In this article, we focus on the
complicated variant of Collective moral responsibility,
which is presented as the idea of vicarious
responsibility. Using the idea of Collective
Responsibility today has a lot of controversial
statements. The main point, which is fixed in
philosophical objections, is the principle of personality
and autonomy. The idea of Collective responsibility
eliminates personal responsibility, so we have the
situation when nobody takes responsibility. However,
today social changes, when to define real person
action is impossible in due to many reasons,
researches have to investigate other types of
responsibility, for instance collective. Collective agents
are such as nation, corporations, social institutes,
human being need moral state, just because they
actions have extensive impact and more over the
consequences of their actions have long term effects.
The theoretical and practical gap is the source the
paradoxical situation. On one hand, the paradigm of
individual responsibility cannot be used for collectives,
and the other hand, the group’s activity avoids moral
estimations. In this article, it seems that the idea of
vicarious responsibility has a chance to connect
individual and collective measurement of
responsibility because it can be characterized as the
space where individual and collective exist
simultaneously. Vicarious responsibility deals with
moral senses such as blame, ashamed, repentance,
which a personality has when other members of group
have done. It is thought that the reason for this kind of
experience becomes a moment of identification of the
individual with the group on the basis of national,
religious, professional or other interests. First
fundamental question of collective responsibility and
collective guilt was presented in the works of Karl
Jaspers and Hannah Arendt. Philosophers have
formulated the question of responsibility and guilt for
the crimes of the nation's human scale, actually



identifying the subject of the blame to the people. The
German people were presented as a subject of
collective moral responsibility. Later on, the idea of
vicarious moral feelings was working out through the
question: «When and under what conditions vicarious
responsibility is?».
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No3HakoBa Onbra JleoHnAoBHa

K.b.H., AoueHT, 3aBeaytowas Kadegpoit punocodpun m
NnoIMTONOTNN

Benopycckuii rocyaapCcTBeHHbI MeauUMHCKUIA
yHuBepcuTeT, Pecnybanka benapycb

dunocogpus ucmopuu 8 y4eHuu Y. Kanma u U.T.
duxme

B cTaTbe NoKasaHa noruyeckasn ceasb puaocodcko-
MUCTOPUYECKUX KOHUEeNLUMA B ydeHnax W. Kanta n U.T.
®uxre. bblNo BbIABAEHO, YTO: 1) TPAHCUEHAEHTANbHAA
aHTpononorua N. KaHTa no3sonser co3aaTb
$nN0coPCKO-UCTOPUYECKYIO TEOPUIO, CMIOCOBHYIO
0XBaTUTb MMPOBOM 06LLECTBEHHO-UCTOPUYECKUI
npoL,ecc BO BCEM €ro MHOroo6pasun 1 rnobanbHoCTH,
NOKasaTb rpaHnLbl U LEeNb ABUKEHUS B UCTOPUM.
NcTopuryecKkoe NpocTpaHCTBO U UCTOPUYECKOE BPEMS
BbICTYNatOT B TPAHCUEHAEeHTabHOW dnnocodpum B
KayecTBe TaKUX anpuropHbIX opm, NOCpeaCcTBOM
KOTOPbIX MPONCXOAUT yNopAA0YEHNE NPUPOSHO-
YYBCTBEHHbIX YE€/10BEYECKUX HaYa/l, NOAYMHEHME UX
npoueccy Ky1bTypHO-MOPa/IbHOrO
COBEPLUEHCTBOBAHUSA Nitogen. 2) dunocodpusa uctopmm
N. KaHTa BbITEKAET U3 ero y4eHns o YeNoBeKe, C
OZIHOM CTOPOHbI, KaK CyLLeCTBA NPUPOLHOTO,
YyBCTBEHHOTO, A C APYroi CTOPOHbI, KaK
TPaHCUEHAEHTANbHOIO CybbeKTa, «BelLm B cebe» —
aKTMBHOrO, PA3yMHOr0 U MOpPaJ/IbHO COBEPLUEHHOIO
npeacrasutens posaa. B aTol ceasmn ucropus
NOHUMAETCA KaK MyTb Ye/10BEeYECTBa K NPeo0NEHNI0
NPUPOAHOro Havyana u peasn3auum HPaBCTBEHHOTO
naeana, Kak CTaHOB/JIEHWE Pa3yMHOro Y r'yMaHHOro
obLecTBeHHOro ycTpolicTea. 3) U.I. duxte co3paet
cBOI PUAOCOPCKO-UCTOPUYECKYHO KOHLLENLMIO UCXOAA
13 CBOEro MOHNMMAHMA YeN0BEKA KaK UCKNHYNTENIbHO
MblcaAwWwero cywectsa. OTKa3 OT KOHLeNUUK «BeLLm B
cebe» NpUBOAMUT K MONHOMY MOFNOLLEHUIO B EFO
dunnocodumm obbekTa CybbeEKTOM M NOCTYIMPOBAHUIO
6eccnopHoro npuopuTeTa NPaKTUYECKOrO pasyma Hag,
TeopeTuyeckum. Taknum obpasom, U.I. duxre
npeacTaBAAeT UCTOPUIO KaK NoJie peannsauum
NoTeHLMaNbHbIX CUA NPaKTUYeckoro fl, kotopoe
cTpemuTca ctaTb Abcontotom. 4) Ceoboaa B
durnocodcko-ucTtopuyeckmx kKoHuenumax U. Kavta n
WN.T. duxte noHMmaeTca no-pasHomy. Mo U. KanTy,
cBob604a NPUHAANEKMUT TPAHCUEHAEHTHOMY MUPY
«Bellel B ceber, a B MUpe ABAEHWNI BbICTYNaeT Kak
TpaHCLEeHAEHTaIbHAA NAEeA, Peann3yoLLascs B Buae
npeana B xone ob6LecTBEHHO-UCTOPUYECKOTO
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pa3sutua. Ana U.I'. duxte ceoboaa BbICTyNaeT N1Lb
KaK TpaHCLeHAeHTaIbHasA naen, MMetoLas B npouecce
MNCTOPUYECKOM KMU3HU HE TOJIbKO «PEryaaTUBHOEN, HO
M «KOHCTUTYTUBHOE» NPUMEHEHME.

Poznjakova Olga
Belarusian State Medical University, Belarus

Philosophy of history in Kant's and Fichte's teachings

The article shows the logical connection between
Kant’s and Fichte’s philosophical - historical teachings.
It was found that: 1) Kant’s transcendental
anthropology creates a philosophical-historical theory
which is capable of covering the global socio-historical
process in all its diversity. Space and time act in
transcendental philosophy as such a priori forms that
provide the process of cultural and moral
improvement of people. 2) Kant's history of
philosophy discusses a human as being, on the one
hand, the natural, sensual, and on the other hand, as a
transcendental subject, the "thing in itself" - an active,
intelligent, and morally perfect representative of the
genus. In this regard, the history of humanity is
understood as a way to overcome the natural
background and to implement the moral ideal of
reasonable social order. 3) Fichte creates his
philosophical-historical concept based on his
understanding of a human as an intelligent being. He
rejects the concept of the "thing in itself" which leads
to a total absorption of the object by the subject and
postulates the priority of practical reason over the
theoretical. Thus, Fichte presents history as a field of
practical realization of the potential strength of |,
which aims to become the Absolute. 4) Freedom is
understood differently in Kant’s and Fichte’s
philosophical-historical teachings. According to Kant,
freedom belongs to the transcendent world of "things
in themselves". But in the world of phenomena
freedom appears as a transcendental idea, which is
realized in the form of the ideal in the social and
historical development. For Fichte freedom acts only
as a transcendental idea, which has not only the
"regulative" but also "constitutive" application.
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MpoxoposcKaa TatbssHa UBaHOBHA
K.p.H., foueHT

MOCKOBCKMI rOCygapCTBEHHbIN YHUBEPCUTET MMEHM
M.B. JlomoHocoBa

Mopasnb u Mopanu3amopcmeo 8 NoaAUMuU4ecKom
obweHuu

Mopasnb 1 NOAUTMKA — 3TO ABa cnocoba obLeHUsA 1
MOPanbHOro BbI6OpPa, YacTo GpYHKLUMOHUPYIOLLME
aBTOHOMHO ApYyr OT Agpyra. MopanbHble LLeHHOCTH —



LEeHHOCTM rYyMaHM3Ma W CNPaBea/IMBOCTU, YHECTHOCTMH,
OTBETCTBEHHOCTU U Ap. - MOTYT BbITb U LLEHHOCTAMM
NOIUTUKK, @ MOTYT U UITHOPMPOBATLCA U NMOMMPATHLCA B
noanTuKe. Ecan B NoIMTUKE CTaBUTCA BOMPOC O
L,en1ecoobpasHOCTM TEX MU NHBIX METOA0B
OOCTUMKEHUA Lean, TO B MOpaan - BONPoc o
[0MNYyCTUMOCTM, ONPaBAAHHOCTU KaK Lenen, Tak n
cpeacTs. Cneumduryeckum cnocobom mblweHUa n
aprymeHTaumun B NONUTUKE ABNAETCA YTUANTAPHbIN
(coobparkeHns NONE3HOCTM AU BPELHOCTH,
BbIFOAHOCTU UAN HEBBIFOAHOCTM). MopanbHble Leau
06beANHAIT NtoAel, MOSTOMY NOUTUKM UX OXOTHO
OEMOHCTPUPYIOT, ECINU OHU MMEIDT MecTo. KopbICTHble
e UK Apyrve npefocyauTenbHble C TOYKU 3peHUs
MOpPaau Lenm NoanTUKK CKPbIBAOT, KamMydanpyioT,
oTctoAa 06bIKHOBEHUME NONUTUKOB FrOBOPUTL 06
O0AHOM, YTObbI CKPbITb Apyroe. MopanbHaa pUTopuKa
MCMNONb3YeTCA B NOJUTUYECKOM AUCKYPCe A TOrO,
4yT0bbl HE Ha3bIBATb BELLY CBOMMU MMEHAMMU,
CKpbIBaTb, KAMYPMPOBATb UK NPUYKPALLMBATL CBOU
WUCTUHHbIE HaMepeHMA, 061aropa*kmMBaTb CBOM MMUOK
WA NPUKPbLIBATb CBOKO HEKOMMNETEHTHOCTb. OAHM U Te
e ABNEHUSA, B 3aBUCMMOCTM OT OTHOLLEHUA K HUM
NoIUTUKA, B NOIUTUYECKOM IEKCUKE MOTYT
0603HaYaTbCA Pas3HbIMK TEPMUHAMMU. [Ty6AMYHOM
NoAIUTUKKN 6e3 MOpasibHOM PUTOPMKK He CyLLecTBYeT.
370 CBA3AHO C TeM, YTO COOCTBEHHO NOAUTUYECKUI
A3bIK abCTPaKTeH, HEBbIPa3UTeNeH, BCAeACTBUE Yero
obnapaet oveHb HeBONbLIMM NOTEHLMANOM
3MOLMOHANbHOIO BO34ENCTBMA, @ 60/IbLUMHCTBY K
TOMY K€ Ma/IonoHATEH. MopanbHbIl e A3blK
obnagaer ocoboit AeNCTBEHHOCTLIO M CYrrecCTUBHOWN
moLbto. OH cnocobeH Kak BO3BbILLATb,
obnaropaxkneaTtb NOCTYMKN U ABNEHUA, TaK U YHUXKATD,
MOpPa/IbHO YHUYTOXKATb NOJIMTUYECKOrO NPOTUBHMKA.
Mcnonb3oBaHMe MOPabHOrO A3blKa PEe3KO COKpallaeT
NyTb OT C/IOBECHbIX NPW3bIBOB K NOCTYMNKam, No3Tomy
MOpasibHas PUTOPMKA YACTO MCNOIb3YETCs B MOUTUKE
MHCTPYMEHTANIbHO, KaK CpeacTBO A/1A peannsaumm
NONIUTUYECKMX LieNel, opyane KONNEKTUBHOIO
BHyLUEHUA - BepbOBKM M 06begnHeHUA
€4MHOMbILINEHHUKOB UAN MOPASIbHOTO YHUXKEHUA
NOJINTUYECKUX NPOTUBHUKOB. ANENnaumns K mopanu
YCUNUBAET NOJIUTUKY, AeNaeT ee NpuBeKaTeNbHON U
6onee AeiCTBEHHOW, NO3TOMY MOpasibHanA
aprymeHTaLMa 4acTo UCMO/b3YeTCA B NOJUTUKE
MHCTPYMEHTANIbHO, KaK CpeacTBO A/1A peannsauum
NOSIUTUYECKMX LieNeN.

Porokhovskaya Tatiana
Moscow State University of M.V. Lomonosov, Russia

Moral and Moralizing in Political Communication

The objective of the work - to systematize and
critically reflect on the reasons and motives of
politicians who appeal to the moral rhetoric, to reveal
the functions of moral language in public policy. To
this end, we consider the relationship of morality and
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politics in Plato and Aristotle, the basic stages of
formation of representations about the specifics of
political (more detailed - N. Machiavelli and K. Shmitt),
the place and role of moral rhetoric in political
discourse. The article shows that the moral values can
be political values but they also can be ignored by
politicians. However, the moral rhetoric in public
policy is always used. This is due to the characteristics
of the political (also pertaining to political science),
and the moral language, and due to the fact that the
moral rhetoric is often used in politics instrumentally.
The appeal to morality strengthens politics, making it
more attractive and more effective, so the moral
rhetoric is used in politics as a means for the
realization of political goals: the moral elevation of the
group and its goals, the moral humiliation of the group
of political opponent and for hiding the true goals and
intentions.
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PasuH AnekcaHap Bnagumuposuy

[.¢.H., npodeccop, 3aBeayoLLmin Kadeapol 3TUKN
MOCKOBCKWI FrOCYAapCTBEHHbIA YHUBEPCUTET UMEHMU
M.B. JlomoHocoBa

O 803mMoIKHOCMU npUMeHeHUA Kpumepues UCmuHsl U
cnpasedﬂueocmu K coyuasibHbIM UHCMuUmMmymam

B fLOKNaae paccmaTpmBaeTca BO3MOMXKHOCTb
NPUMEHEHUA KPUTEPUA UCTUHBI K HOPMATUBHbBIM
CUCTEMAM, U COLMANbHBIM MHCTUTYTAM, MOKA3bIBaETCA,
YTO NO/IOXKMUTENbHOE peLLeHe 3TOro Bonpoca
ABNAETCA BaXKHOM CTOPOHOM pa3paboTku npobiembl
obocHoBaHMA mopanu. Mpu 3ToM UCNONb3YIOTCA
BBeAeHHble K. Cepnem NOHATUA
KMHCTUTYLMOHANbHbIN GaKT» U «pa3pbiBy». ABTOP
MoOKa3bIBaeT, YTO AO/IKHOE MOXKET ObITb BbIBEAEHO U3
CylLero, paccmaTpMBaeT MOpasb B CBETE
MCTOPUYECKMX ITANoB ee pa3BUTUA. B NO3UTUBKUCTCKOM
dunnocodunm, cBA3AHHBIX C IOrMYECKUM MO3UTUBU3MOM
3TUYECKUX YYeHUAX, GopMasbHOM NOTUKe CcyLwecTByeT
BAMATE/IbHAA TPAANLMA, BbIBOAALLAA BbICKa3blBAHMA
HOPMATMBHOIO TMNA 3a Npeaebl MOHATUA UCTUHBI.
OHa npekae Bcero cBA3aHa € PasINYeHNEM CYKAEHUMN
OECKPUNTUBHOIO M NPECKPUMNTUBHOIO TUMA.
MocneaHWe BOCIPUHUMAIOTCA KaK NPUKasbl, KOMaHAbI.
CoOTBETCTBEHHO, NOHATME UCTUHbI OKa3bIBAETCA K HUM
HENnPUMEHMMO, MOCKOJIbKY C MO3UL MK
NO3UTUBUCTCKOM pMaocoPuM OHM OKa3bIBaOTCA
NPOW3BO/IbHbIMM, B HAX HET COOTBETCTBMUA 3HAHUA
AeNCTBUTENBHOCTM. TaKan No3nums NpMBoOAUT K
OTPULAHMIO BO3MOXHOCTU PALLMOHAIbHOIO
NOHWMaHMA Mopanau, obocHoBaHMIO ee
nepBonNpUHUMNOB. Mo cyLLecTBY MOpasib OKa3blBaeTcA
B TAKOM C/ly4ae Npoun3BosibHa. MHOrMe coBpeMeHHble
dunocodbl Bo3paxKaloT NPOTUB TaKOro NOAX0AaA.
AHanU3npya NPUYMHbLI OTKA3a OT PaLMOHaIbHOrO
noaxoAa K Mopasau, OCHOBAaHHOIO Ha No3HaHuu, 0.



Xabepmac npegnaraet onpenenieHHble apryMmeHTbl,
no3BoJiAloLWMe NPeosoeTb 06blYHbIE BO3PaKEHUSA
NPOTMB BO3MOHOCTW AOCTUXKEHNA MOPANbHbIX UCTUH
yepes nosHaHue. OH NULWeT, YTO HEKOTHUTUBUCTCKAA
no3unumMA OCHOBaHa NPENMYyLLECTBEHHO Ha ABYX
aprymeHTax: BO-MepBblX, Ha TOM, YTO AUCMYTbI O
nepBonNpUHLMMNE MOpaan 06bI4HO HE OCHOBAHbI HA
aprymeHTax, 1, BO BTOPbIX, - MPOBaJ BCEX MNOMbITOK
06DBACHUTD, YTO MOT0 Hbl 03HAYATb UCTUHY ANA
HOPMATUBHbIX CY*KAEHUI HE3ABMCUMO OT TOFO,
pa3BUBAIOTCA /1N 3TU NOMbITKN B paMKax
MHTYUTUBUCTCKOrO NOAX0A3, UM OCHOBBIBAKOTCA Ha
KNAcCMYECKOM naee NpMpoaHOro 3akoHa. MNepsbii
APryMeHT TepAeT CBOIO CUAY, EC/IN Mbl MOXKEM YKa3aTb
TAKOWM NPUHLUM, KOTOPLIM AenaeT MOpasbHYO
aprymeHTaLMio BO3MOXKHOM B NpUHLUMne. Bropoi
APryMeHT O0TNajaeT ec/in Mbl OTKaXKeMcA OT NOCbIJIKY,
YTO HOPMATUBHbIE CYXKAEHWUA A0 TOM CTENEHWU, J0
KOTOPOW OHU BoObLLE CBA3aHbI C LLeHHOCTHbIMMU
3aAB/IEHUAMM MOTYT BbITb 3HAYMMbI MU HE 3HAYUMbI
TO/IbKO B CMbIC/1€ NPOMO3ULMOHHOM UCTUHbI. Janee
paccMaTpuMBatoTCA YC0BUA GYHKLLMOHNMPOBAHUA
HEKOTOPbIX COLUANBbHBIX MHCTUTYTOB, CPAaBHUBAIOTCA
HOpMaTMBHble TpeboBaHMA K UX paboTe
cdopmynupoBaHHble . Ponzom u P.Hosmkom.
Moka3sbiBaeTcA, UTo cneundmKa coumanbHbIX
WHCTUTYTOB C NO3MLUKN UCTUHDBI U CNPaBea/IMBOCTU
MOXeT BbITb OLLEHEHA B KOHTEKCTE Pa3BUTUA
COUMANbHOMN peanbHOCTU, aKTUBHOCTU YEN0BEKaA,
HanpaB/NEHHOM Ha ee COBEPLUEHCTBOBAHME.

Razin Alexander
Moscow State University of M.V. Lomonosov, Russia

About Possibility to Apply Criterions of Truth and
Justice to Social Institutes

The report considers the possibility of applying the
criterion of truth to regulatory systems, and social
institutions, it is shown that the positive decision of
this question is an important aspect of the
development problem of the justification of morality.
In the course of this we used J. Serl’s concept of
"institutional fact" and "gap". The author shows that
duty can be deduced from the given reality,
considering morality in the light of historical stages of
its development. In positivist philosophy associated
with logical positivism ethical teachings, formal logic,
there is an influential tradition, deducing normative
statements type outside of the concept of truth. It is
particularly linked to the distinction between
judgments of descriptive and prescriptive type. The
latter are perceived as orders, commands.
Accordingly, they are cannot be considered it the
terms of truth as for they are voluntary and do not
correlate with knowledge. This position negates
rational understanding of morality, the justification of
its initial principles. Essentially the moral is in this case
arbitrary. Many contemporary philosophers have

argued against this. Analyzing the reasons of refusal of
a rational approach to morality based on cognition, J.
Habermas proposes some arguments, which allows to
overcome the usual objections against the possibility
of achieving moral truths through cognition. He writes
that non cognitive position is based mainly on two
arguments: first, that the debates about first moral
principles usually not based on arguments, and,
second, it is the failure of all attempts to explain what
could mean the truth of normative judgments no
matter developing these attempts in the framework of
intuition approach, or based on the classical idea of
natural law. The first argument loses its force if we can
specify such a principle, which makes the moral
argument possible in principle. The second argument
disappears if we drop the assumption that normative
judgments can be meaningful or not meaningful only
in the sense propositional truth. It the following
discusses the conditions for the functioning of some
social institutions, are compared with regulatory
requirements to their work formulated by J. Rowls and
R. Nozick. It is shown that the specification of social
institutions from the position of truth and justice can
be assessed in the context of development of social
reality, human activity aimed at its improvement.
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CabaHuHa Hatanua PagasneBHa

Maructp, 2 Kypc

MOCKOBCKMIA ropoACKOM Neaarormyecknia
yHuBepcuTeT « MHCTUTYT Ky/IbTYPbl M UCKYCCTBY

Cmpykmypa, omHoweHUA U Memoob! paccyxcoeHull 8
hopme Kysnbmypeol «npago»

MpaBo, paccmaTpuBaeTca Kak ogHa U3 bopm
npeacrasneHna kyabTypbl (PMNK). OHo onucbiBaeTcs
JIOTMKe OTHOLLEHMI YacTu U Lenoro (B pamkax
MEepWOoN0orMmn) 1 ABNAETCA YaCTblo MOAe M MUpa
KynbTypbl. MK «[paBo» xapakTepusyeTca WecTbio
OCHOBHbIMM KOMMOHEHTaMM sexta — napagmrmbi:
AKTOpOM KynbTypbl [MpaBo, LleHHOCTAMM, 3aKoOHamm
pa3BuTUA, 3aKOHOMEPHOCTAMM, ApTUdaKTaMM U
A3bIKOM. B COOTBETCTBMM C NPEANOKEHHON
Knaccuodumkaumen soigenstotca 5 naketos OIMK. MNaket
«MpuceoeHwne/MepepacnpegeneHne» BraOYHaeT
«MpaBo», Hapaay aApyrumu PrK: O6meH (PbIHOK),
Mopanb, AKTMBHasA KM3HeHHan nosuuma (AXKN),
dKoHOMMKa, Monntuka, BoHa, CuHepreTuKka, 3TuKa,
MpocTpaHcTBO. OTHOLWEHUS «TBOPEHMA» ONpeaensaoT
XapaKTep CyLLLeCTBOBAHWUA, CTAHOB/IEHMA
CaMopasBUTUA U N-mepHOM cTpyKTypbl PIK «TpaBo».
CoOoTBETCTBEHHO, METOAbI PACCYXKAEHMI B 3TOM dopme
KY/IbTypbl ONPeAENATCA STUMU OTHOLLEHUAMMU, B
pamMKax pesieBaHTHOW (MapaHenpoTMBOpeYnBas)
nornku. C npakTUYeCcKoM TOUKKU 3peHMA BONPOC O mepe
cnpaseannBocTm B [Npase paspeluaeTca ¢ No3numm
LEHHOCTM 1 3aKOHA B 3TON mogenu. MpaHuLbl



NpPaBOBOro pPeryampoBaHUA ONpeaenatoTca rpaHnuLLamm
eé onmcaHma.

Sabanina Nataliya
Moscow City Pedagogical University "Institute of
Culture and Arts", Russia

Structure, relations and methods of reasoning in the
form of culture "Law"

«Law» generally regarded as one of the forms of
representation of culture (FPC). It describes the logic
relationship of part and whole (as part meriologii) and
is part of the model of the world culture. FPC "Law" is
characterized by six main components sexta -
paradigm: actor of «Law» culture , values, laws of
development, patterns, artifacts and language. In
accordance with the proposed classification
distinguishes 5 packs FPC. Package "Assignment /
redistribution" includes "Law" alongside other FPC:
exchange (market), moral, active life position (ALP),
Economics, Politics, War, Synergetics, Ethics, space.
Relationship "creation" determine the nature of
existence, of becoming self-development and the n-
dimensional structure of FPK "Right." Accordingly,
methods of reasoning in the form of culture are
determined by these relations, in the framework of
the relevant (paraconsistent) logic. In practical terms,
the question of justice in the least from the
perspective of the right to authorize the values and
the law in this model. The boundaries of legal
regulation are determined by the boundaries of its
description.
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CamoxuHa EKkaTepuHa NeHHagbeBHa

K.t0.H., AoueHT

CaHkT-NeTepbyprcknii 'ymaHUTpaHbin YHUBEpCUTET
Mpodcotosos

AnennuposaHue K Kamez20puu crnpagedsusocmu 8
apaymeHmayuu pocculickux cyoos

MpuHaTbi B 2001 rogy yrosIoBHO-NPOLLECCYabHbIN
KogeKC PO MHOTMMM y4eHbIMU U NPAKTUKamMM 6bin
BCTPEYEH «B LUTbIKM» U XapaKTepMn30BasICA Kak
HEeAO0CTaTOYHO NPOAYMAHHbIA, UMEIOLWMIA MHOXECTBO
CMOPHbIX MOMEHTOB M B 0bLwem 1 Lesom
COCTaBAEHHbIN «HA CKOPYHO pyKy». Bcnnecky
06LW,eCcTBEHHOrO MHEHUA CNOCOBCTBOBANN U
MHOrO4YMCAEHHblE U3MEHEHUA N JONOJHEHMS,
KOTOpble Haya/ v BHOCUTLCA B HOBbI HOPMATUBHbIV
aKT MPAKTUYECKM CPa3y Xe nocae ero BCTyNnJeHns B
cuny. B ganbHelwem MHorve 13 ero NoNoXeHun
6bIN1 N3MEHEHDI B pe3y/ibTaTe MPaKTUKK
KoHcTuTyumoHHoro cyga P®. HeBO3MOXHO Take
OTpULATb, YTO U3MEHEHWA B YKA3aHHbIN JOKYMEHT
AKTMBHO BHOCATCA W NO Cel AeHb. BmecTte ¢ Tem
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[,EeNCTBYIOLWMIA YrOIOBHO-NPOLECCYanbHbIi KOAEKC
OEMOHCTPUPYET CYLLECTBEHHbIN NPOPbIB, CAENAHHDbIN
3aKoHOZaTeiemM B MOMbITKE NOCTPOEHUA HOPMATUBHOM
CUCTEMbI HAa OCHOBE COBEPLUEHHON HOBOM KapTUHbI
MMPa U NPUHLUMNOB ero ocMblciieHUsA. OCHOBHble
«MPOrpamMmmHbIe» MOOKEHUS HAYKM NOCTMOAEPHA O
HEBO3MOXHOCTM MO3HAaHWA UCTUHBI, O
KOHTEKCTYaNbHOCTU MNO3HAHUSA, O CBA3W A3bIKa U
MbILUNEHMA U NPOY., AAaBHO U3BECTHble 3apybexxHom
IOPULMYECKOW HayKe U NPaKTUKe, CO BBEAEHMEM
YronoBHo-npoueccyanbHoro kogekca 2001 roga B
OTeYEeCTBEHHYIO OPUAMYECKYIO NPAKTUKY TO/IbKO
Ha4yanu NPOHMKaTb. BaXHbIM HOBOBBEAEHMEM
OMNUCbIBAEMOTO AOKYMEHTA CTa/l OTKa3 OT
HeobXxo4MMOCTU YCTaHOBEHNA UCTUHBI NO
YroJI0BHOMY Ae/ly, Ha CMeHY KOTOPOMY MpPpULLIO
TpeboBaHWe 3aKOHHOCTU, 06OCHOBAHHOCTH U
cnpasenIMBOCTU NPUroBopa cyaa. HecmoTps Ha To,
4TO PA3roBOP O TEX AANEKUX BpeMeHaX, Koraa obin
NPWHAT YroN0BHO-NPOLECCyasbHbIl Kogeke PO,
MOKET MOKa3aTbCsA HECBOEBPEMEHHbBIM, BCE XKe
TO/IbKO CeMYac MOXKHO roOBOPUTb O AOCTaTOYHO
YCTOABLUEWNCA NPAKTUKE NPUMEHEHUA CYAaMMU 3TUX
HopM. AHanu3 cyaebHbIX peLleHui (Kak npasuo,
BbICLUMX CyAeOHbIX MHCTAHLUMI) AeMOHCTpUpYeT
HOBbI Noaxoa, K cyaebHon aprymeHTaLmm — B
YaCcTHOCTU, HEMOCPeACTBEHHOE 0bpaLLeHne K
KaTeropusam cnpasea/iMBoCT! U PasyMHOCTU Npu
060CHOBaHUK CyAbAMM CBOUX NO3ULLMIA. MO Mbicn
Bblaatolerocs 6enbruinckoro punocoda Xanma
MNepenbmana (1912-1984), ybexkaeHue B
CNpaBea/IMBOCTU OCYLLECTBIAETCA HA OCHOBE
PUTOPUKM, Npeanonaralowein UCNonb3oBaHMe
HedOopMasibHbIX MPUEMOB apryMeHTaLmm 1
obpalleHune K LLeHHOCTHbIM KaTeropusam, 6M3Knum 1ol
WAV MHOM ayauTopun. MMeHHO TaKyto TeHAEHLMIO
MOKHO B HacTosALLEE BPEMA OTMETUTb B PELLIEHUAX
CyAen No KOHKPETHbIM Aenam, 4To No3BosseT
NpeAnosoXKMUTb O CYLLECTBOBAHWUM eLLe HECKONIbKUX, C
BA3AHHbIX C HEN TeHAEHUNIN — B YaCTHOCTH, eciun
npeAnosoXKMUTb, YTO MOCKONbKY CYA anennmpyeT K
Hayany cnpaBea/IMBOCTU U Pa3yMHOCTH, NpU
060CHOBaHUN NPUHUMAEMbIX PELLEHWUI Nepes,
KOHKPETHOW ayauTopueit (poccuitickoro obuiecrtsa), To
MOMKHO CZeNaTb KU3HEYTBEPKAAIOLMIA BbIBOA, O TOM,
YTO faHHble LLeHHOCTW BOCNPUHMMAIOTCA AaHHOM
ayaUTOpUEN KaK BarKHble M LLOCTAaTOYHbIE KaK camu Mo
cebe, Tak 1 4NA NPUHATMA NOAO0OHbIX peweHnin. B
[AHHOM KOHTEKCTE MHTepPeceH U NOAX0A,
3aKoHoZaTens K urype cyabu U NPUCAKHOTO
3acefaTens KaK K «CnpaBea/IMBOMY YENOBEKY»,
paspeluatoLemy yronoBHoe Aefo «Mo CBoemy
BHYTPEHHEMY yBeKAEeHUI0 1 COBECTUY.



Samokhina Ekaterina
St. Petersburg Humanitarian University

The appeal to the idea of justice in the argumentation
of the Russian courts

2001 Criminal Procedure Code was characterized by
many scholars and practitioners as insufficiently
thoughtful, controversial and composed "in haste",
generally. Such a surge in public opinion was provoked
by numerous changes and amendments that have
started to be introduced in the new regulation almost
immediately after its entry into force. In the future,
many of its provisions have been changed as a result
of practice of the Constitutional Court of the Russian
Federation. It is also impossible to deny that this
document is being changed and amended up to this
day. However, the Criminal Procedure Code
demonstrates the significant breakthrough made by
the legislator in an attempt to build a normative
system based on a completely new worldview, and the
principles of its interpretation. Basic "software"
postulates of postmodern science - such as
impossibility of knowing the truth, contextuality of
knowledge, interrelationship between language and
cognition - well-known in foreign legal science and
practice, only began to appear in Russian legal practice
with the introduction of the Code of Criminal
Procedure 2001. An important innovation adopted by
the normative document described was concerned
with the refusal of the principle of establishing of the
objective truth in a criminal case; this principle was
replaced by the requirement of legality,
reasonableness and justice of the sentence. Despite
the fact thnowadays the conversation about those
times when the Criminal Code was adopted may seem
untimely, yet only now it is possible to speak of a
sufficiently well-established practice of courts based
on these norms. An analysis of court decisions (the
higher courts, mostly) demonstrates a new approach
to judicial arguments - particularly, a direct appeal to
the ideas of justice and reasonableness in justifying
legal positions of judges. In the opinion of the
prominent Belgian philosopher Chaim Perelman
(1912-1984), the administration of justice onlpossible
if based on the rhetoric, which makes use of informal
methods of reasoning and appeals to value categories
close a particular audience. It is this trend can
currently be noted in the decisions of the judges on
specific cases, which outlines the existence of a few
other trends. In particular, if we assume that because
the court appeals to the principles of justice and
reasonableness in justifying the decisions made to
concrete audience (in Russian society), it can be life-
affirming conclusion that these values are perceived
by this audience as important and sufficient by
themselves and for the adoption of such a decisions.
In this context, the interests and approaches of the
legislator to the figure of the judge and the jury as "a
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just man" administrating justice in the criminal case
"on his inner conviction and conscience".
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CeBacTbAHOBa AnuHa imutpuesHa
AcnupaHrT, 1 Kypc
CaHKT-MNMeTepbyprcknin rocyaapCTBEHHbIV YHUBEpPCUTET

OcHoBHble amuyecKue MPUHYUIbI 8 KOOeKcax
npasooxpaHumesnsHol deamenbHOCMU:
KamezopuasbHbIl aHaAu3

[loknaz NocBsLLEeH TaKoW aKTyasbHOW B
TEOPETUYECKOM OTHOLIEHUN Npobneme, Kak
HPaBCTBEHHAA Perynauua NoBeAeHnsa U HPaBCTBEHHbIE
MPUHLMIbI B TPAaBOOXPaHUTENIbHON AeATEIbHOCTU.
[JaHHas npobiema npeacTaBnseT uHTEpEC AnA
NPUKNAZHOW 3TUKK, AN CNEeLUanmcTos B 061acTu
npaBa, a TaKKe A1 WMPOKOW 06LLeCTBEHHOCTH.
MpodeccroHanM3m UM KOMNETEHTHOCTb
NPaBoONPUMEHUTENS HENOCPELCTBEHHO CBA3aHa C
3TUYECKMMM HOPMaMK, KOTOPbIM OH clesyerT.
MHCTpymeHTOM Ans obecneveHmns 3STUYECKOM
KOMMETEHLMM CYKUT 3TUUECKUIA KOZeKe. B foknaae
npescTaB/eH aHaans NnpodeccroHanbHbIX
IOPUAMYECKMX NPAKTUK, @ UMEHHO NPOdECCMOHANbHON
3TUKM CyAbW, NPOKYPOpPa M aABOKaTa. Kaxapl U3 HUX
peluaeT 0cobyto CoLMaNbHYIO M NPABOBYIO 3aJauy, a
NOTOMY K KaxK4,0MY U3 HUX NpeabABAAloTcA ocobble
aTuyeckue TpeboBaHua. Cya, NpoKypaTypa u
aZiBoKaTypa obecneunsatoT cobitogeHne Npas u
cBobo YenoBekKa 1 rpaxKaaHnHa, NO3TOMY BaXKHO
NoAAEePKUBATb BbICOKUIA MOPasbHbIi aBTOPUTET
npodeccmm, 4ecTHO 1 406POCOBECTHO MCMNONHATL CBOU
06s3aHHOCTU. B x04e nccnenosaHns 6bian BbisiBAEHDI
LeHHOCTU U MMMNepaTUBHANA COCTABNAIOLLAN B
KOoAeKcax. Bblnu BbiABNEHbI U KaTeropmnaabHoO
MccNeoBaHbl OCHOBHbIE 3TUYECKME NPUHLMNbI B
KoZleKcax NPaBoOXpaHUTeIbHOW AeaTenbHocTU. K Hum
OTHOCATCA BecnpucTPacTHOCTb, 06POCOBECTHOCTD,
YyecTb, JOCTOMHCTBO, penyTauus, 40T U
cnpaseaAnBoCTb. becnpumcTpacTHOCTb U
[06pOCOBECTHOCTb BbIN PACCMOTPEHbI KaK KauecTsa,
Tpebyemble OT OPUCTOB, KOTOPbIE MOXHO Ha3BaTb
[obpoaetensamn. ITo KayecTsa, ABAAOLLMECS
pe3y/IbTaTOM MOPa/IbHOrO BOCMUTAHUA U
CO3HaTe/IbHbIM BbIBOpOM. MOHATUSA
«6ecnpuUcTpacTHOCTU» U «HE3aBUCUMOCTU» TECHO
CBA3aHbI APYr C APYroM, NO3TOMY BblN PACCMOTPEHbI
BmecTe. Moa 6ecnpucTpacTHOCTbIO NOHMMAaETCA
UrHOpMpOBaHMe coBCTBEHHOTO UHTEpPeca 1 OCHOBHOE
yC/I0BME HPABCTBEHHOW OLeHKU. becnpucTpacTHOCTb
npesnonaraet, 4To LOPUCT HE JO/IKEH AeCTBOBaTb
npeags3aTo UK B MUHTEpecax OA4HON 13 CTOPOH, Aae
€C/IN eMy 3TO CY/IUT ONpPeAe/IeHHYI0 BbIrogy U
npevmyLLecTsa. becnpucTpacTHOCTb MOHWMAETCA Kak
OTCYTCTBME NINYHOMN NPEAB3ATOCTM U NPUCTPACTUS.
[lobpocoBecTHOCTb BOCMPUHMMAETCA Kak



CUCTEMATUYECKOE BbINOJIHEHME CMELMAIMCTOM CBOMX
npodeccMoHasibHbIXx 06A3aHHOCTEN,
OPUEHTUPOBAHHOE Ha MX KAYeCTBEHHOE BbIMOJ/IHEHME.
3TO NOHATME TPYAOBOM Mopanun, no 6osbloMy cyeTy
npodeccmoHannsm. JobpocoBecTHOCTb CBA3aHa C
[0/TOM, BaXKHO, YTO ogHOM 13 ocobeHHocTel
ropugmnyeckon npodeccmm ABNAETCA NOBbILLEHHOE
YyBCTBO A0/1ra U 060CTPEHHOE YYBCTBO
cnpasegAnBocTU. PenyTtaumns npodpeccMoHanbHoro
coobuiecTBa CKNablBaeTCA Ha OCHOBAaHWM NoBeAeHMUA
NpUHagAeXaLmxX K Hell UHANBUAYYMOB B TeYeHUe
ANUTENbHOTO NepMoaa UX AeATEeNbHOCTH, U NPAMO
3aBUCUT OT COBIOAEHUA ITUHECKMX KOLEKCOB KaXKabIM
cyabei, MPOKYPOPOM, afiBOKATOM, NMOULLENCKUM.
YecTb CBA3bIBAETCA C KOHKPETHLIM 06L,EeCTBEHHbBIM
NoJIoXKEHMEM YE/I0BEKA, Er0 POLOM AEeATENbHOCTU U
NpuW3HaBaeMbIMM 33 HUM MOPA/IbHbIMU 3ac/lyramu,
yecTb TpebyeT NoAAePKMBATL UM ONPABAbIBATb TY
penyTaumio, KoTopoit obnasaeT cam YesloBEK N
npodeccroHanbHoe coobLEeCTBO, K KOTOPOMY OH
NPUHAANERUT. [LJOCTOMHCTBO - 3TO CAMOOLLEHKa Y/1eHa
KOPMNopaTMBHOro coobLiecTsa, OCHOBAHHAsA Ha ero
OLEeHKe, AaHHOI eMy 06LLEeCTBOM, COCYKMBLLAMK. B
CYLLECTBYHOLLMX KOgeKcax NpodeccnoHaNnbHOM 3TUKK
YecTb U AOCTOMHCTBO PacLLEHMBAIOTCA KaK KauecTBa,
Heobxoaumble Ans noaaepKaHWA BbICOKOM
penyTauyun NpaBoOXpPaHUTENbHON AEATENbHOCTH.
Jonr, Kak HpaBCTBEeHHAaA 06A3aHHOCTb MO OTHOLIEHUIO
K APYrMM Ntoaam v obLiectsy B onpeseneHHbIX
YC/I0BUSAX, ABNAETCA HEOBXOAUMbBIM 3/IEMEHTOM
npodeccMoHanbHOM AeATEeNbHOCTU CYAbM, MPOKYPOPa,
aBOKATa, YTO NOATBEPIKAAETCA NPOBEAEHHbIM
nccnegoBaHMeM 3TUYECKUX Koaekcos. CobntoaeHme
npodeccMoHanbHOM YecTn, OTBETCTBEHHOE
OTHOLLEHWE FPUCTA K BbINOSHEHWUIO CBOETO
npodeccroHanbHO A0Ara ABAAETCA 3a/10r0M
MOBbILWEHUA NPeCTUKa Npodeccum topucta. The report
is devoted to the problem of moral behavior
regulation and ethical principles in law enforcement.
This topic is important for applied ethics, law and in
the public discussions. The professionalism or
competence of law enforcer is directly related to the
ethical standards he follows. The code of ethics is the
tool that ensures ethical competence.

Sevastianova Alina
St. Petersburg State University, Russia

The main ethical principles of the law-enforcement
codes: categorical analysis

The report depicts such a vital problem in terms of
theory of moral regulation in behavior and moral
principles in law enforcement. In terms of applied
ethics this problem tends to be interesting both for
law professionals and general public. The
professionalism and competence of the law enforcer
deeply depends on those ethical norms one sticks to.
The Code of Ethics becomes the instrument in
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pursuing right ethical competence. This report
contains the analysis of professional legal practices,
specifically professional ethics of the judge, prosecutor
and lawyer. Each of them has to deal with unique
social and legal problem, and thus has to conform to
specific ethical requirements. The court, the
prosecution and advocacy ensure the observance of
rights and freedoms of man and citizen, that’s why it is
of great importance for professional to maintain a high
moral authority of the profession and to honestly and
faithfully carry out his duties. The study revealed the
values and imperative terms of the law-enforcement
codes. Also it contains determination and categorical
analysis of the main ethical principles of the law-
enforcement codes. Those are equity, good
conscience, honor, dignity, reputation, sense of duty
and justice. Equity and good conscience were
considered as qualities required of lawyers and can be
called virtues. These qualities are the result of moral
education and choice. Being closely connected the
concepts of “equity” and “independence” were
considered together. Under equity one usually
understands neglecting of one’s own interest and is
considered as the core principle of moral judgement.
Equity means that lawyer has not to act biased or
upon the interests of any side, even if it promises him
certain benefits and advantages. Equity is understood
as lack of one’s personal bias or partiality. Good
conscience is perceived as a systematic execution of
specialist professional duties oriented on their
qualitative result. This is the concept of working
ethics, in general words — a professionalism. Good
conscience is connected with the sense of duty. Thus,
among the main features of legal professions are
intensified senses of duty and justice. The reputation
of professional community is built upon the behavior
of its members during continuous practice and strictly
depends on the adherence of the codes of ethics by
every judge, prosecutor, lawyer or policeman in
particular. Honor is inherent to certain individual’s
status, occupation and recognized merits. Honor
obliges an invidual to gain or maintain the particular
reputation, that a man possesses by himself or that is
possessed by the professional community he is related
to. Dignity is a self-concept of a member corporate
community founded on his assessment given him by
his colleagues. According to contemporary codes of
ethics, honor and dignity are considered as qualities
necessary in order to maintain highest reputation of
law enforcement. The report confirms that the sense
of duty as a moral necessity towards another people
and community appears to be the key element in
professional work of a judge, prosecutor or lawyer.
Lawyer’s compliance with the professional honor and
responsible attitude in carrying out his professional
duties tends to be the key factor in enhancing of the
prestige of his legal profession.
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CutHuKoBa [lapba JleoHMA0BHA

K.}p.H., AoueHT

HauuoHanbHbIN nccnenoBaTenbckuii TOMCKUIA
rocyapcTBeHHbIN yHUBEpPCUTET

SmuKa Kak ocHo8a MexXHOHAayKu

Sitnikova Darya
Tomsk State University, Russia
The Ethics as a basis of Technoscience

[PaboTa BbINnONHEHA Npy noaaepKke PTHD, rpaHT
«DKcnepTu3a B TexHoHayke» Ne 14-03-00371]

MHTEeHCMBHO pa3BuBatowwmecs B nocneaHue
necatmnetmua NBIC-mexHonozuu (Nano-Bio-Info-
Cogno) NOCTOAHHO BbI3bIBAOT AMUCKYCCUIO 06
3TUYECKMX OCHOBAHMA HOBbIX BUAOB AEeATENbHOCTH,
KaK MMHUMYM B ABYX NJIOCKOCTAX:

1) NoacTynuB K rpaHn NPOM3BOACTBA U BAAAEHMUA
NBIC-TexHONOrMAMM, HayKa OKOHYaTe/IbHO NepecTtana
BMAETb CBOIO Lie/Ib B 0OBACHEHWUM U OMMUCAHMM MUPA.
OHa 60/1e€ He MOKET NNLLb 3aHUMATLCA TEM, KAK
obcmosm Oena (3.Arayum, 2009), oHa cama
KOHCTPYMpPYET byayLLmMii MUP 1 YeSI0BEKA B HEM.
MMeHHO TeXHOHayKa 3aZ,aeT PaMKM TOrO, @ KOK OHU
0013#cHbl 06cMoAMs. CMELLLEeHHO U 3aMnyTaHo NOoHATUE
noa/MHHOM Npupoabl» U Bonee HET yBEPEHHOCTU B
TOM, YTO HayKa cama no cebe HpPaBCMBEHHO Xopowad.
beckopbicmHbIl NOUCK UCMUHbI CMeHaeTca pabomoli
Ha bydyuwee, KOTOpas BCErAa ONMPaeTca Ha LLeHHOCTU.
Mo3Tomy Hay4yHasA AeAaTe/IbHOCTb Ha 3Tane TEXHOHAYKu
He NPOCTO He MOXKET bbITb CBOBOAHOM OT LLEHHOCTEN,
Haob0pPOT, OHA MAaKCMMANIbHO 3TUYECKM HarpyKeHa.
OpHaKO CKOPOCTb TEXHO/IOFMYECKUX UBMEHEHUI He
no3gosaseT coobuiecTsy BblpabaTbiBaTb M 06CYKAaTb
LLeHHOCTM B MPMBbLIYHOM 4151 HETO paHee Temne.

2) TexHonornu pacwupeHus yeasoseka (Human
enhancement), passuBatoLmnecs B pamKax
TEXHOHAYKM, U3HAYANbHO UCXOLAT U3 UAEN U
LeHHoCTeln rymaHusma. Ho B npouecce mx
NPOW3BOACTBA M peanunsaLmm OHU MOryT
NpeBpPaL,aTbCA U3 110e3HbIX BO 8pedHble, UNU
nosiesHble ANA OAHOW COLMANbHOM rpynnbl, 1
BpeAHble Ana apyroi. [Ana skcnepTmabl NOA00OHbIX
TEXHONOMMIA Mbl Mpeaaaraem Ucnosb3oBaTb NOHATHE
«KOHTEKCT TeXHO/I0rMmn». Henb3s oueHMBaThb
KOHKPETHYIO TEXHO/I0TUIO camy o cebe, oHa
BO3MOXXHa TO/IbKO B KOHTEKCTE €€ OKPYHKEHUA — KaK
TEXHONOMMYECKOTO, TaK U COLMANbHOrO.
MpuUHUMNManbHOE 3HAYEeHNE UMEET F'YMaHUCTUYECKUI
3ambicen, KOTOPbIN AoNKeH BblTb COXpaHeH Ha Bcex
aTanax peannsaunm TeXHoorMun. TexHonorus,
BbIPBaHHAA M3 KOHTEKCTA pa38umoao, SKOHOMUYECKU
6:1a20M01y4YHO20 06LLECTBA, NEpEMELLEHHAA B
passusarouueca cmpaHsi, obLEeCcTBa C HaceNeHUEM,
MMELWMM HEBLICOKUI A0X04, MOXKET ObITb
peanu3oBaHa Kak HeayMaHHASA.
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CmonunHa flapba AHApeeBHa
bakanasp, 4 Kypc
CaHKT-MNMeTepbyprcknin rocyfapCTBEHHbIV YHUBEPCUTET

Mpobaema cnpagedsnuso20 OMHOWeEHUS K COYUAIbHO-
UCK/I0YEHHbIM 2pYnnam

«CnpaBeaiNBOCTbY ABNAETCA C/IOXKHOW 3TUYECKOMN
KaTeropmemn, KOTOPyH MOXHO TPaKTOBaTb MNO-pa3sHOMY
B 3aBMCMMOCTM OT BbIBpaHHOM KoHUenuuu. fliobbie
OENCTBMA, KOTOPbIE COBEPLUAET YE/I0BEK MOXKHO
paccmaTpmBaTb B Pakypce cnpaBeniMBoCTy.
Mpobnema cnpaBeA/IMBOro OTHOLWEHUA K COLMAIbHO-
WCKIOYEHHbIM Fpyrnnam ABAAETCA KpaliHe aKTyalbHOM
Ha ceroAHAWHNA aeHb. Noa coumanbHo-
UCKNOYEHHBIMW MMEITCA B BUAY rPynnbl, KOTOpble
coLManbHO He3aWMLLEHbl U OTBEPrHYTbI B TOM UK
MHOM Buae obuiectsom. K TaKMm rpynnam oTHOCATCA:
HapKo- 1 anko-3aBucumble, BUY-MHOMLUMpPOBaAHHbIE,
6e3gomHble 1 ap. K npumepy, B COBpeEMEHHOM
poccuinckom obLiecTBe CyLL,EeCTBYET CTePEOTUN, YTO
Ntoan cTaHoBATCA 6e340MHbIMK MO COBCTBEHHOM
BMHE, U B paMKax 3TOro npeacTaB/ieHus, obLectso
PYKOBOACTBYETCA TEeM, YTO 6€340MHbIM NOMOraTh He
HYXHO. MOXHO KOHCTaTMPOBaTb, UTO AeHb C/IOXKMNACh
cneayrowan 3aBUCUMOCTb: Ye/I0BEK, OKa3aBLUMCh Ha
yAnue, aBTOMaTUYECKM HagenseTca onpegeneHHbIMM
HeraTMBHbIMM KayecTBamu (B T.4. MOpPasibHbIMU).
Takoi yenoBek . paxaaHe, He 3HAA YeNOBeEKa U
HaaenAs ero onpeaeneHHbIMU KayecTBamu,
aBTOMAaTMYECKM KUCKNOYAIOT» ero u3 obuiectsa B
MopanbHom niaHe. OCHOBHas uaes A0oKAaaa -
M3y4yeHMeEe N PEKOHCTPYKUMA MEXaHNU3MOB
$GOpPMUPOBaAHMA OTHOLLEHUS K COLMANbHO-
WCKNOYEHHbIM rpynnam B GoKyce CnpaBeaMBoCTy.
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TuxoHoBa Co¢dbsa BnagumuposHa

O.¢.H., npodeccop
HayuyHo-nccnepoBatenbckmii CapaToBCKui
rocyfapCTBEHHbIN YHUBEPCUTET UM.
H.l.YepHbiweBCcKOro

IOpuduyveckas HAYKA KAK QHKAA8 2yMAHUMAPHO20
mupa: npobsaemsl MPAHCAAYUU 3MOCa HAYKU 8
HAy4HbIX WKOAAX

Hay4HbI aTOC dopMMpyeTCA KOMMYHUKATUBHBIMM
nNpakTMKaMu, obecneymnBatoWLmMmm NpupaLleHne
3HaHusA. Kntoyesble BUAbI KOMMYHUKAUUK B HAayKe —
dopmanbHas (ctaTbu, moHorpadpun) u HedopmasnbHas
(obcyKaeHuA, NMUHbIE KOHTAKTbI, }KMBOE 0b6LLEHME) —
MOTYT UMETb Pa3NINYHYIO KOHUrypauuto,
rOpM30HTaNIbHYIO UKW BEPTUKaNbHY. MpupocT
3HaHMA OCYLLECTBAAETCA B YCNOBUAX CBOOOAHOM
rOopU30HTaNIbHOM KOMMYHMKaUMK. [lonroe Bpems
CNeunanm3mpoBaHHOM KOMMYHUKALMOHHOM
cuctemoi, obecneumnBatoLLet BXoL B MPOCTPAHCTBO



ropM30HTaIbHOM KOMMYHUKALMK, Bblna
TPaHCMOKOIEHYEeCKan nepapxmyeckan CTpyKTypa
Hay4YHOM LIKO/bl. PenyTaLMOHHbIM KanuTan ee nMaepa
npeanonaran NPeMMyLLECTBa NPU BXOXAEHUN B
NPOCTPaHCTBO rOPU30HTANbHOM KOMMYHUKaLMK. Bo
BTOPOW NONOBUHE XX BEKA ECTECTBEHHbIE HayKu
cbopmmnpoBanu yHnuBepcaabHOE NPOCTPAHCTBO
ropu3oHTaIbHON POPMaIbHOM KOMMYHUKaLMK
(«MmmpoByto HayKy»). B ero ycnosusx Hay4Hble LWKOJbI
CTQHOBATCA aHAaXPOHU3MOM. Moaenb «MUPOBOM
HayKW», 3TasIoHHaA Ana pebopMMpoBaHUA
POCCMIACKON HAayKKU, Mano NpUroaHa ANA HayKu
ryMaHUTapHOM, B CU/Y HaLMOHA/bHbIX 0COBEHHOCTEN
ee A3blKa U NpegMeTa, a TaKkKe npumata MoHorpadui
Haz NepuoamKoi. FepmMeTUYHOCTb COBETCKOM
rYMaHWUTapHOM HAyKKM TPAKTOBA/ACh UCKIOUUTENbHO
KaK NOPOYHbIN pe3ynbTaT ee naeonormsaumm. OgHaKo
MOMbITKM NOCTCOBETCKOMN F'YMaHUTAPHOM HayKu
MHTErpupoBaTbCA C HAYKOW 3anaZHoM He NpUHecau
MeXAYHapOAHOIo NPU3HAHUA AOCTUNKEHUAM
POCCUMNCKMX YYEHDIX, PpParmeHTUPOBAIN POCCUICKYIO
COUManbHYo HayKy, pa3buan ee Ha MHOXECTBO
3aMKHYTbIX IOKa/IbHbIX TEOPETUYECKMX AUCKYPCOB U
CHU3WU/IM ee NPOAYKTUBHOCTb. B 3TO e Bpems
ropugmMyeckas Hayka Npoaosikuaa KoHcepBaTUBHYHO
repMeTUYHYIO COBETCKYHO CTPATEruto, B KOTOPO
BEPTUKANbHAA MepapXMUecKan CTPYKTypa
LLeHTPasIbHbIX HAYYHbIX LUKOA UTPAET KNOYEBYHO POSb.
3T0T BbI6GOP NO3BO/IUA €11 COXPAaHUTb EANHCTBO CBOEFO
TEeopeTUYeCcKoro ANCKypca, NPOAYKTUBHOCTb KOTOPOTO
noaTeeprKAaeTca GyHKLNMOHAIbHOCTBIO POCCUNCKOM
npaBOBOI CUCTEMDbI.

Tikhonova Sophia
Research Saratov State University of
N.G.Chernyshevsky, Russia

Legal science as humanitarian world enclave: problems
of translation of the science ethos into scientific
schools

The report is about the transformation of
communication structures of the Russian
humanitarian science. The author uses communication
approach.. The author considers that the ethos of
science has communicative nature, which is influenced
by a form of scientific communication. Formal and
informal science communication can have a horizontal
and vertical configuration. Natural history constructed
«world science». The World science depend on a
horizontal space of formal communication, formed by
a double blind peer review. Vertical transparencies
scientific schools have no place in world science. The
horizontal model of the world science is not suitable
for humanitarian science, because humanitarian
language and subject are national, the books are more
important, then the articles. The sociology of science
considered that Soviet humanity impermeability was
defect of its ideologization. The Post-Soviet humanity
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sought for integration with the Western humanity.
These attempts didn't bring the western recognition
by the Russian scientist, fragmented the Russian social
science, broke it into a set of the closed local
theoretical discourses and reduced its efficiency. At
the same time Russian law science continued
conservative hermetic Soviet strategy. The vertical
hierarchical structure of the central scientific schools
plays a key role in the law science. This choice allowed
Russian law science to preserve the unity of its
theoretical discourse, whose productivity is confirmed
by the functionality of the Russian legal system.
Communication structures of the Russian humanity
demand more detailed studying for understanding of
mechanisms of its efficiency.
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Xucamosa EneHa AHAapeeBHa
bakanasp, 4 Kypc
CaHKT-MNeTepbyprcknit rocysapCTBEHHbIM YHUBEpPCUTET

LleHHOoCM®b UCMUHbI 8 cyOebHOM npouyecce

B uenoBeyvecKon X13HU MHOrMe FnobanbHble NOHATUA,
BbipaboTaHHble UK onpeaeneHHble punocoduei n
NnoJly4YMBLLME CBOK OCMbICNAEMOCTb, barogapa
dUNOCODCKNUM KOHLENUUAM, Ha CEeroAHALHUMN
MOMEHT, 3aKpenuInCb B 4OCTAaTOYHO MPOCTOM
3HaYeHWW B CO3HAHWUM rPaxKaaH, BCEro NULWb Ha
ypoBHe TepMmuHonornn. OcobeHHo, Ha MOM B3rnsg,
cTpafaet noHaTMe UcTuHbl. CTpagaeT HacTONbKO, YTO
MOKHO MPOTMBOMOCTAaBUTb MOHMMAHMWE U LEHHOCTb
NcTuHbl B dUNOCOPCKUX yHEHUAX MOHUMAHWUIO U
LEHHOCTU UCTUHBI B HOPMATUBHbIX aKTax U CyAebHbIX
npoueccax. Moe nccnegoBaHue 3aKk04aeTcA Kak pas
B PAaCCMOTPEHMM 3TOM Pa3HULbI MeXAY B3rNa4aMu Ha
UcTuny y NnatoHa, M. Xangerrepa, XK. deppuabl n
TEM, YTO Mbl MOHMMAEM MO UCTUHOM B KOHTEKCTE
cyaebHoro npouecca (ocobeHHO SipKo BUAHO 3TO
OT/IMYME NPU BEAEHUMN YTONOBHbIX AEN U AeNCTBUAX
XOPOLUMX a4BOKATOB), @ TaKXKe B YCTaHOBAEHUMU
OonpaBAaHHOCTU CYLLECTBOBAHMA HOPUANYECKOTO
NOHWMAHMA U OTHOLIEHMUA K UCTUHE B COBPEMEHHOM
mupe. McTUHa, Kak TakoBas, 3aHMMaeT O4HO U3
KNHOYEBLIX MECT B cUCTEME 0bLLeYe10BEYECKMX
LeHHoCTeln M Npobnemoit Toro, YTo Mbl
noapasymesaem nog noHATMEM «MCTUHa» U KaKoW
OHa b6biBaeT, dpunocodus 3aHMMAETCA C CaMOro CBOEro
NnoABAEHMWA, @ OTKPbITUE aBCONOTHOM UCTUHBI
ABNAETCA O4HOM M3 ueneit punocodpun. HaumHas c
MnatoHa, dunocoduma pasana pasnnyHble NOHUMAHUA
TOrO, B YEM K€ UCTUHA 3aK/0YETCA U KaK ee MOXHO
poctnyb. OgHaKo, B 06blAEHHOM CO3HAHWUK, A TEM
6onee, B yCNIOBUAX HOPUAMUYECKON CUCTEMBI
LMBMAN30BaHHOrO obLlectsa cama dpunocodekan
McTuHa HenpumeHnma, 3aTo yA06HbIMM OKa3blBakOTCS
pa3HoobpasHble 3aMMCTBOBaHHbIe Yy dpuaocopun
METO/bl €€ HAXOXAEHWA, YCTAHOBNEHUA U axKe



CO3/aHu1A B NPAaBOBOM MoJie, 4@ U CaMO MOHATUE
«UCTUHA» CneayeT 3aMeHUTb Ha «LOCTOBEPHOCTBY UK
«MpPaBAMBOCTbY. B UTOre BO3HUKaET ceaytoLan
npobnema: o61agaeT M «Co3A4aHHaAA» UCTUHA, TO eCTb
YCTaHOB/IEHHas Ha cyaebHOM 3acefaHum nyTem
paccmoTpeHUs topuanYEeCcKMX GaKTOB B COOTBETCTBUM C
MparkAaHCKO-NpoLeccyabHbIM KO4EKCOM, KaKoW-
b0 obLieyenoBeyeckon LeHHOCTbIO M 3HAaYeHMEM
WAN }Ke OHa BCerga UMeeT TONbKO BpemeHHoe
3HaYeHWe U TONIbKO A5 TOrO YeI0BEKA, B OTHOLEHUM
KOTOpOro oHa 6blaa ycTaHoBMeHa? Bonpoc atoT
CMOPHbIN, HO HECMOTPA Ha TO, YTO opPUANYECKoe
NOHATME UCTMHbI OTAMYaeTcs oT VICTUHBI B
$d1N0CcOPCKOM KOHTEKCTE U CBA3AHO C GUKLUMAMM U
NIOXKblO, CBOV BKNAZ B YCTaHOB/IEHME U NOoAAEPKaHMeE
YyesloBeYECKMX LLeHHOCTE OHO BHOCUT, XOTA, Ha MO
B3rNA/, HEKMM «0BpaTHbIM» NyTeM, Hanpumep, nocse
OCO3HAHWA TOTO, YTO YaCTHAA UCTMHA YaCTHOro
MHTepeca He OKasana 40CTaTOYHOM NOMOLLM,
KaxKaywmin nobeabl (Man HenoparkeHusa) B cyaebHom
COCTA3aHMM BbIHYXAeH byaeT 06paTnTbea K
obueyenoBeyeckomy.

Khisamova Elena
St. Petersburg State University, Russia

Truth value in lawsuit

In human life many global concepts developed or
determined by philosophy and which received the
intelligibility thanks to philosophical concepts, today,
is enshrined in rather simple value in consciousness of
citizens, only at the level of terminology. Especially
suffers, in my opinion, the concept of Truth. Suffers so
that it is possible to oppose understanding and value
of Truth in philosophical doctrines to understanding
and value of truth in regulations and lawsuits. My
research is just in consideration of this difference
between views of Truth at Plato, M. Heidegger, J.
Derrida and that we understand as truth in the context
of lawsuit (this difference during the conducting
criminal cases and actions of good lawyers is especially
brightly visible), and also in establishment of
correctness of existence of legal understanding and
the attitude towards truth in the modern world. Truth,
occupies one of key places in system of universal
values and a problem that we mean by the concept
"Truth" and how it happens, the philosophy is engaged
from the most emergence, and discovery of absolute
truth is one of the philosophy purposes. Starting with
Plato, the philosophy gave various understanding in
what truth will consist and how it can be reached.
However, in ordinary consciousness and furthermore,
in the conditions of legal system of a civilized society
the philosophical Truth is inapplicable, but convenient
are various methods of its stay borrowed philosophy,
establishments and even creations in a legal
framework and the concept "truth" should be
replaced with "reliability" or "truthfulness". As a
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result there is the following problem: whether the
"created" truth that is established on judicial session
by consideration of the legal facts according to the
Civil procedural code, any universal value and
importance or it always has only temporary value and
only for that person concerning whom it was
established? A question this disputable but in spite of
the fact that the legal concept of truth differs from
Truth in a philosophical context and it is connected
with lie, it brings the contribution to establishment
and maintenance of human values though, in my
opinion, in the certain "return" way, for example, after
understanding of that the private truth of private
interest did not give sufficient help, eager for a victory
(or not defeats) in court battle will be compelled to
address to the universal.

*e0

Yanblii Bagum AnekcaHgposuy

K.b.H., AoueHT, 3aBegyowmin Kapegpon punocodum
Bantuiickuin depepanbHbI YHUBEPCUTET UMEHM
N.KaHTa

Mpobaemel NpUMEHeHUS Kame20pu4YecKo2o
umnepamuea Npu NPUHAMuUU peweHud

MpaBuna NpoBepPKU pelleHnii Ha npegmeT
COOTBETCTBMA MOPASIbHOMY 3aKOHY C MOMOLLLbIO
KaTeropmyeckoro nmnepaTtmea boiamn onucaHol M.
KaHTom B “OCHOBOMOJIOXKEHUUN K MeTapUusnke
HpaBOB”, PEKOHCTPYKLUMA NpoLenypbl NPUMeEHEHUA
KaTeropuyeckoro nmnepatunea (Cl-procedure = KM-
npoueaypbl) 6bina BbinosHeHa O. O'Hun (1975) u .
Ponsom (1993, 1999, 2000), eé cyuiecTBeHHble
acnekTbl obcy»aanucb B pabotax b. XepmaH (1981,
1984, 1985), T. Norre (1989) n ap. CornacHo Ponay,
KW-npoueaypa ocyuiectsnaeTca B Yyetbipe wara. Ha
nepBoM Lare mbl GOPMyINPYEM MaKCUMOM, KOTOPYHO
areHT cobmpaeTca NPUHATL K UCNOHEHWIO. Ha BTOpom
Liare Mbl YHUBEPCANIM3NPYEM ITY MaKCUMY,
npeanucbiBas €€ BCAKOMY YE/I0BEKY (BCAKOMY
pasymHoMy cyuiecTtsy). TpeTUIM LWar 3aKNoYaeTcs B
MbIC/IEHHOM NPEBPALLEHMM MAKCUMbI B MTPUPOAHbIV
3aKOH. YeTBEpTbIN War npeacTaBnadeT coboi
BK/IIOYEHME NOJIYYEHHOrO KBa3n-NpUPOLHOro 3aKoHa B
MHOEeCTBO peasibHbIX MPUPOLHbIX 3aKOHOB. Pon3
ucnonbayeT ana noctpoeHus KM-npoueaypbl nepsyto
dopmyny KM («bopmyny yHUBEPCANBbHOCTMY, UK
«dpopmyny yHMBEpCanbHOro 3aKoHa npupoasi»). Kak
npeacTaBasercs, eé NpUMeHeHMe NopoXKaaeT
CyLLeCTBEHHbIE TPYAHOCTU. Bo-nepBbIX, Mbl LONXKHbI
061a4aTb AOCTAaTOYHO EMKUM NpPeaCcTaBAeHNEM O
COBOKYNHOCTU NPUPOAHBIX 3aKOHOB U1 (roBopA
KaHTOBCKMM A3bIKOM) Pa3BUTOM CMOCOBHOCTbIO
CY)XAEHMA, NO3BOANSAIOLLEN NPOrHO3MPOBATb UX
CNeacTBmA XoTA 6bl HA MUHMMA/IbHYIO BPEMEHHYHO
nepcneKkTnay. Bo-BTOPbIX, Mbl SOKHbI 061343Thb
pa3BUTOM CNOCOBHOCTbLIO BOOOpaXKeHUn, YToObI



NpeACTaBUTb BOSMOXKHbI MUP, LOMNOJHEHHbIV HOBbIM
KBa3u-NpupoaHbIM 3aKOHOM. Kak npeactaBnseTcs, ¢
yBenmyeHnem macwtaba uam « MowHoCTU»
BbIYMCIEHUI BO3MOKHbIX MOCNEACTBUM
npeanonaraemoro AencTemA BO3pacTaeT BEPOATHOCTb
06HapyKeHMA cpeam HUX HeraTUBHbIX. HeBexecTso
CTAHOBUTCA YC/IOBMEM NPUHATUA (MO KpaliHel mepe
MHOruX) peweHnin. TpebosaHuna KN-npoueaypsbi
MHTEPEeCHO PacCMOTpPETL B CBETE
3NUCTEMOIOrMYECKOro X0/1M3Ma. Bo-nepsbix,
rmnoTeTnyeckoe npubaBneHne KBasm-3akoHa K
COBOKYMHOCTW peasibHbIX MPUPOLHbIX 3aKOHOB He
paBHO3HAYHO NPOCTOMY NpUbBaBIEHUIO
HenocpeaCTBEHHbIX CNEACTBUI KBa3U-3aKOHaA K
COBOKYNHOCTU $aKTOB. MI3meHeHWe MHOXKecTBa
3aKOHOB O4HOBPEMEHHO MEHSAET CUCTEMY CBA3EMN
MeXAY HUMUK 1 TpaHchopMUpyeT camu daKTbl,
OC/IOXKHAA NPOrHO3MpoBaHMe pesynbTaTta. Yto
NPOUCXO4MT B 3TOM C/ly4ae C MOpasibHOM
OTBETCTBEHHOCTbIO? MOXHO /1M YTBEPKAATb, YTO OHA
pacnpocTpaHAeTCA Ha BCHO COBOKYMHOCTb GaKTOB,
3aTPOHYTbIX M USMEHEHHbIX HaLLIMM NOCTynKom? Bo-
BTOPbIX, C NO3ULMIA INUCTEMOJIOTMYECKOTO X0M3MA
MaKCMMbl MPOXOAAT NPOBEPKY HE MO OTAENbHOCTU, HO
BCEW COBOKYNHOCTbIO. CornacHo «Tesuncy Aoama-
KyaliHa», eciv HEKOTopas MaKkcMma He npoxoamT
NPOBEPKY, TO Mbl MOXEM KMNPOTONIKHYTbY» €€, U3MEHMB
Apyrme MakcMMbl — MU AayKe UCKasWB (Ha Hal cTpax
W PUCK) HALWM NpeaCcTaB/ieHns 0 NPUPOSHBIX 3aKOHaX.
Mbl MOr/IM Bbl MOMBITAaTLCA PafyU COXPAHEHUA CBOEM
MaKCUMbI aprymeHTaMu UAN NPUHYKAEHUEM
M3MEHWUTb MaKCUMbl 4PYTUX, NOCTaBMB cebs B
NpuWBUIErMPOBaHHOE NOIOXKEHME — OAHAKO 3Ta
pacnpocTpaHEéHHas NpPaKTMKa OTPULLAETCA KAHTOBCKOM
MopasibHoOW dunocodurelt, NPOTUBONOCTABNAA el
TpebosaHne «HOPMY bl aBTOHOMUMNY,
npeanuceiBatowen obpas AelcTBMIA, BbiBeAEHHbIN U3
KOTOPOro BCeObLLMIM 3aKOH MOT/10 Bbl NPUHATL
KaXKaoe pasyMmHoe cylectso. BoamoxkHo, 3Tn
TPYAHOCTN yAACTCA CMATYUTb, ECAN ANA
peKoHCTpyKLMM KU-npoueaypbl MCNONb30BaTb He
TONbKO «OPMYNY YHUBEPCANBHOCTUY, KaK 3TO AenatoT
Pons u gpyrue, HO n «popmyay NEPCOHANBHOCTUY,
3anpeLuatoLLyto OTHOCUTLCA K
YyesioBeYeCTBY/4es10Be4HOCTH B nLe Ntoboro
YenoBeKa TOJ/IbKO KakK K cpeactsy. O4HAKO B e oM
3NUCTEMOIOMMYECKUI XONN3M BpocaeT BbI30B
npoweaypHoMy B3rnagy Ha KaTeropmyeckui
MMMepaTmB 1, BO3MOMXKHO, MOPasIbHOMY
KOHCTPYKTUBU3MY B LLE/IOM.

Chaly Vadim
Baltic Federal University of I. Kant, Russia

Some problems in applying Cl-procedure in decision-
making

Kant described the rules for evaluating decisions'
correspondence to moral law by means of categorical
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imperative in his “Groundwork of the Metaphysics of
Morals”, O. O'Neill (1975) and J. Rawls (1993, 1999,
2000) reconstructed the procedure (Cl-procedure) into
an algorithm, its details were subsequently discussed
by B. Hermann (1981, 1984, 1985), T. Pogge (1989),
among others. According to Rawls, Cl-procedure
contains four steps. First step is formulating the
maxim for the intended action. Second step is
universalizing this maxim, ascribing it to any human
(or reasonable) being. Third step is by thought
experiment turning the maxim into a natural law.
Fourth step is including the resulting (quasi-)natural
law into the set of real natural laws. To construct Cl-
procedure, Rawls uses the first formula of CI (“formula
of the universal law of nature”). However, its usability
seems to have significant limitations. Firstly, it is
pressing on human ability to form a vast and coherent
knowledge of natural laws and to predict their
implications (in Kant's terms, it requires excellence on
behalf of faculty of judgment discussed in B176
onwards). Secondly, the requirements of Cl-procedure
are pressing on our faculty of imagination, needed to
model the implementation of quasi-natural law. It
seems to be the case that as we extend the scope and
time lapse of calculation of the consequences of our
intended action, the probability of revealing negative
results increases. Peculiarly, ignorance seems to
become a prerequisite for (at least much) decision-
making. The requirements of Cl-procedure can be
viewed from the perspective of confirmation holism.
Then, firstly, the hypothetical addition of quasi-natural
law to the set of existing natural laws does not
amount to simple addition of its implication to the
implications of existing laws, i.e. facts. The change in
the set of natural laws transforms the facts
themselves, making predictions ever more
complicated. If we take the stance of confirmation
holism, what happens to moral responsibility? Does it
then span all facts, transformed by our action?
Secondly, according to confirmation holism, our
maxims do not undergo Cl-procedure one-by-one, but
only in their entirety. According to “Duhem-Quine
thesis”, if one maxim fails to pass the Cl-procedure, we
can still push it through by altering other maxims — or
even by altering (at our own peril) our understanding
of natural laws. We could even try to preserve our
maxim by altering other people’s maxims (by
persuasion) or actions (by fear and force), granting
ourselves a privileged position — but this is exactly
what Kant prohibits by “third formula” of Cl
(“autonomy formula”), which requires that our
maxims could be willed by any reasonable being.
Perhaps some of these difficulties could be resolved if
we feed into the Cl-procedure not only the “first
formula”, as Rawls and others do, but also the “second
formula”. Still, it seems that confirmation holism is
capable putting a challenge to procedural view of
categorical imperative and, perhaps, to moral
constructivism in general.



Lanosanos UBaH AneKkcaHAapoOBUY

K.10.H., AOUEHT

HauunoHanbHbIV UcCneaoBaTeNbCKUI YHUBEPCUTET
"BbicLasn WKona sKoHomuKn" (Mocksa)

Moodene C. TyamuHa 8 aHanuse apaymeHmayuu
uckosbix mpebosaHuli u cydebHo20 peweHuA

Shapovalov Ivan
National Research University " Higher School of
Economics ", Russia

S. Toulmin model in analysis of claims and juditions

1. Adapted original S. Toulmin model is a proper
analytic instrument for juditions, claims and
objections.

2. Comparative approach brings up criteria of sound
arguments choice.

3. Yet the model is not applicable to non-text decision-
making factors, it can be "tuned" to certain types of
cases.
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LLleBueHKo AnekcaHap AHaTonbeBUY

[0.¢.H., BeayLWwnin HayyYHbI COTPYAHMK

MHcTUTYT dunocodum n npasa Cubmpckoro otaeneHus
Poccuiickoit akagemmnn Hayk

CospemeHHbili s2aaumapusm u npobaema
omeemcmeeHHocmu

B NpvBbIYHOW SIOTMKE LLEeHHOCTHOTO MPOTUBOCTOAHMSA
paBeHCTBO M CBOHOAY NPUHATO pacnonaratb Ha
pa3Hbix dnaHrax. PaBeHCTBO (c1eBa) NpoTUBOCTOUT
csoboge (cnpasa), Npy 3TOM YacTo NosaraeTcs, YTo
3TOT LLeHHOCTHbIN BbI6Op 06s3aTeNEH,
byHAaMeHTaNneH 1 3a4aeT pasHble BapMaHTI
06LLecTBEHHOrO YCTPOWCTBA, CXEM pacnpeseneHuna 1
OTHOLLEHWUI MexXAay NtoabMu B uenom. OgHako
PaBEHCTBO — 3TO HE NPOCTO BO3MOXHbIN UAn
¥Kenaemblit KOMNOHEHT 0BLL,ECTBEHHOMO YCTPOMCTBA,
OHO HeO0HXOAMMO NpeKae BCEro ¢ MOpPasbHOM TOUKM
3peHuA. TakoW CTaTyC UAEN PAaBEHCTBA KakK
HopmaTuBHoro TpeboBaHuA yxke TpebyeT PpuKcauum B
TOW MMM MHOW Teopuu cnpasBeanmsocTy. Ee
OTHOCUTE/IbHO HeAaBHO NPUHATO BbIIO CYMTATb, YTO
CyLLecTBYeT HEKOTOPOe pasgeneHne Tpyaa:
npobnemaTnka paBeHCTBa B Pa3HbIX ee acnekTax
obcyxKaaetcs punocodpamu, B TO Bpems Kak
3KOHOMWCTOB MHTEPECYIOT B MEPBYIO oYepesb
NPWYUHBI U MeXaHM3Mbl HepaBeHcTBa. O4HaKo B
nocnegHee BpemMa CUTyaLMa 3aMETHO U3MEHUAACh, 1
HayaNo 3TOMY NEePEeCMOTPY NooXKUAa «Teopus
cnpasegnusoctu» . Ponsa, a MMeHHO — ee
OCHOBHOW M Hanbosee CNOPHbIA KOMMOHEHT —
«MPUHLMN Pa3IMYmA», COrNacCHO KOTOPOMY NPUOPUTET
npw pacnpeaeneHnmn oTaaeTca «kHaumeHee
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yaaunnsbim». Cam NPUHLMN BbI3BA/ MHOXECTBO
CMOPOB M OAMH N3 OCHOBHbIX BOMPOCOB TaKOB: KTO
MMEHHO HeCceT OTBETCTBEHHOCTb 33 «HEeyAau/IMBOCTb» ?
B3amMmocBA3b paBeHCTBa M OTBETCTBEHHOCTU MMeET
ele OAMH BaXKHbIA GUNOCOPCKUI acneKT, KOTOPbIN
3ab60TUT, B YAaCTHOCTU, KaHTUaHLEB. Tak, U KaHT, 1
Pon3 03aboueHbl cneaytolieit npobaemoii: c ogHon
CTOPOHbI, BCE /II0AM UMEIOT NPaBo Ha paBHoe
OTHOLLEHWE W PaBHOE YBaXKeHWE, C APYro — HY}KHO
npv 3TOM BO3/1araTb OTBETCTBEHHOCTb 33 Te U3AEPHKKM,
KOTOpble, BCAeACTBME UX AEWACTBUI, HECYT Apyrue
noan. B Lenom Mo¥KHoO ckasaTb, YTo NpobaemaTuka
CnpaBes/IMBOCTM B COAEPKaTe/IbHOM NJiaHe Bce B
60/1bLLeN CTENEHM BbIPAXKAETCA U OTParKaeTcA B
OMCKYCCUAX O (He)paBeHCTBE M OTBETCTBEHHOCTMY.
OCHOBHOM BOMPOC TaKOB: HAaCKOJIbKO MPUHLMMbI
CNpaBea/IMBOCTM AOKHbI YYUTbIBATL TO, YTO 04N
POXKAOATCA UAN MOTYT CTAHOBUTLCA HeaHbIMMU U
60/IbHbIMW He MO CBOEW BMHE, @ B CUAY C/Ty4ast, TO ecTb
npourpbiWa B NPUPOAHYIO U COLMANbHYIO 10TEpeto?
«IrasiMTapuCcTCKan MHTYLMAY», eXKallan B OCHOBe
«3raanTapusma yaadmn», npeanonaraer,
«HEe3acNyKeHHOe HEPABEHCTBO» A0JIKHO BbITb
KOMMEHCUPOBAHO, NPUYeM B TOI CTEMEHM, NOKa

3G deKTbl, BbI3BaHHbIE HEYAAUANBOCTbIO, TO €CTb
daKTOopamu, He 3HaYaLLMMM C MOPASIbHOM TOUKK
3peHusn, He ByayT HEUTPaAN30BaHbl. ITO, B CBOIO
ouyepeb, NOAHUMAET LebliA PAA COXHbIX BOMPOCOB,
TaKMX KaK BONPOC O PasnnyeHnn MopasabHOM U
NpaBOBOl OTBETCTBEHHOCTU NPU KOMMNEHCAL MK
HepaBeHCTBa, a TaK¥Ke BOMNPOC 0 cybbeKTax
CnpaBea/IMBOCTM, HA KOTOPbIX Bo31araeTcs bpems
TaKoI OTBETCTBEHHOCTY.

Shevchenko Alexander
Institute of Philosophy and Law of the Siberian Branch
of the Russian Academy of Sciences, Russia

Contemporary egalitarianism and responsibility

The customary logic of value confrontation places
equality and freedom at the opposite ends of the
spectrum. Equality (on the left) opposes freedom (on
the right), and it is often believed that this value
choice is unavoidable, fundamental and defines
various social orders, distribution schemes and
relationships between people. Hoverer, equality is not
just a possible or desired component of the social
order, it is necessary, primarily from the moral point of
view. This status of the idea of equality as a normative
demand requires a fixed place in a theory of justice.
Until recently, it has been believed that there is a
certain division of labor: the idea of equality in its
various aspects is discussed by philosophers, while
inequality, its causes and mechanisms, is the domain
of economists. This situation has changed and the
beginning of this trend was “A Theory of Justice” by
John Rawls, namely its main and most debatable
component — “the difference principle”, according to



which the priority in distribution is given to “the least
fortunate”. The principle caused a lot of controversies
and one of the main questions is this: who is
responsible for bad fortune? The interrelationship
between equality and responsibility has another
philosophical aspect important for the Kantians. Both
Kant and Rawls are concerned with the problem: on
the one hand, people have a right to equal respect, on
the other — we need to place responsibility for the
costs, which their behavior places on other people.
The substantive content of justice theories is
increasingly often expressed and reflected in the
discussions about (in)equality and responsibility. One
of the main questions is formulated as follows: to
what extent should the principles of justice take into
account the fact that people are born in poverty and
bad health through no fault of their own, just because
they are losers in natural and social lotteries? The
“egalitarian intuition” which underlies “luck
egalitarianism” takes it for granted that undeserved
inequality should be compensated and, ideally, to the
extent until the effects caused by bad luck, the factors
irrelevant from the moral point of view, are
neutralized. This, in turn, raises a number of difficult
questions, such as the problem of differentiating
between moral and legal responsibility when
compensating for inequality and the questions about
the subjects of justice who should be held responsible
for this compensation.
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Wrapk EneHa BhagumuposHa

Crapwwii npenogasaTtenb

KpacHoAapcKuii rocygapcTBeHHbIN MeaANLUHCKUIA
yHuBepcuTeT um. npod. B.®. BoinHo-AceHeLKoro

Ceo0600a ebibopa 006pososbya (80a10HMeEPA), KAK
UeHHocmHbIl pakmop 8 npuKnadHol smuke

Bo BCcem mupe, 1 B YacTHOCTU B Poccuu, cerogHn
[ENCTBYET MHOXECTBO BO/NIOHTEPCKUX 0O bEANHEHW,
M O0AHa N3 OCHOBHbIX MPUYUH 3TOrIO —,D,O6pOBOJ'IbHOCTb
n cBob0oza BblIbOpa YenoBeKa. BonoHTepcKue uan
[06poBoIbYECKME OpraHU3aLMK - 3TO cBoboAHbIE
CO03bl ItoAeN, 06beAMHEHHbIX KAKUM-TMB0 06 MM
cneumnanbHbiM MHTepecom. [1o6poBo/ibHO BbiIbpaHHan
06LLecTBEHHO-3HaYMMas 4eATelbHOCTb HEM3MEPUMO
Bbllle A4eATe/IbHOCTU, KOTOPas HaBA3bIBAETCA U3BHE
KaK NogpocCTKy, TaK 1 B3pOC/NOMy YenoBeky. K Tomy
e, popmmupoBaHME KOMNETEHTHOCTU BO3MOMKHO
TO/IbKO B €AMHCTBE C LLeHHOCTAMU MHAMBKAA, NPK
rny6oKoM NNYHOW 3aMHTEepPeCcoBaHHOCTM Ye0BEKa B
AaHHOM Buae aeatenbHocTu. [lobpoBonbyeckue
OpraHu3aLum cnocobHbl MOMOYb YETOBEKY OCO3HATb
OTBETCTBEHHOCTb 32 CBOIO KM3Hb U MOCTAaBUTL €r0 B
cuTyaumto ceobogHoro Bbibopa, cnocobCTBYOT
$GOPMMPOBAHNIO €r0 COLMANBHON KOMMETEHLUN.
JeatenbHOCTb 4O06POBO/BLEB, @ B HALIW AHM
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[0B6POBONBLUYECKUX (BONOHTEPCKMX) OpraHunsaLmii
BCEraa NpeacTaBnsna 3HaUUTENbHbIN MHTEpeC anA
M3y4YyeHMA MOTUBOB NOBEAEHUS, MPUYUH
bopmMmpoBaHMA co3HaHUA 106POBONbLES,
NONIOXKUTENbHbIE U OTpULLaTENIbHbIE daKTopbI
nposBaeHMsA 06POBONbYECKUX MHULMATMB ANSA
LMBMUAM30BaHHOIO 0bLecTBa. M3yyasa cneynoury
CO3HaHWA N MUPOBO33PEHUA J,06POBO/IbLA,
HeobxoaMmo 06paTUTLCA K OMNbITY aHTUYHOM U
HemeLuKoW Knaccuyeckoin ¢unocodpum. Hanpmmep,
ApucTtoTtenb B «HUKOMaxoBoI 3TUKe» roBops o
fobpogaetenv BoobLLe, yTBEPKAAET, UTO AaHHOE
CBOMCTBO He JaHO YeNoBeKy Mo npupoae,
[obpoaetenbHbIM YeI0BEK MOXKET CTaTb /ILLb B
pe3yabTaTte NocToAHHOW paboTbl Hag coboi. Koraa
OAHV NOAN OTOXKAECTBAAIOT CO CYACTbEM YAauy
(evtuknLa), gpyrue, ANA KOTOPbIX HEMANOBAXKEH GaKT
CaMOCOBEepLLEHCTBOBAHMA, 32 CYACTbE NPUHMUMAIOT
fobposetens. OcHoBOM 3TUKKM KaHTa ABNAETCs yyeHue
0 TOM, YTO YENOBEK — CYLLECTBO HE TOJ/IbKO
npupoaHoe, Ho 1 cBoboaHoe. KaHT, Kak ¢punocod
cB060Abl, HACTAMBAET Ha TOM, YTO Ye/I0BeYeCcKas BOAA
bunaTtepanbHa: 1Mb0 OHa onpeaenseTca 3aKOHOM
pasyma, ninbo sBAAETCA NaTONOrMYECKON, NOAYMHAACH
CnocobHocTH KenaHuaA. Bnepsble UMeHHO U. KaHT
obocHoBan noHATME J06pPOI BOAU B CBOEM TpYyae
«KpuTnKa npakTmMyeckoro pasyma». Tonbko fobpas
BO/IAI €CTb TO, YTO NOSIHOCTbIO 3aBUCUT OT JIMYHOCTH,
obnacTb ee 6e3pa3fenbHOro rocnoacTea u
6e3pa3senbHON OTBETCTBEHHOCTU. MbITaACb CPABHUTD
NMOHATME BOJIM C KAHTOBCKOW MHTEpnpeTaLmen
NOHATMA J06POM BOAM, Mbl 3aMEYaEM, YTO TOJIbKO B
cny4ae NocTossHHOM paboTbl Hag, cobon, nyTem
CaMOCOBEPLUEHCTBOBaHMA, NOBEAEHNE YENOBEKA
cnocobHo npeobpasoBaTbCa B 4OOPYIO BOJIIO, @ 3aTEM
B JONT. B COOTBETCTBUM C AMaNEKTUYECKUM
pasBUTMEM, SAHHbIW NPOLLECC, 3aMNyCTUBLLMUCH

O HaXAbl, ABNAETCA yKe HeobPaTUMbIM, KaYECTBEHHO
bopMupys xapakTep HAMBMAA. TakMM 06pasom,
M3y4asa M aHaAM3MpyaA NOHATMA cBOHOAbI BON U
[0Nra, Mbl MOXKem 6osiee 06cTOATENBHO PAacCMOTPETH
W NOHATbL NpUpoay noBegeHna n GopmmpoBaHUA
CO3HaHuA fobposonbLa. Kaxgomy yenoBeky, Kak
JIMYHOCTM, AaHA BO3MOXKHOCTb COBEPLUEHCTBA, HO
OANEKO He KaXKAabl YeNOBEK NOJ/Ib3yeTcs 3TOM
cB8060A011. [laHHbIN BbIGOP OCyLLecTBAAETCA
WHAMBUAOM MOPOI AOBOJ/IBHO HEMPOCTO, BbI/IMBASACH
BO BHYTPEHHWI KOHOAMKT IMYHOCTU, MO0 B KOHOAMKT
MeXay UHAMBUAOM M 06LecTBOM (KONNEKTUBOM), HO
B tobom cnyyae, Hanmume csoboabl Bceraa
0653bIBaET K OTBETCTBEHHOCTU 3a CAENAHHbIN BbIGOP.
YcnewHoe paspelleHme KoHOANKTa cBoboAbl BbIGOpa
3aBWCUT OT YPOBHA CAMOCO3HAHMA UHAMBUA],
HaNYMA ero HPaBCTBEHHOW OTBETCTBEHHOCTU Mepes,
OPYTMMU I0ABbMU, @ TaKKe YPOBHA Pa3BUTUA
COUManbHOM M NPaBOBOM CUCTEMbI OpraHM3aLmm
obuwecrsa.
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Volunteer’s Freedom of Choice as a Value Factor in
Applied Ethics

Today, numerous volunteer organizations operate in
many parts of the world and Russia is not an
exception. One of the main reasons for the existence
of such organizations is their voluntary nature and a
person’s free will. Volunteer organizations are free
alliances of people united by a certain common
interest. Freely chosen and socially meaningful activity
presents a more significant value to a person than the
activity externally imposed on both teenagers and
adults. In addition, the formation of competence is
only possible if it is based on an individual’s values and
involves the individual’s deep personal interest in this
particular activity. Volunteer organizations are able to
help people feel responsible for their own lives, put
them in a position of free choice and lead to the
formation of social competence. Volunteerism (and
nowadays it includes volunteer organizations) has
always generated significant research interest. The
organizations’ motives, volunteers’ consciousness and
resulting influences of volunteerism on the society are
among the subjects of such research. Studying the
consciousness and mindset of a volunteer, it is
necessary to appeal to the experience of Ancient
Greek and classical German philosophy. For instance,
in his Nicomachean Ethics Aristotle, speaking of virtue
in general, argues that this quality is not an innate
characteristic of a person and can only be developed
through a person's constant self-improvement. While
some people would identify happiness with good
fortune (eutuknta); others, who value self-
improvement, tend to equate happiness with virtue.
Kant’s ethics is based on an argument that a man is
not only a natural but also a free being. As a
philosopher of freedom, Kant states that the human
will is bilateral: it is either defined by the law of reason
or is pathological and subordinate to desires. It was
Kant who first explained the concept of free will in his
Critique of Practical Reason. Only free will is
something that totally depends on a person. Itis a
person’s own domain of unlimited control and
responsibility. In an attempt to compare the concept
of will with Kant’s interpretation of free will, we must
note that only through constant self-improvement, a
person can transform his or her behavior into free will
and then into duty. In accordance with dialectic
development, this process, once started, becomes
irreversible and shapes the character of an individual.
Thus, studying and analyzing the concepts of free will
and duty allows us to more thoroughly examine and
deeper understand the nature of a volunteer’s
behavior and formation of a volunteer’s
consciousness. Everyone has an opportunity to
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improve themselves but not everyone uses this
freedom. At times making this choice can be quite
difficult for an individual. This can lead to an inner
conflict or to a conflict between an individual and the
society (or a group). In any scenario, freedom of
choice is always accompanied by the responsibility for
the choice. Successful resolution of a freedom of
choice conflict depends on the following factors: an
individual’s level of self-consciousness; his or her
moral responsibility before other people as well as on
how developed the social and legal organization of the
society is.
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LLlykuH leHnc AHApeeBuY
K.}.H., accucTteHT
CaHKT-lMeTepbyprcknit rocyaapCTBEHHbIV YHUBEPCUTET

CoyuanbHbill ypbaHu3mM u 3muka 20po0cKoll
mpaHcpopmayuu

B HacToAWMIN MOMEHT naen ropoacKkom
TpaHchOPMaLLMM BbIXOAMUT 33 PAMKM KaK NparmaTukm
KomdopTa, TaK U ypbaHucTnuyeckoro actetnsma. Ot
NPOTECTAHTCKOWM SKOHOMMM, KOTOPAsi BO MHOIOM
3a710XKMNa NPUHLMMbI COBPEMEHHOM 3KO/I0rMYECcKom
3TUKM M KOHLLENLMM YCTOMYMBOTO Pa3BUTHA,
OPUEHTUPOBAHHOM HA MaKCUMA/IbHYIO SKOHOMMUIO
pecypcoB, NPOUCXOAMUT KOHLENTYaNbHbI CABUT K
npeobpasoBaHMIO rOPoAa KaK aKTy COLMANbHOIO
BO34,eWCTBUSA, STUYECKM OKPALLEHHOMY B COOTBETCTBUMU
C NpuHUMNammn ny6anyHom mopanu. KpeaTuBHbIi
ropog, HafleNI€éH Mopasibio YTONMYECKOTO PaBEHCTBa,
WUCTUHHO KOMMYHUCTUYECKMM 3apAL0M Bepbl B
BO3MOXHOCTb M36aB/IeHNA OT M3MATbIBAIOLLErO TPYAa,
ABNAIOLLErOCA B XPUCTUAHCKOWN 3TUKE CNeacTBUEM
YeNoBEYECKOro rpexonaseHus. BoinonHatowasn
byHKUMM gpaliBepa pa3BUTMA COBPEMEHHOTO ropoaa
«boremHan bypxyasua», C 04HOI CTOPOHbI,
BOMJIOWAET B cebe peHOMeH Npeoso/ieHUs KNaccoBow
60pb6bI, C APYro — AEMOHCTPUPYET MAaKCUMAIbHbIN
CUMBO/IMYECKMIA PA3PbIB MEXKAY YMO3PUTENbHOCTLIO
peanbHOM 3aHATOCTM U NOJly4aeMol NPUBbLINbLO.
CouManbHan OTBETCTBEHHOCTb PeaM3yeTca He B
TEPMUHAX NOALEPKKN NpeacTaBUTeNel CTaTyCHO
611M3KOM MM NPOTUBONOIOXKHOM C TOYKM 3peHUA
MepapxmMYecKon CTPYKTYpbl COLMyMa CTPaThl,
OrpaHMYeHHOW B BOSMOXHOCTAX COLMANbHOM rpynmbl,
HO B IOTMKe GOPMUPOBAHUA YHUBEPCABHOTO
NPOCTPAHCTBA 3K3MCTEHLMANbHOrO KomdopTa. Bcé 310
No3BOJIAET FOBOPUTL O LLeHHOCTHO-HOPMAaTUBHOM
cUCTEME, OPUEHTUPOBAHHOM, MPEXKAe BCEro, HA
co3faHune coumanbHon MHOPACTPYKTYypbl. OB6bEKTOM
3TUYECKMX MHTEHLMI CyObeKTa CTAaHOBUTCA He ApYroi
YeNoBeEK, PasyMHOE CYLLLECTBO UM KMBas cybCcTaHumA,
a «cpega», npeobpasyloLLasn rocnoACcTBYHOLLYIO B
pas/nyHbIX Bapuaumax napagmrmy 6naroroseHuma



nepep BOJIEN K KM3HU B napagurmy 6naroroseHums
nepeg ycnosmamun ana peanmsaumm Bosin K XXU3HWU.

Shchukin Denis
St. Petersburg State University, Russia

Social Urbanism and Ethics of Urban Transformation

The idea of urban transformation crosses the borders
of pragmatic comfort and urban aesthetics. There is a
modern conceptual shift that changes the focus from
the protestant economy, which is mostly based on the
principles of modern environmental ethics and
sustainable development and provides maximum
economy of resources, to the transformation of a city
as an act of social impact, ethically colored in
accordance with the principles of public morality.
Creative city is endowed with the morality of utopian
equality and true communist faith in the possibility of
getting rid of exhausting labor that represents a
consequence of the fall of man. Bohemian bourgeois
functions as a driver of the modern city development,
embodies the phenomenon of class convergence, on
the one hand, and shows the maximum symbolic gap
between speculative real employment and profit, on
the other. Social responsibility is not implemented in
terms of the support of any strata representatives or
social groups with limited possibilities, but can be
described in the logic of the universal space of
existential comfort. All this suggests a value-normative
system primarily focused on the creation of social
infrastructure. The object of ethical intentions is not
the Other, a sentient being, or a living substance, but
an "environment" that transforms the dominant
paradigm of reverence for the will to live in a
paradigm of reverence for the conditions which help
to realize the will to live.
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HOpnosa Mapusa [imutpuesHa

K.b.H., goueHT

CeBepHbIit (ApKTHYecKkuii) pesepanbHbll YHUBEPCUTET
mmeHu M.B. JlomoHocoBa

CrnocobHoCMb cy#0eHuUs KaK 0OCHOB8A Nosaumu4Yeckoli
c80600bI: MOYKa 3peHusA XaHHbI ApeHOm

XaHHa ApeHAT He cumTana ceba ¢unocopom u He
cobupanacb co34aBaTth 0b6LLEE YUEHME O YeloBeKe.
OfAHaKo oHa Nucana o NoJUTUKE, O PEBONOLMAX, O
BN1IACTW, 3aHMMAACb NOMCKaMu GUNOCOPCKOro
dyHOAMEHTa NONUTUYECKMX MPOLLECCOB, OCHOBAHMM
YesIoBEYECKOro BbITUA B MUpPE NOAUTUKM,
nccnenoBaHUEM MbILWNEHUS U BOU. ApeHAT bbina
O,CI,HOVI M3 NepBbiX, KTO N1UCan, YTO TOTa/IMTapnU3sm
HapyLWaeT LesI0CTHOCTb Ye/10BEYECKOM IMYHOCTH,
npuyem no60oM, a He TONbKO TeX, KTO MO KaKUM-TO
NPUYMHAM NPEeAPACNOONKEH K 311y UK HACUAMIO.
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ToTanbHbIN Teppop 061a43aeT MOLLHBIM MEXaHU3MOM
NCUXONOTMYECKON KOMNEHCALLMM KaK ANs TEX, KTO ero
NPaKTUKYET, TaK U ANA XKepTB: OTHMMAnA ceoboay, OH
OZHOBPEMEHHO CHUMAET C HUX FPy3 OTBETCTBEHHOCTMU
3a ux cobcTBEHHbIE NOCTYMKM, NpeaocTaBnaa
WabnoHbI A1A OLEHKM NPOUCXOAALLErO U AaBad
BO3MOXXHOCTb He CyauTb camuMm. Eli npuHagnexuT
BbICKa3bIBaHMeE, YTO BbITb M OCTABATLCA YE/IOBEKOM B
3TUX YCIOBMAX HAM NOMOraeT cnocobHOCTb
MbiWwneHusa. Nog mbiwneHnem ApeHAT UMeeT B BUAY
He MHCTPYMEHTaNbHbIW Pasym, He yMeHue
MO/Ib30BATLCA TEXHUYECKMMU JOCTUNKEHUAMM, HE
COUMaANbHbIA UHTENNEKT U He CNOCOBHOCTL peLlaTh
WHTENNEKTyaNbHble 334a4n. MbllwneHune 3gech
NOHUMAETCS KaK CMOCOBHOCTb BbIHOCUTL CYXKAEHMSA,
He OCHOBbIBAACb HA NPUBbLIYHOM, OLLEHMBATbL CBOU
OeNcTBUA B3rNALOM HE3aUHTePeCcoBaHHOIO
HabatogaTens, B NPAMOM CMbIC/E - AYMATb O TOM, YTO
MMEHHO Tbl Aenaelwb. OHo Npeanonaraet
onpefeneHHy CMeNoCTb, TO eCTb OTCYTCTBUE HOA3HM
NoTepsATb NPUBLIYHbIE OPUEHTUPBI - MOPAJIbHBIE,
NpaBoBblE U T.A., - €C/IN KAXKETCS, YTO OHU He
paboTatoT. ITO yMeHUe AymaTb He NO NPUBbIYKE,
CYAMTb He No 3afaHHbIM cxemam 1 obpasuam, a
camocToATeNbHO. O NONTUYECKOM CMbIC/IE 3TOM
CNocoBbHOCTU CYKAEHMA OHA NUCaNa BO MHOTUX
paboTax, pasmbilwnan 06 «yxkacatowern 6aHaNbHOCTUY,
06bIAEHHOCTM TOTaIUTAPHbIX PEXKMUMOB XX BEKA, He
Tpebyrowmx oT YenoBeKa bbITb 3/1bIM A1 TOrO, YTOObI
coBepLaTh y¥KacHble NOCTYNKN (BCMOMHUM Cy4Yai
3liXxMaHa), HO TOJIbKO PaBHOAYLHbIM, U He
AYMAIOLWMM, OCTaBASIOLLMM NPABO NPUHUMATL
peleHuns 3a Apyrumu. Kasanocb 6bl, UMEHHO
MblLUNEHME, CNIOCOBHOCTb KPUTUYECKOTO CYXKAEHMUA
[ONXKHbI AaTb TaKOMY YenioBeKy cesoboay
(BHYTPEHHIOI UM BHELLHIOW, NONUTUYECKYIO) AaKe B
YC/I0BUAX TOTA/IMTapHOro 06LL,EeCTBa, 3aCTaBUTb €ro
YBUAETb 3/10 U BO34,ePKaTbCA OT Hero. OgHaKo,
roBOpA O MbIlWIEHUN U cBoboAE, APEHAT HM CIOBA He
roBopuT 0 fo6pe. Morna An AeATeNbHOCTb MblLIEHWS
CnocobCcTBOBaTb BO34EPKAHMIO OT 3/1a? ApEeHAT TaK U
He JaeT OKOHYaTe/IbHOro OTBETA Ha 3TOT BoMpoc. B
AoKnage «MblwneHne n mopasibHble COOBPaAXKEHUNA»
OHa rOBOPWT, YTO MbILLZIEHME KaK TaKOBOE He
NPUHOCUT 06LLEeCTBY HUYEro 0COBEHHOTO XOpoLlero.
«OHO He Co3AaeT LLeHHOCTEN, OHO He BbIACHAET pas U
HaBCeraa, Yto ecTb «61aro», 1 OHO He NOoATBEepPKAAeT,
a CKopee paspyLuaeT NPUHATbIE NPaBWUIA NOBEAEHUA»
- NMweT oHa. OAHaKO B peAKNe KMUHYTbl POKOBbIEY
MCTOPUK, KOrAa BCE pacnafaeTcs, MblaeHue
0obpeTaeT CBOI NOA/IMHHYIO 3HAUMMOCTb: OHO
CTAHOBUTCA NOJIMTUYECKUM NO ONpeseeHno, NOTOMyY
YTO OKasblBaeT ocBoboANTENbHOE BO3AEeNCTBME HA
YeNoBEYECKYHO CMOCOBHOCTb CYKAEHMUSA, KCAMYHO
NOIUTUYECKYIO U3 BCEX AYXOBHbIX CMOCOBHOCTEN Y.
PasbACHEeHWUIO 3TOro Te3Mca U ero 3HaYMMOCTH B
NOJINTUYECKOWM XU3HU obLiecTBa ByaeT nocesLweH
AoKnaga,.



Yurlova Mariya
Northern (Arctic) Federal University named after M.V.
Lomonosov, Russia

Judgement as a basis for political freedom: the point of
view of Hannah Arendt

Hannah Arendt never called himself a philosopher and
didn’t intend to create a common doctrine of man.
However, she wrote about politics, revolution,
government, doing research of the philosophical
foundation of the political process, the bases of
human existence in the world of politics, research in
the field of thought and will. Arendt was one of the
first who wrote that totalitarianism destroys the
integrity of the human person, and anyone, not just
those who, for whatever reason, is prone to evil and
violence. Total terror has a powerful psychological
mechanism of compensation for those who practice it,
as well as for the victims: taking away the freedom, he
also removes them from responsibility for their own
actions, providing a template for the evaluation of
what is happening and giving the opportunity to not
judge yourself. She belongs to the saying that a man
be and remain in these conditions helps us thinking
ability. By thinking Arendt has in mind not the
instrumental reason, is not the ability to use
technological advances, not social intelligence and
ability to solve intellectual problems. The thinking
here is understood as the ability to make judgments
not based on the usual, evaluate their actions look
disinterested observer, in the literal sense - think
about what you're doing. Thinking involves some
courage, that is, the absence of fear of losing familiar
landmarks - the moral, legal and so on - if a person
thinks that they are not working. It isn’t the ability to
think out of habit, not judge a predetermined pattern,
but himself. On the political sense of the power of
judgment, she wrote many works, thinking about "the
terrible banality of" ordinary totalitarian regimes of
the twentieth century, does not require a person to be
evil to do terrible things (remember the case of
Eichmann), but only indifferent, leaving the right to
make decisions for others. In this case, the thinking,
the ability of critical judgment must give such a person
the freedom of (internal or external, political) even in
a totalitarian society, to get him to see the evil and
abstain from it. However, speaking about thinking and
freedom, Arendt says not a word about good. Could
the activity of thinking to promote abstinence from
evil? Arendt didn’t give a definitive answer to this
question. The report "Thinking and moral
considerations", she said that thinking as such does
not bring anything special public good. "Thinking does
not create values, it does not clarify once and for all,
that there are" good, "and it doesn’t support, but
rather destroys the accepted rules of behavior" - she
writes. However, in the rare «fateful minutes» history,
when everything breaks down, thinking finds its true
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significance: it becomes political by definition, because
it has a liberating effect on the human faculty of
judgment," the most political of all the spiritual
powers". Explanation of this thesis and its significance
in the political life of the society will be devoted to the
report.
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OunpekTop bruoatnyeckoro KomuteTa J/INTOBCKOM
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MD, PhD, Department of Medical History and Ethics
Medical Faculty of Vilnius University

Ethics in human research

Ethics of human experimentation can be characterized
by several distinctive features. To compare to other
areas of medical ethics and bioethics, its 20" century
history has been marked by widely publicized cases of
unethical or ethically problematic research having
significant impact on the development of relevant
international normative documents and research
ethics as a field. It is also important to stress that
research ethics can be regarded as the most
institutionalized branch of bioethics — research ethics
committees (RECs) and institutional review boards
(IRBs), as they are called in the USA, represent
universally accepted institutions authorizing conduct
of studies on humans all over the world. In addition to
uniform institutional framework, in many countries
research ethics regulations are based on the same set
of internationally accepted principles and guidelines
and, therefore, the field of research ethics can be seen
as the area of bioethics where broad consensus on the
procedural and substantive ethical principles has been
achieved. However, despite this almost globally
accepted normative and institutional ethical
framework, there are still complex and controversial
research ethics issues emerging in the field of
biomedicine. This article will briefly explore these
issues emphasizing such global research ethics issues
as informed consent, the use of placebo, protection of
vulnerable populations and benefit sharing.
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Why Autonomy and Freedom matter to Human Dignity

In my presentation | aim to explore the importance of
personal autonomy and freedom for human dignity.
Let us distinguish four dimensions of dignity: Dignity is
(i) an absolute legal constraint that states the
inviolability of human dignity (in terms of Art. 1 of the
German legal constitution), (ii) a moral status, which
persons ascribe to one another when accepting moral
demands, (iii) a social construction, (iv) a self-relation
of a person, i.e., a certain way of a person’s caring for
herself. On the basis of this distinction | argue for the
following thesis: If a person enjoys autonomy (self-
guidance) as well as political (negative) freedom (in
terms of Isaiah Berlin), she is in the position to protect
and to defend her dignity. An autonomous and free
person is able of taking an affirmative stance towards
her rational beliefs and desires, and she is capable of
acting on rational, decisive beliefs.
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Contractualism and Bioethics

A basic assumption in contractualist thinking is that an
act is permissible if and only if it can be justified to
everyone affected by it. In this paper, | want to argue
that contractualist thinking -- along the approach
espoused by T. M. Scanlon -- sheds light on various
bioethical issues, namely, physician-assisted suicide,
genetic enhancement, and sale of human organs. In
particular, | argue that it is difficult to justify to a dying
patient in excruciating pain why he must bear the pain
until he dies. | also argue that genetic enhancement
cannot be justified to the families without the means
to enjoy genetic enhancement (given that we value
the idea of Equal Opportunity). | further argue that it
cannot be justified to someone who wishes to sell one
of his kidneys to purchase cure for his daughter
suffering leukemia as to why sale of human organs
must be unconditionally banned. In all of these cases,
Scanlonian contractualism can justify or reject a
practice but only under certain context or conditions.
No attempt will be made in this paper to justify or ban
a practice without qualifications.
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ApXumeKkmops! 2yMaHU3Ma - mpaduyuu u
cospemMeHHOCMb
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Dilemma-solving in the moral space of professional
ethics (limits of the future social workers’ ethical
training)

The article is focused on the professional ethics of
social work in the context of the philosophy of
education. The author analyses its educational pitfalls
seen as a possible tension of personal ethics and
professional one. The author reflects relationship of
autonomy and heteronomy of the will (e.g. regulated
by institutional codes) in moral acting and their impact
on dilemma-solving. From the Critical Pedagogy
perspective the author discusses the ways how to
implement praxis-oriented educational approach into
training activities. The choice is focused on dilemma-
solving method as a tool that enables young people to
learn about ethical codes, principles of social work and
responsibilities, to involve them in moral acting and to
practise their dilemma-solving process and
responsibility.

Netpyuyuitosa EnenHa
K.}.H., AoKkTOop Punocodumn, AoueHT
YHusepcutet OcTpaBbl, Yewckasa Pecnybivka

Memod peweHusa dunemm 8 MOpPasbHOM
npocmpaHcmeae npogeccuoHanbHOU SMuKu
(oepaHuyeHusa amuyeckoli no02omosKu bydyujux
coyuasnbHbix pabom)

CTaTbA paccmaTpmuBaeT NPodecCMOHaNbHYHO STUKY
couManbHoM paboTbl B KOHTEKCTE dpunocodpumn
06pa3oBaHuA. ABTOp aHAaNU3MPYET pag npobaem
CBf3aHbIX C BO3MOXHbIM CTOJIKHOBEHUEM
nepcoHasibHoOM 1 NpodeccMoHanbHON ANMEH3UI B
MOpPasbHOM eMCTBUM, OTHOLLEHWUE AaBTOHOMMUM U
reTepoHoMMM BoM (Hanp. Perynnpyemont aTuyecknmm
KOAEeKCbl — Npodeccun, MHCTUTYLLUK) U UX
nocneacTsma B 061acTu peLeHns 3STUYECKUX UNEMM.
B dopme aAncKyccumn aBTop aHanusmnpyet
BO3MOXXHOCTb MMMN/IEMEHTALMUN NPAKTUKO-
OPWMEHTUPOBAHHOTO NOAX0Aa B 06yYeHUU
paccMmaTpMBAEMOrO C MO3ULUKN KPUTUYECKOM
nesfarornkn. Metoz peLleHns 3STUYECKUX GUNeMM



pacCMmaTpmnBaETCA KaK CpeacTBo pa3BUTUA 3TUHECKUX
KOMI'IeTeHLI,MVI M OTBETCTBEHHOCTW.
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Ethical Aspects of a Good Life in an Era of
Biotechnology

The contributor tries to deal with ethical aspects of
contemporary bio-technological progress which seems
to promise an unprecedented future for humanity
starting from a cure of all diseases up to a radical
longevity or even immortality as transhumanists
boldly project. However, for philosophy this means to
reflect on these developments from the standpoint of
a good human life. The author combines the concept
of biotechnology with the concept of human nature in
the definition of a human being as homo
biotechnologicus.
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Justice and Stability

Stability is sometimes seen as a precondition of
justice, so that in order to be able to meet the
standards of justice a society should be sufficiently
stabile. Another view is that, in certain circumstances,
stability should be promoted at the cost of justice. In
my presentation, | will evaluate two arguments in
defense of the view that considerations of stability
may override our claims to (distributive) justice and
just reforms. The first argument says that the moral
problem of certain political reforms, even if they were
just, is that they disappoint people’s honest and
reasonable expectations. The second argument says
that the moral problem of certain just reforms is that
they do not allow people to form long-term plans. |
will defend the second argument and argue that when
there are no plans in the first place, the government
certainly cannot spoil anyone’s plans. One of the most
effective ways to prevent rug-pulling is to create a
society that does not allow long-term planning. A
precondition of planning is not that the existent rules
and practices will remain in place. The precondition is
that there is evidence available regarding the content
and timing of the possible forthcoming reforms. The
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evidence that the rules and practices will not remain in
place is not sufficient evidence for planning. Of course,
as such, reforms are unproblematic — given that their
content is unproblematic. But they are problematic
when they prevent planning, and they do prevent
planning when people cannot predict the content and
timing of the forthcoming reforms. The example | will
use is the European Union whose reforms are often
unpredictable for the citizens.

L 24

Shumann Andrew
University of Computer Science and Management,
Poland

On the Notion of Reflexive Game

In the Abstract main assumptions of classical game
theory are considered. Then a definitione of reflexive
game is given and main assumptions of reflexive game
are explicated. Different approaches to reflexive
games are compared.

LymaH AHapei

K.b.H., 3aBegyowmin Kadeapon coumanbHbIX HAYK
YHusepcuteT UHGopmaTUKM U MeHeaKMEHTa,
Monbwa

O noHsmuu pecprieKcusHoUl uepsl

B AoKnage paccmaTpMBaloTCA OCHOBHbIE AONYLLEHUA
KN1acCMYEeCKOoM Teopum urp. 3aTem gaetcs
onpeaeneHune pedpeKCMBHOMN UTPbl U BbIABAAIOTCA
OCHOBHble AONYLLEHUA, NeKalume B OCHOBe
pedneKkcuBHbIX Urp. CPaBHMBAOTCA Pa3Hble NOAX0Abl
K pedneKkcuBHbIM Urpam.
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Controversial relationship between individual and
society: some considerations about liberty and justice
in the new social order

History and recent events led and still inexorably lead
to changes and radical transformations of the social,
cultural and political order. Nowadays, the economy,
the media, the migration flows, the phenomenon of
the European Union and even the international
relations, which are increasingly characterized as
“imperial”, seem to lead to a global society in which
the individual function as a citizen of the world. The
integration and unification of ethical conflicts, the
clash between cultures, the coexistence of religions
and the economic and social differences cannot be



solved within the national sphere or within the
community they belong to. The extremely and
complex phenomena of globalization and inexorable
transformation of society from a pluricultural to a
multicultural and multiethnic one seems to require the
establishment of a “new” and not only European legal
order. The legal theorist and the philosopher, but also
the lawyer, more and more work within a multiform
reality and this seems to bring out the need to
elaborate and/or to revise legal and political theories,
within the legal field, developed around key concepts,
such as sovereignty, citizenship, the concept of law
and the Rule of Law, democracy, tolerance, equality
and freedom. In this context we will analyze what
could be the forms of political and social participation
connecting themselves to a certain way of conceiving
Fundamental Rights and also to their wider
recognition and to the guarantees established for their
protection. The discussion is hence focused on the
relationship between the individual and society,
underlying the complex and unsolved relationship
between law and morality in light of what are the
most relevant cognitive and not-cognitive meta-ethical
theories about universalism and relativism of values.
Special attention is paid to the difference between the
concepts of society and community, considering the
community as an anti-individualistic topic so that the
idea of community as something more than the sum
of the individuals. Keywords: community — garrison
model — orchestra metaphor — freedom — justice
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Democratic Equality and Militant Democracy

The practice of militant democracy reacts to a
perceived weakness of democratic political systems: a
democracy seems to allow for the abolition of
democracy by democratic means. To counter this
threat, many democratic political systems employ a
practice of militant democracy, which restricts the
rights of political participation and limits the freedom
of association of those who aim to subvert democracy
by democratic means. On a normative level, the
practice of militant democracy is open to the obvious
objection that democratic militancy is itself a violation
of the democratic principle of equal political freedom.
Some authors therefore argue that a democracy can
maintain its legitimacy only if it refuses to be militant,
even if this carries the risk of the democratic abolition
of democracy. What is more, militant democracy, on a
pragmatic level, invites the further criticism that it will
either be unnecessary, in case the anti-democratic
groups form a small minority of society, or impotent,
in case they constitute a majority or near-majority. It is
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also subject, it is argued, to abuse by momentary
majorities that aim to preserve their power by using
methods of militant democracy to deny a chance to
compete on an equal footing to their political
adversaries. This paper will aim to show that
democratic militancy, despite appearances, can be
democratically legitimate. Democracy involves a
condition of reciprocity according to which individuals
or groups can have a duty to respect the equal
political freedom of others only if those others are
willing to do the same. Democratic militancy is
justifiable insofar as it serves to give assurance that
this condition of reciprocity is satisfied. | will conclude
with a reply to the pragmatic objections to democratic
militancy.
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